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PREFACE 


The present work was completed and presented 
me as a thesb to the German UniveraitF in Prague in 
the Fear 1931, And after a GomparatiTely long time 
of five years. It is being printed and offered to the 
public. Hesourcea of research in the subject of the 
thesis grow every jeari and the delay would have 
been well utilised had I been able to add soma 
more ** Samskaras to those with which 1 have dealt 
in this essay. But 1 could not do much in that way 
owing to my other more pressing preoosupationa^ And 
I, thejefore, have to publish it exactly as it was pre* 
sented to the CTniverfity Examiners. There is how¬ 
ever never such a thing as the last word in the pro¬ 
vince of researcht aud I shall not hesitate to modify 
what I have written tf ever I can find that my theories 
and propositions can be improved upon. Personally I 
look to the work mainly as a cherished memory of the 
two years of my Htddcnt-Lifo which I i^eut at Prague 
in an atmospboro of oriental learaiug, 

1 must mention with gratitude the generous atti->^ 
tude and the wide outlook which this foreign Biilvcr* 
sity showed In allowing me, a graduate of an in¬ 
fant University like the B.K^D.T.I, U*p to Join their 
faculty of Philosophy and then ^mpatheiioaliy to 
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show as much conEldc^atiou to a fofelgaef*^ dlfEcDltics 
as the 7 roasoii&bly could. 

I had origmalljr chosen this theme for my thesis for 
the P, A* Degree of my own Indian University and had 
just commenced to read for it under the able guidance 
of my Professor and friend^. Dr. H, R, DJvokart M. A- 
But in the meanwhUe I got an opportunity to go to 
Europe and I readily availed of it to continue my 
studies there, under better conditions of research- I 
did not know much of European UuIversities end scho¬ 
lars before. And when I consulted Profi Dr. Dlrefcar 
about itp he introduced me to Dr. Wlnternitz as one of 
the authorities in the field of Indology, And it is duo 
to Dr. Winternitz's efforts that I got admission to the 
Prague University* and it was really a pleasure and 
privilege to be hie pupil all along. 

My special thanks are due to Dr. Winternitz for 
the kind coiirlesy he has shown in writing a foreword 
for my present essay. My thanks are due also to 
Prof, Stein who helped not only in my work but also 
in making mj stay in Prague ae comfortable as 
possible^ Whenever a difficulty presented itself, I 
approached him with confidence and found him ever 
ready with his practical point of view solution. 

My ackuQwledgmenti^ will not be complete without 
the mention of my father Mr. H. C. Kelkarp but for 
whose timely and ^ontaneous help my dream of a 
Doctorate of a Euiopean Utjivereity would never have 
been realised. 
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Also I must tkank Dr» G* Para wipe for sparing 
sonjo of his yatoable time for reading proof-sheets^ in 
which work I am quite a noyloop 

I now only wish that my essay will be sympathetic 
oally read by scholars, but also frankly criticised for 
fiuoh short*comings as it may possess; for it is only 
by such criticism that I shall bo bettor prepared for 
further studies in the same Ime, 
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FOREWORD 


It is vritb great pleiisure indeed that I introdace the 
ihesis of fi/jtTnrticiiai Ikshpaiide op ** The Child 
in Ancient Indm '* tn the learned pubiio« 

Mr^ KaTntdabai D^nhpande eame to Prague in 
the second term of the year 1939, with a view to con¬ 
tinue here her Sanskrit etndlee, which she had aaocees- 
fuUy begun at the Shieemati Nathibal Damodher 
Thackersey Indian Women^a Uni versiPoona* at the 
Oercnan University of Prague* She attended my lec¬ 
tures and seminerles with the greatest zeal and dili- 
genoe^ and within the short space of two years she 
managed, by earnoat study and constant effort* not 
only to accomplish her knowledge of Sanskrit* but also 
to acquire a mastery of Western methods of research* 
which she ably applied to the work presented to our 
faculty a3 a thaais for the philoHOphical doctorate^ The 
degree of Ph,D, was conferred upon her in April 1931, 
* after a successful vivA voce mcamination in Indology^ 
pedagogics, and philosophy. The thesis* which now 
happily lies before uc in print* is a valuable oontribu¬ 
tton to the history of Indian religion and social life. 

It is well-known that religion accompanies the Erah- 
manical Hindu from the mom cut of hie conception 
until after his death, when he still requires the S^raddha 
offering. These religioue needs &ud their eypressson 
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m the ao^oalled a umber o£ ri tes aod 

ceremonies to be performed on aLL important oceedoti& 
in the life of the Indiirlduelx such as oonception, births 
raarriege, etc. Mrs. Deshpande has treated in her thesis 
the pine Saipskaras referring to the child* The work 
is based, in the first place, on a careful LoFestigation of 
all the fourteen printed Qfhyaifitri^ in which these 
rites are described. Bat the JDharme'i^rae, and the 
ancient Vedtc textSt as far ae they refer to the Sarps- 
katas, haFe also been made tiae of. The autboreBs 
has not been eatiefied with merely giFing a description 
of the rites in questionj but haa ondeaFoured to com¬ 
prehend tbese anoient Vodic rites and ensionaa with 
regard to their origin and sooiologioal and ethnologi¬ 
cal significance^ 

Though the SaipskiAras haFo been treated beforOp 
Mrs, Desjspande'e work contains much that is new. 
For she hae been able to make nsst for the first time, 
of many Gthyaadtrafl whioh ha^e only been published 
during the last few years. The value of the work is 
enhaueed by many interesting references to rites and 
customs which are still in vogue in India to-dayi, ^ 

The careful mcpositSoti of all the points in which Ihe 
texts agree or differ also throws a conBiderable light 
on the mutual relation of the Qfbyasntras and the 
Vedic sohools to which they belong. 

I should aUo like to draw specjal attention to the 
final chapteri containing some new and valuable ideaa 
on the history of child tnerriage in India. 
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FOEEWOBD XI 

In concluiion let me earpreae the hope that Mrs. 
Deshpander in spite of the strain of her practical educa^ 
tionat worki m^y ^etflnd time to continue her research 
work in the field of Indologr, which she has bo ahlj 
begun, 

Pro^ie, April 19$6, Krioternlt** 
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INTRODUCTION 


The present work is an attempt to analpse the nine 
Indian rites which concern the child. Thej first 
important events in the life of a child are ircneralip 
colehratedt nearly everywhere, with some ceremony. 
Jn India they form the suhjoct-matter of the Saipskitras. 

The subject divides itself into three parts : 

1. The introductory part, 

2. The descriptive part, and 

3. The coneloding part. 

I The first part is a general discussiou of the nature 
of such rites. 

A comparative study of all religions will show that 
every religion enjoins certain rites, without the per¬ 
formance of which none can claim to belong to that 
religion. Even in societies which are not religious, 
some rules are devised for admission to those societies 
and for continuance in them. In religious as well as 
other bodies, though implicit faith in their principles 
would be the chief thing for the followers, there being 
no measuro or Instrument to indicate the degree of 
faith man has, in all times and parts, tried to give 
©zpresriou to it in a material form. With the evolution 
of society the process of making this expression aa 
Btereotj'P®<* pofflible is always going on with a view 
to make it solid and strong. So, ritual may be said to 
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be the stereotyped expression of belief<^ It bas a 
double purpose to serve i for the individual it is 
the expcesrion of the faith that rests in him and for the 
flociety it is the indication of the relation of that 
individnal to the society. So it is a social as well as a 
religious act. 

In short a Saipskara ( rite } conld be defined in the 
following way: 

“ A SatpskSTO is a socio-religious rite by the perfor¬ 
mance of which the life of the present Hindu or 
Brahmanical Arya is sanctlfiod. ” 

11 In the descriptive part, the following Saipekaras 
have been treated: 

1, GarbhBdhana. { Conaummation of marriage ). 

%. Puqisavana C The rite for scouring a male child 

3. Simantoanayana {The hair-parting ceremony 

of a pregnant woman ). 

4. Jatakarman { The rite for a new-bom child 

5. Nnmakaraua (The rite for giving a name to the 
child ]. 

6. Niskramatpa ( The rite of taking the child, first 
time, out of the house }. 

7. Annaprss'ana ( The rite of feeding the child, with 
solid food ]. 

8. Cauln ( The rite of cutting the child's hair for 

the first time). 

9. Upanayana ( The rite of initiation ). 

Apart from the influence and the importance .which 
these Saipsk^os might exetciee on the individuals and. 


ill 


intboouction 


their xeapectiye societies, they are very valuable La 
another way. Being stereotyped expressions of belief 
and things of past ages, they offer a very valuable and 
leliable source of information to the student of the 
customs and beliefs of past times. By a close examina” 
tlon and comparison of them it is possible to find out 
the original thought and the history of the changes it 
has undergone- 

My work is based on the fourteen available Grhya 
Satroe, or books of the rules for domestic ritoa After 
a close examination and comparison of the prosorip' 
tions it can be said that on the whole tb© following 
two elements are prominent t 

( a ) The proservatioa of ancient customs. 

( b ) The zeal for saorifices. 

In most of the cases it will be seen that these rites 
have a-basis of social customs at the root, and in the 
BrBhroanical period they were supplemented by tbo 
performonce of some kind of sacrifice- The rites of 
initiation and name-giving could be given as illustta- 
tions. 

In the development of the rites we can trace a sort 
of history. The changes, in the prescriptions of various 
rites, tell us of the development of new ideas- 

For instance, (1) it has been shown that the original 
nature of the rite Slmantonuayana was that 

of a sooiai custom. In the Grhya SQtras, however, it 
assumed a more religious nature, and the origin was 
lost sight of. 
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(ii) The tandetiof to complete abstmence from 
fledi-eating, - in the rite of the first feeding { f 

of the child and at the reception ( of gaests 

^ and the recommendation of a child~bride In marriage 
(f^lf ) ere shown to he two new developments in the 
later Grhya SQtras, while the earlier tests prescribe 
flesh'oating on both these occasions, and have only 
grown*iip hrides In view. 

m The last portion is of the nature of a concluaian. 
t a ) I have tried to arrange the Grhya Satraa in 
varions groups, as regards these Samska raa- They form 
four groups, two of which are representative of the 
earliest ideas, while the other two are representative 
of the later views along with the change, 

{ b } The question of the beginning of child-marriage 
has been disciiBsed at the end. From the nature of the 
prescriptions of rituah it seems that in ancient times the 
boys and girls were not children, when they were 
married. But in the later Sutras there are the first 
traces of the beginning of child-marriage. I have 
tried to find out the causes that led to the custom. 



CHILD IN ANCIENT INDIA 

CHAPTER I 
WHAT IS A SAMSKABA f 

A comparative study of reli^ons wil! sho^e that 
evet7 religion enjoys certain rites, without the perform 
maace of whioh none can claim to belong to that 
reUgion. For instance, e man does not becomo a 
Christian without undergoing Baptism or a Moham¬ 
medan without undergoing circutacision. Even in 
and societies which are not religious some rules 
are devised for admission and continuance In them. 
In religious as well as other bodies or societies 
implicit faith in their principles would be the chief 
thing for the followeia. But there being no measure 
or instrument, to indicate the degree of tbat faith. nr« n 
has, in all times and in all places, sought to give 
expression to It in a material form. So though Imptioit 
faith in Christ would be the best qualification for a 
Christian, still, for working purposes. Some worldly 
expression of it was necessary, and that want was 
supplied by the ceremony of Baptism. Similarly, all 
religions and societies have invented some sort of 
ritual and stereotyped It to secure uniformty of action* 
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So a Christiati niwst be baptised in a certain way, ho 
rauat pray in a certain way, marry in a certain 
way and most be buried alEo in a certain way* Rituals 
then, may be said to be the stereotyped expression of 
belief. Homan mind ia always striving to give soma 
material eipression to its emotions and beliefs. And 
with the OTolution of society, with a view to make it 
solid and strong, the process of making those expres- 
dons as stereotyped as possible is also going on. 

After a certain stage, these expresdons attain the 
stage of customs. Out of these cuatome, some of the 
moat important are again selected and still more 
stereotyped aa they are looked upon as tho essential 
eipressioDB for one who would profess to belong to 
that community or religion* Situal, thus, has a double 
purpose to serve. For the individual, it is the expres* 
don of the faith that rests in him and for tho society 
it is the indication of the relation of that individual 
to the society. So it is a religious as well as a 
social act. 

A SaipskSia could be briefly defined in the follow, 
iug way r— 

“ A Scu^Hm w « gQCifM-difpovs rite by the per^ 
Jbrmanee of tohich tJie U/e of the pre^aU^ Hind^t or 
SrShmanical Arya is Sftnctijied. 



CHAPTER II 


THE ORIGIN AND DEVELOPMElCr OF 
SAMSKARAS 


As wo havo already soOQt ou^oms are stereotyped 
expressions of the beliefs of a commodity« And it ia 
difficult to say which of them is the older- Their 
existence ia interdependent. For, customs could not 
exist unless there wore a community, and a com* 
inunity would not condnuo as such, unless there wero 
some common customs and usages which hold the society 
together. It is diflicult to say whether only customs^ 
unless there was some common purpose behind them, 
could hold the society together^ But the existsnoe of 
this common purpose ie again disclosed by the customs 
and usages. It would, for instance, be Lmpossi&le to 
point out the development of any community which 
has a Common purpose and no usages and customs* 
The formation of a community is, in fact, a process 
of eoeial crystallization in the course of which social 
purposes which were originally in a state of solutien 
gradually assume a visible and wellHlefiued forni. 

Customs, thus, though noi older than a community,, 
are certainly not very much younger^ In this way we 
can say that the primitive community, which later on 
went to form the ^^Indo-Europsan ” tribes, had certain 
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DotiDDs and usages and thej formed tha beginning of 
the later cufitonis. rituals and Sanifikacas, In thia war 
Samsk&ras could be said to bo ns old as the cottHDunity 

which they existed, if not older. 

So in the attempt of tracing the origin of Satpekaras. 
one meets with a current of. customs and usagest the 
source of which U hidden in the impenetrable rocke of 
the dark ages. Like the stream of a water, you know 
it is visible at a certain point from the rook{ you am 
sure that it exists beyond the rock; but you cannot 
lay yonr finger on anything and soy “here It begins. ” 
You have only to asy,'‘it is vidblo here but also 
exists a little further, ” 

Like the source of a river, Samskoras begin invisibly; 
then become visible in a very thin line of vague 
customs, gradually getting bigger and bigger; and then 
they roll on with the vast collection of material which 
has been gathered in their course. Like a river they 
have their windings, and in different periods of time, 
they reoeive different namea, as the course of a river 
has different local names. Some of the Samskaras come 
into prominence only during a certain period of time; 
others enjoy a continued prominence, but the prorot- 
nence is due to the operation of different caueea at dif.. 
ferent epocs. In the Yedio period, for instance, the 
Simantonnsyana and the Fumsavana seem to have 
been popular. At the present day they are obsolete, 
Upanayana, on the other hand, has at all times been 
one of the prominent SamskBras though different 
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^ect 9 of it were more prominent at different times, 
ae will bo olear from the followin:^ statement: 

( a } Tbia SamskAra faae its roots in older cngtoms 
orifiting from times immemonaL And in its primitiva 
form the prominent faatoro seems to ha^o been tbe 
^mi^on of a person to the community* 

( b ) In the Vodio period the ^me Satpskara, i* 
Upanayana^ continued, but the feature which now 
appealed to the people most was the religions student- 
ship which followed It, at the house of the teacher. 

( c ) In later timeat this aspect was Lhrown into the 
background and ^'admission to the caste'' came fo bo 
the more prominent aspecL The aigniGcance of tha 
word “Upanayana" seems to have been forgotten and 
another word Maunjlbandhana ” came into use to 
denote the same Sainakarai Mann has used the word 
“Maaiijihandhana"* ( 3.27 ). And in the present day 
that is the word most common for the former tJpa* 
nayana* The Ved!c purpose of religious studentship is 
hut very faintly remembered. The residence of the 
pupU at the teacher^a ho use is nearly out of fashion* 
The Sarpskara has not lost it“S importance, but has 
changed the aspect which made it important^ 

In summing up, the following could be given os the 
various stages of the proceiis of development: 

( I ) From times immemorial there used to he 
cactain ouatome in the primitive societies. If the 
oustoma had any g>eoial namea, we have no means of 
knowing them* 
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( H ) Id TDdic times, wheo belief In Brahmanical 
sacrifices was at its highest point, natarally ev<try ttimg 
was performed with the accompaniment of sacriflcee. 
For customs which concerned onijr indiTiduals were 
also supplemented fay sacrifices and were performed 
with the help of a fire, “the Grhya fire/‘ which Bvery 
housB'hoIder kept in the house. 

( III ) Though the aaonficial ferToui gradually 
decreased, the customs in the society continued and 
were still accompanied by aacnfices. Hinduism, a. 
the roTiTed form of old Brahmanism, also kept them 
alive by including them in Smyti laws, as Sacraments 
necessary to make the life of a Dvija, i. e. twice-born, 
sancUfied. 



CHAPTER in 


THE NUMBER OF SAMSKARAS 


How many SatpskarB are to bo found in Brabniniain f 

In primitiv'e times a numbor of customB correB- 
ponding to Saipskaras existed; but there is no probabi¬ 
lity of our knowing how many really existed, thoiigh 
we may Gurm^ that certain cnGtoms or rites, such as 
marriage, Upanayana, naming of the child, might have 
existed then. 

lu the hymDd of the R^eda there are to be found, 
traeos of some Sajpdcirae, such as^ marriage ( Eg* X, 
10 and 85 ) Upansyana (Bf. Ill* 8. 4-5 )- 

The Grhya SfltraB give ua exhaustivo lofopmatioa 
about the Saipekaraa. They give us all tho ritual which 
is to ba performed with the help of the Gfhya^gni 
and these Saipskaras form part of them. There ISi 
however^ no such attempt at treating the SaiiiHkapas 
separately or numbering them» Even the word Saips-' 
kara is not to be met with in the Grhya-sHtraa. 

In Sm^ti^ we first meet with such attempts at 
numbering them and as we proceed* these attempts are 
found to have been more numerous^ and more 
references* are available. 

Gautama Smrti ( VTII, 8; 14'*5 )ha$ first given the 
number of Sarpskaras as forty, and hef urther enumerates 
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eight qunlitiae of the mind to be attainod Along with the 
Saipsk^raa. The pnrpose of these Saipsfcarafi and qualities 
is to Attain a sort of religious ganctitj { O. ^4 ]* 

The Manu Smrti (IL I6}i the Yafnvalkya Sinfti(l. 10) 
and the Yi^u Smi'ti (II- 3 ) do not mention the exaot 
number I but simply fia 7 that the sacraments which 
begin with consummation of marriage and end with 
the burning of the body should be performed with the 
recitation of Mantras. And when they are performed 
according to the prescrip done of the G|hya Sntraa and 
are accompained by the recitation of Vedio Mantras, 
then and then only the performer is expected to gain 
greatness and successt and attain the desired effect of 
sanctity ( M* II. 26 ), 

The later Sm^ties accept the same number Saipe- 
karas and attempt at the same time to sort them out 
and to determine which of them would be the mo-^t 
essential. For example^ the Afigiras Smrti giTes 
twenty-five Sarpskaraa and says that of all the 
Sarpskaras these twenty-five are most e^ntial- They 
are ordained for all* eBpecially for Brahmanasi the 
twice-born who were sanctified with these twenty-five 
sacraments were deemed sacred, were honoured and 
could very welt be invited to the S^rOddba. 

The SatpskararatnamBlit and Prayogaratna quote 
from one Aa'valayana Smrti nnether attempt of clas¬ 
sifying these Saipskarafl, First, giving the necessity 
of these SaipfikAras, the writer goes on toclassdfy theeo 
twenty-five Sarpskaras into four groups. 
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Here is the olsssifieatlDn of the abore-mentioncd 
tweDty.hve Baipskuras according to A^TalUyan Start!: 

16. Naimittika Sainskaras ( ocoaidoiial rites 

7. Varsifca “ ( rites to bo performed once a year). 

1, Masilca *' { rites to be perfornied onoe in a 

moatb;. 

1. Nitya ** ( rites to be performed every day). 

26. Ssipskaras in all. 

Sooks such as the Prayoga-rotna and Satpskara-ratna* 
mala have tried to collect all Saipskiras, Vedio and 
post-Vedio or Fnt&pic together; and seem to he 
cossctous of the fact that the Vedic rites were falling 
into disuse gradually. Along with the Vedio ritual they 
record the later usages aleo. that had crept in- It seems 
that whatever was left of the Vedic tinieB was included 
in the Saipakaras. So along with personal rites we 
findjgeven PakayaiAas, seven Havlryafnas and seven 
&oma>yajSas, included In the list of Satp9k{lra.s. 

t 

According to Oautama and other Sm^ti writers the 
Satpskaras are forty; but I think it practicable to 
'limit my subject to the Naimittika SaipskHras, and out 
jof these also only to the nice Saipskaroe which specially 
ooncern the child. 
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THE NUMBER OF SAM3KARAS. 


( given by various smi'tis. ) 


The name of the Gautama 

AAgiras 

As'valBFaoa 

Saip^karas 

1+ Garbhadhnna 

1 

.1 

1 

2. Puipsavana 

1 

1 

1 

3. Simantonnayana 

1 

1 

1 

4. Jatakarman 

1 

1 

1 

5. Nlmakaraua 

1 

1 

1 

6, Visi^^u-bali 


1 

1 

Tf Niskramana 

<¥ 

1 

1 

Sp Aimapra^ana 

1 

1 

1 

9. Caula 

1 

1 

1 

10« Upanayana 

1 

1 

1 

11* Four veda-vratas 

4 

4 

4 

12, Snana 

1 

1 

1 

13. Vivaba 

1 

1 

1 

14, Pafica mahayajftas 

5 

1 

1 

13p Parvapa 

■i * 

1 

X 

16p Haviryajnaa 

7 

ft 1 

» 

17. Soma 

7 

1 ft 

w* 

IS* Paka 

7 

7 

7 


— 

-- 

- 


40 

25 

25 


The following facts could bo noted from the above list* 


fa) Gautama does not mention ( 1J Ti^u-bali and 
( 2 } Niskrama^. 
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( b ) OautamGi meatioiu fire as five 

different Satbs^ras, while Afigiraa and As'vals^ 
yana count them as one. 

{ 0 ) ELaTiryajiLas and Somayaif as are attogethwr 
dropped by Ahgiras and AisValOyana. 

(d ] FETTBpa has been mentioned by Afigiras and 
AflValilyana as a separata Ssipskara, while 
Gautama includes it among the seven 
Palrayajiias. 

{ e ) The differenee in the names of the seven pika- 
yajhas IB also very interetsting; but as we are 
concerned only with the first sixteen Nalmittllca 
Saipskaras only, it would be rather out of the 
way to go into these details. 
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CHAPTER IV. 

CATURTHtKARMA OR GARBHADHAJIA. 

The Hte is called Caturthlkarma because it is per' 
formed on the fourth day of the marriage. Nearly 
all SatrakSras ordain that after marriage the couple 
ehould refrain^ frotn conjugal intercourse at least for 
three nights. The fact shows that the age of the bride 
used to be fit for intercourse and that she was not 
of a veiy tender age, when married. When a girl 
is married at a tender age, the rites are naturally 
postponed, till she attains puberty. The doTelopmeat 
of the custom of child-marriage separated this rite 
from the marriage ceremony and erolTed it into a 
specitil rite. Being no longer performed'on the fourth 
day of the marriage, the name catnrthlkarma was 
thought to be inappropriate and so a more appropriate 
name, GarbhEdhUna, came into use. Most of the Sutras 
hare treated this rite as a part of the marriage, and 
named it as Caturthlkarma,* while the name Garbha- 
dhana is first found in Yajaavalkyn-Snirti f I* H J and 
then in Grbya-saingraha (I. S J. 

( A 1* a, 10). 

a, 'nw Mms Gvbhidlfiu Is lonnd only In KKUi^.6;atT> ( 30. fl) 

IdI 1b alHiit Jn LaD£i]£^.SiitE) will A Is utd to tu tho Mm« u EsltmkE, 






ftAMHADHASA 


J7 


Frora the accounts of the primitive stages of all the 
peoples, we find that tha menstroation period^ ( EacF* 
of Religion and Ethics, VoU XI, pp. 419-411 ) of a 
woman is mot looked upon ag a natural occurrence but 
as due to the inilnence of some evl] power. It la suppers- 
ed to be due to the influence of sotue evil spirit or to 
the bite of a snake. So it is quite possible that 
there eacisted some such idea among the Indo-Europsau 
tribes that came and settled in India. To come into 
contact with a menstruating woman was perhaps 
thought to render oneself more or less easilj accessible 
to the infiuence of the eril power that worked unseen 
and oansed the menses | and some remodj in the form 
of oblations and the consequent satisfaction of the evil 
powers was thought necessary* The lassitude which 
man feels after the conjugal intercourse was perhaps 
thought to be due to this evi! inflnence. In the Xlma* 
Sutra there ia a belief that a woman possesses in her 
body something that brings death or at least some loss 
to the husband. The idea is well-known in the ^gveda 
that maidens are in posseagion of the Gandharvas, the 
chief of whom is Vis'varasu. The belief that the 
Gnndharvag possessed the maidens, is referred to in 
Apastamba and BandhUyane^ Ap* describes the placing 
of the staff of an udumhara woodp anointed with 
perfumes and wrapped ronud with thread or garment, 
between the sleeping places of the husband and the 

1, The TOTBs ** abip gftvbhBffl idAdblCD M.t. 14. W ; 

KA, 30* 4: TT. IS- 
C* 1. A- I- S • 
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wife. This staff is supposed to fopreaeat the Gapdharva 
ViB'yavaEu. For, while taking it up and putting it 
sway the two mantras, Rg. JC. 85. 21, 22, invoking 
ViB'vaTseu to leave the bride, are recited. 

Being a part of the marriage ceremony there are 
not so many rites there as wonld be found in any 
other Sadiskarn. At least the SQtras treat it very 
briefly. The religions rite preceding this rite could be 
eaid to be the sacrifice that is performed after tba 
coming home of the hrids with the bridegroom. It 
would be dealt with along with the marriage rites and 
so a few points only which are especially connected 
with this rite will be now menUoned. 

The time prescribed for the rite b mentioned either 
os the fourth night ( B. 1. 7. 37 ), 
The timt. or more specifically the second part 
of the fourth night ( Bh. 1. 19; Ap. 
3. &. 10; E. 3. 83.11; P, 1, 11 j, or simply as * after a 
lapse of three nights * (J. 1. 22 Kh. 1, 4- 12 ) after 
marriage. 

As in the cose of other ritas the divieion of Iho 
Sutras b the same, 

TAs dicisfon of (a ) Sutras of the Rgveda give a 
Siitrat. very short and rough sketch of the 

whole rite. 

(b) Sama-veda Sniraeogree with one another, only 
Jaimlni differing here and there, 

( 0 ) Two groupsaro formed of ICrsua-YaJurveda Satrag, 
Mhnava, Kdihak:, and Varaha agree nearly word 
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for wordi tbo text of Manava and Tanha'is tiie same, 
■Bjceept for the difference of the versioo of one of the 
nmatrasi presoribed. 

B. Bh. A. & H. ahoir a fairlj" good nnut ilmity of 
opinion, yei Bh. mainlains its peculiar charaoter llks 
J. and P, of the White Yajurveda, which this time ia 
more in ayreeinent with thb group. 

9'afikhayana and Kausitaki do not prescribe the 
placing of the staff, but they use the same two rersea 
while sprinkling water mixed with the root of the 
“ Adhyapd^ ■ plant. He calls the wife the mouth 
of the GandhaiTa » Vis^yiTasu, " With the removal 
of this Gandharva is also connected another cere¬ 
mony of expiation. It is Intended to remove the evil 
substance, residing in the wife, before an intercourse 
is to be bad with her. These substances are regarded 
as bringing death to the husband, sterility and destruc¬ 
tion to the cattle, destruotion to the house, destruotioD 
io fame, and are thought to be extrsmety terrible and 
odious. The oblations which arc given to achieve th i s 
end are known as Prayas'cltta oblatjona, or expiatory 
oblations. They are offered in the name of Agui, Vayti, 
SUrya. Soma, Candra and the Gandbarva also. Sutras 
of the Samaveda offer au oblation to Soma and that of 
the White Yajurveda offers two more oblationa, one to 
Soma and the other to the Gandharva. S'Ethkh^yana and 
^augitaki give, in addition to these, oblations to 
Aryaman, Yaruga anti POsan, requesting them to 
release her from their hold. 
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Thi^ of the expiatory oblatioDs areplBced 

in a watorpot and the husband sprinkles nut the water 
on the head of the wife. Apastamba presofibes the 
eptiukling while Hiraoyakea''in does it with mantraa 
which bestow fortune, glorj^t wealth ete. on the wife 
( 1 , 10 - 10 - 13 , and H. 1 - 24, 2 ). 

Gobhila and Khadira prescribe that the wife iw to bo 
washed with the remnants of oblations from head to 
foot ( G- 2 . 5 - 6 * and Eh. 1 . 4 , 13 ). Jaimini neither 
prescribes sprinkling over the wife's bead nor the bathf 
but only says that the hitsband should think of those 
remnants and ask her to think of the streams, e., 
the rivers- 

Other supplementarj oblations to Prajjlpati or to 
A g ni are here and there prescribed ( for example, by 
and E*), 

As for the order of rites very little is to he said on 
the point, since the rite itself is only 
Thi ord^r md one of the rites of the marriage 
MiQftificance of ’ ritnaL The sacrlfiea whioh is per- 
rit 4 t* formed ( A. I. 8- 9 ] when the couple 

goes to their new house could w ell he 
said to be a prejirninary saerLfioa to the Caturthl* 
kerntan proper. Now, however- when the Coturthi* 
karman has been ^feparated from the marriage rite* 
there is a duplication of the sacrifice* The Gfha- 
praves'anlyft homa, e, the sacrifice that isporfonned 
when the couple goes to their home, is now-a*daya 
performed at tho houpB of the bride without expiatory 
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oblatioDs.^ And anotber homa is prescribed at tbci 
time af tbe GarbhltdhHnar and the expiatcrf oblatiotia 
are inaluded In it« 

The other two rites, if th^f are to be taken aa moh^ 
^re 

(1) the removal of the Udumbara staff, and 

(2) thS ^rmklliig of the juice of the plant 
Adh^aiFjga In the rig:ht nostril of the wife. The i^cond 
IE mentioned hj 3^ ( 1, 1^, ] and K. (I. 19.) onli^^ This 
aprinldiag or nasta Ls one of the features of PuTh^vana 
and is found in this rite only acoording to the prescrip¬ 
tions of the two Sutrak^ras luentioned above♦ We 
shall return to it in the chapter ou Fudiaavana, 

The first rite is mentioned by Apastamba { 3, 8. 9 ) 
and Saudbayana ( 5» fii ) a.tid we have already 

discussed its significance in the beginning of this 
chapter. It ia interesting to look through other such 
customs about the bridal bed and its arrangmenk 
Many traces of similar customs are found in other 
oouutries also ( cf* Wiulerniti, Bas Altindieche 
BochzcitsrituaUt page 88 y 

In the present times the second rite, that of aprinkl-* 
ing the iuico of some herb, e.g. the Dtirva plant, in the 
noset IS found among the Citp&vana or Kokanastha 
Brahmapas of MaharA.4tira« The first rite is not 
found exactly in the same way but in a different fornix 
A cocoanut is wrapped up in a chid's drees and ia 
adorned with some ornaments abo.—It jg call ed a 
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—It Is placed between tbe sleeping plaoes of the* 
hasband aad the wife and is looked upon as stgsifioant 
of future progear> This ie^ howes'er, more a LokacHra 
(the custom of the people}. Of, according to Apestamba 
(3, 2. 25)i what women prescribe to be done. 

Then follows the GaTbhadhaua proper. 

The doth of the bride ( A, 1. 8, 12 ) and (Hp. 3. 8. 
11) or a cow (V, 1. 22) is to be given as sacrificiaJ fee. 

To give a religious touch to the actual act of sexual 
intercourse seems strange at the first 
A on sight. But this tendency seems to be 

thi origin of Ike very old and is visible even in the 
Oarai^haJhiiMfl Uponisads. IntheChandogyaweofian 

rite. find the sexual intercourse explained 

under various metaphorical descrip¬ 
tions f Ch. 2, 1:3, B, ). These actions must have been 
ampUSed by the SQtmkhias and described as being 
accompanied by different suitable mantraa, either 
taken from the Sathhitaa or composed for that purpose. 
This is why the mantras ajre to be repeated, whenever 
the couples cohabit, according to the view of Atreya 
( Hg, 1. as. 3-4, ), while Badarayinfo only prescribes a 
repetition of them at the first time of rohabitation 
and at each menstruation. This would mean that the 
moutras were used when the husbaad wished that the 

i. AE tia« lUia otmlng tbo ebild mltmt <^pE b 

diogsad uS with iho child, U bolaf# ihe chUd, id 

the ccPEdlB ^ Hms old lird?' wha chlldf^ and wbou hmlhasd ii itm 
llrlng. 'Thao. & QAmia 1si givira to it, Alton^iirdi lolloWf tho nHiBip^vlDg: 

Iho ohild itxutlj la tho wntaa iraj,. 
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wife should conceive, while at the time of mere 
cohabitation they were not considered neceesary. 

The mantras Huch oe “Vigour yonith fcalpayatn etc.** 
which end in “dhatU garbhath dadhnta te ” must have 
^ven rise to the word " Garbhldhana. ** 

It seems also probable that all the mantras given in 
the SQtras were not repeated. For, eome of the 
mantras are eipreesly meant for generating a son. The 
desire of having a son was quite natural but also the 
desire of having a daughter ia not nnknown. In the 
Bih. Up. ( 6. 4. 17 ) we have a prescription ia case 
a man wished to have not only a danghter but a 
learned daughter. So it ia possible that mantras were 
selected so as to suit the desire of the couple. 

The Upani^ad mentioned above practically treats 
of the whole aubject of Oarbbadhana and Jays the 
foundatiotifi of some of the Saibskaras such as 
GarbhSdh&na. Puifasavaua, Jdtakarman end Kama- 
karotja. The compiler of the Upani^ad has neither 
called the rite Garbhndhana nor Puiii^vaiia, It ail 
goes under the beading Putra-mantlia, i.0« the sacrifice 
for the chiM. As Dr. B, C, Lele has suggested in 
tii« essay “ Some Atharvanio portions in. the Grbya 
SQtras, “ it can be taken as Puipsavana alsoi for it is a 
rite which is to be performed in order to secure the 
desired kind of progeny, and out of which two separate 
Saipskkra? could be said to have evolved later on, 
Damely, the Garbhadhdna and the Patpsavana, 
The original idea of the necessity of some oblation a, in 
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order to pacify the eviJ influences before coming into 
contact with a menstmating woman, waa alwa^ys 
preficnt In the marriage ceremony ; and the other idea 
of fiecoriug the desired kind of progeny is found in 
Bfh. Up. 6. 4. Perhaps the idea of ^curing the 

desired kind of progeny was inter on modified a little 
and in the later form of the Garbhadhsna is mainly 
intended for securing good progeny iu general. The 
desire of having a particular kind of child manifested 
itself in the other rite, viss, Putpsavana, 

So in the attempt of tracing the source of the 
GarhhSdhSna rite we have come to two different 
sources, namely Caturthi-karman and GorbhadhSna. It 
is possible that for some time both these rites were 
iq practice, Caturthl-karman as a part of the marriage 
ritual and GarbhSdhSna, u rite of an optional nature, to 
be performed whenever the couple desired a particular 
kind gf progeny. In B. (1. 7) H. (I, 33,35) and P. (1.11) 
we find both of these rites described side by side. The 
Satras would have cenaialy spared the repetition, had 
they not found both of them iu use as separate rites. 
As the custom of child-marriage developed, the 
Caturthl-karman, which was so long a part of the 
marriage rite, gradually became obsolete and the rite 
Gorbhsdhsnu, which was so long mc^e or less of an 
optional nature, came to be looked upon as a neces¬ 
sary one. For, some occasion was still thought to bo 
necessary to offer the expiatory oblations, which were 
left out in the marriage ritual, before beginning tho 
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actual mamed life. As for the Upani^adio GarbhE* 
dh&na rite it was perhaps found to be impractieable 
—and perhaps indiscrete alscp as is suggested iit 
A] bar uni's remarks,— to perform a Raorihce whenever 
the couple desired to have progeny^ * but still tho 
desire for having a mn learned in Vedas was there* 
So all these expectatioDa were answered in joining 
the two rite&, namely the Caturthl-karman and Garbha- 
dhfina, and it came to he necessarily performed onca 
at tho threshold of the married life. 

This is how and why the two rites came to bo 
amalgamated into one. And when ? It is* howevar, 
a question not very easy to be replied. Certainly 
after the custom of child-marriage was firmly estab- 
H^ed ; and one can ra-y nothing definitely as to when 
that was established. 

The following facts could be noted as a help La 
determining the time of its amalgamation. 

( 1 ) In the B|h. I7p. It Is given under the name 
Putramantha, 

( £ ) In 0|hya Sutras Caturthl-karman and Garbhl^ 
dhUna are two different rites. ( They have never 
used the name GarbhEdhana for Catnrthl-korman. ) 

( 3} The Sm^^tls have used the name Garbhldhana, 

( a ) Manu (II. 16J has the word tho '"Ifi^eka’"* 

( b ) Tajnavalkya {II. U ) has the word Gar* 
bhadhana. 

( c J Gautama (VIII. 1 ) haa the word Garbh&-> 
dhana. 
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Xt is not, how'ever, cl(«r to whlcli of tho two rltos 
tho SmftikEras referrwi. According to their pre¬ 
scription? the rite is to be performed at the time of th# 
menstrual period. But whether that period is to be 
ooly the first one or the normal monthly occurrenoc Is 
not definitely said. 

(Cf. M. 2, a7:Y, Hjoleo, ) 

We do not know what they really had in mind. The 
commentator Vijnanesi'vara in the Mitlksari. the com- 
mentary on Yajhavalkya, has opened the diacutiBioD, 
while commenting on the verse 2.11. He begins the dis- 
euesion in favour of the Uponisadic rite by asking the 
question ; What Is to be understood by 'Garbhadhlnam 
l^au * f Is it to be taken at every flu or only the first 
rtu ^ ” and decides it in favour of the CaturtM-kannan, 
saying that, by the word ‘ ftau ' we are to take only 
the first * ftuHe quotes from Devala SmfU the 
following verse in support of his argument: 

^ si ml stgiis H II 

*' A woman, once ftanctified, is sanctified for all 
ehlldren. Whatever child she would then give birth 
to is sanctified through the first sanctification of the 
woman." 

From the reference he quotes in support of his 
aigument, it seems that it is the Upani^ic rile 
which he has in his mind ; but at the same time he is 
trying to avoid its repetition by making it a necessity 
only once in the beginning. 
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Alberuni, who wrote about 1030 A,D., has made the 
foIlowlDg obsernation b: 

It is the duty ( of the Br^ihmo^a if he want^ to 
cohiibit with bis wife for a chlJd, to perform a sacrifice 
to the fire, called Garbhsdhatta. But It Is not he who 
performs it* It requires the presence of the woDian^ 
and therefore he feels ashamed to do so* In conse^ 
queiice he postpones the sacrificD and unites it wUh 
the next following oaei which is due lu the fourth 
month of the pregnancy called Siman tommy ana.'' 

From these remarks it appears that he i& ref erring 
to Garbhadhniiap the Upantqadic rite* In his timea 
the custom of child^mamage was well-established and 
m I am not sure if this rite had preserved its optional 
character. Again, he mentions its being combined with 
Slmantoruiayatia and not with Caturthl-karman. The 
idea of the combination of the two rites is therct but 
which two rites they were we do not definitely know,, 
at least with the help of Aihenini'a description. 
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PUMSAVAifA 

Thi? iu the name of a rite to aecnre a male duid^ 
To have a ohild is naturally the earnest desire of a 
maxrldd couple. It was specially $o in primitive times* 
To be sterile was the worst curse supposed to bo 
bestowed on a womau and a man having no child was 
supposed not to go to heaven after hie deaths When 
the wife becomes pregnant» the mofit importaut and 
over-preBeut anxiety of the couple is whether the isjuie 
will be male or female- Ko wonder then that in the 
l^veda we find hymns asking for blessings from gods 
to bestow a son —a powerful and virtuous son— on 
the man who praym. 

In the Aitareya Erohmaaa ( VII-13) there is a 
very graphic description given of the advantage of 
having a son. It is clearly said there: “ Poor^ is the 
daughter; in the great heaven the son is brightness*” 
Put the seers in these Vedio times do not seem to 
have gone further than praying or offering an obln^ 
tion or performing a sacrifice for it. It was only in the 
times of the UpanL^ads that we find actuhUy different 
procesAies prescribed for having a son or a daughter 
with particular qualities. The Erhadlranyaka Upani^ad 
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giv«3 a datail^ de^ripticm of putramantha, L a^ 
sacrifice fcr getting a son* ( B?h. VL 4. ) 

The description given there phows that the wise men 
in tbo£^ days studied the question not only from the 
point of view of Dharma-s'aptra, but from that of 
Slama-a'astra also. The ILctlrya^ mentioned therein 
also mentioned as one of the acaLryas of Kamas'atra by 
Vutsyflyana ( K^asntrat I. ). A combination of 
tho^e two procedures of Dharma-s'istra and Kama- 
s'Astra, with a little addition of some magical opera¬ 
tions, appears to have given rise to the&aipskAra to bo 
described below. 

The origin of this SaipskAra has been expressly 
mentioned by Aa'valftyana ( I. X3. 1 J 
Tks origin. in his Gfhya SQtra. Ho tells us 
quite clearly that the Upan isad 
treats of the garbh&lambhana, the putpsavaua and 
the an&valobhana. He clearly refers here to an 
Upani^ad and prescribes the Saqiskftra to be performed 
by those who have not studied that Up an i sad. He 
does not clearly state which Upanisad he refers to* 
The commentator Ifftrayana ( SBE, VoL 15, page 222 
says that the Upanisad belongs to another S'Akha and 

Oiao Aelit^ft nmiQLicised VAtijajftnii li Aoidiliki S'T47|H]»tu> 
In n. Up- e- 4-^ tbft vho li iPad to be ftd lalboiitj li tTddlAljilii 

Aropi iknd Uien It li aid. kt the Cfl Uiq ehiLptet tliAl tbls dwtrlKQ 
iJnnEild Dcfc be iA^elbt kf ftby Em# Otbur tbiLn » ipa or m pnpIL AuddltnM 
S'TvbiJcetii msins the mn af UddAlJikm tb&n It be io 

■nppofid tbit U^dalikB Ampl Ibla doctrici td AnddHii^ 

IctiiA, fall iOD| vbpie intboElIj Vitf^iyaDA bu wo ettea c^ted in bSf 
SlmigtttTa 7 
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objects to the natural ctuielusion that the cerctuony 
was optif^nnl and not compulsory when As'v&l&yana 
wrote his Gfhya-sQtra, Indeed, the rites prescribed foe 
this SaipskAra are a little bit magical and a little hit 
medical; they are given the form of a religious rite with 
a sacrifice or some other thing. We shall verify the 
remarks os we go into the details of this ritual. 

The time^ prescribed and generally, approved by all, 
seems to be the third month of 
Tht pregnancy. Aaan option to the third 

month. Taraskara suggests the second 
month, or rather before the garbha ( foetus ) begins to 
move, while Bh&radv&ja and Jaimini extend it to the 
fourth month. According toGobhila, the first half of the 
third month is deeirable. Baudhlyana and Apastamba 
do not prescribe any particular month, but allow the 
rite to be performed as soon as the signs of conception 
are visible. Minava and O^haka alone' advise the 
rite to be performed in the later months of pregnancy. 


1 . 


'A. (1.13. a. ) truye 
fl'. 11. 30. } 

K. U- ao.) 

K. t». 1 . a. 1.1 

J. II.a.) 

Kii.[ 3 , a.iT, J 

F. 11, IQ, } pvti ij-uSklA Itl mite dvlUye tfUra vi. 
Bli. 11.03.} trUja cRtmtludnD Ti. 

G, (9. a, 1.) trtiiuyt giubhaisiBtera iaidu'e, 

B, 11.9.) TtjSits gnibba. 


SArchsmnH. 
„ mSri - 


mite. 

mijL 


AP. ryiklUm gubilii. 

M. { 1. 36") tj-iame ptblsAaiiiA^ 

Kji . (9») ji^bjgite|Ei g;a rbhamEiSfBp 
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Minava give* the eighth month as the right time and 
Eftthaka advises it to be done when more half 

the months of the conception period have passed. Ho 
says that it should be performed in the siith month 
or later on. 

Only except in the case of Mguava and 
Sntras, the general tendency of the SQtraa seems to 
prescribe tlio time as early as possible, before the feetua 
in womb could move f and looking to the belief that the 
Saqisk&ra could effect the generation of a male child, 
the early period of pregnancy is more justifiable for the 
SamskAro than the ad vanced months of prcgoaticy. 

As in all other Saraskiros, the day to be chosen 
for the per form an ce should be some 

Tkt dai/. anspicious day in the fortnight of 

the Increasing moon. 

The constellations to be chosen for the ceremony' 
Tisya ( A. VI. 13, 2 ; Ap. I. 14. 9; B, I, 9, 1; Bh. 
n. 22) and S'ravapa ( S.L 20 ; K, I. 20. j Bh&radvgja 
gives Haata, AnurfidhA, Uttar* and Pros^hapodo, in 
addition to Tisya, as the suitable coustellatlDns for 
the ceremony. Varfiha and P&raskora do not prescribe 
any particular constellation, but only say that it should 
have a name of the masculine gender. Htrapyakoa'in 
and EAlhaka only say that it should be an auspiciooa 
-constellation and do not give any particulars. 

After having seen the period and the day suitable 
for its performanoe we could proceed to the detaila of 
the performance. 
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It is a threefold rite* namelr, 

(a) magical; 

{b] medical; and 
(c) religioiis. 

Of these three aspects the medical feature aeems to 
he the most promment and is, in many cases* supple¬ 
mented with some magical rite. Some religious rite 
is every where added to give it the appearance of a 
religious Samskara. 

As'valayaua ( 1. 13 ) has gfiven all the three aspects 
of this Saipshiiu iu due proportion and perhaps it is 
better to begin with that Sutra. 

The wife should fast and then ( on the nert day ? ) 
the husband should give her to eat, with curds made 
from the milk o^a cow which has a calf of the some 
colour as herself, two beans fmi9a) and one bnrely 
grain (yava) for each handful of cutds. To his question 
“What dost thou drink? she should thrice reply* 
" Birth of a male child. ” This sipping of ourdfl should 
be repeated three times. Here ends the magic part. 

The medical part cousisted in putting the sap of 
an herb Ajit& into the right nostril of the wife. The 
Ifasta-vidhi is very ancient, and is^ referred to in 
medical treatises, 

Ad'valgyana seems to have treated that ceremony 

as optional and purely secular. He himself does not 

4> lo tfaa fottoiwlng watki Uui letcRDiHS alwnt tb* ltnlar»idbi cun 
koloiiDd. 

JcllT, McaictDe. p. GS 1. A. Aud a.Hcg ID.) I 

Cuabii.g. a lA nnd A. a. 9. 20; ^ I> 
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prescribe any mantras but states that aoooiding ta 
same ( teacbers ) the ceremony should be performed 
with the Prajapati hymn, “ May the germ come into 
your womb” (l te garbho yonim etu ) and the Jiva- 
patra hymn ■* Fire ie your first " ( Agnis te pratha- 
muh. ) So far about the medical eide of the Satpaktoa. 

In the end, he gires a final touch of religion to the 
ritual by prescribing the sacrifice of a cooked mess of 
food for Praiipati ( Prijftpatya SthSllpaka ) and the 
touching of the wife's heart with a verse " What ia 
in your heart, O womau, with well-parted hair. { yat 
ttr aunme hrdaye-which is unknown to the ^gveda. 

The other two Stitraa of the Itgveda, namely S^iih- 
khayana* and Kau^ltaki. (S', 1. ao ) omit this 
magical form altogether and, instead of prescribing a 
separate sacrifice, ordain that the inserting of the 
*«P ( or things prescribed J should be done with the 
acoompaniinent of the verses No. 2, 10®, 276, 146 and 
saying Svihft at the end of each verse. They seem 
to be eombining the medieval and religious aFpeots 

of the rite. In place of the herb Ajittt they prescribe 
the XJE 0 of 


(1) a Soma stalk, 

( S ) a Kue'a needle. 


3 ) the topmost shoot of the nyegrodha tree, 

u. i Kannuil thi, Ur 

tnrblLad^aA Sim^kAnr, 

3 
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( 4 ) the part of a sacrificial post which is ex¬ 
posed to the fire, and 

( 5 ) the remnants of a iuhQ ladle. The medical 
properties of the herb Ajitt seem to haTo 
been forgotten and any kind of substitute 
seems to have been suggested. 

Coming to P&raakara, we see that he follows either 
a tradition or another sfttra of his own j for. m 

the very second Sotra, he ocmea to say Smoe it is 
«aid{that the rite should he perform^ ) before 
fffltus in the womb oould move ( P. 1. 14. 2 K 
it should bs performed in the second or the thi^ 

""Tt urtll not therefore be wrong to suppoee that some 
old teacher might have simply said ^purhspandat**” 
.it should ho porformed before the child movesjn toe 
woml^ and explaining this he adds : -‘hence either the 
second or toe third month.'* This Nasta-vidhi seems 
to have been very popular in his times; for he pr^ 
scribes it with the root of a white blooming Siiphi 
plant even for conception. In this case, however, he 
recommends the descending roots and ehoota of a 
Kyagrodha tree. The verses adopted by him for toe 

purpose ere JTos. 300 and 16. 

He also gives the option to use a Kua^a needle or a 

Soma stalk ia the place of the l?yagrodha shoofe 

Ho adds finally a rite with KQrma-pitta (gall of tor- 
toise) -which is unintelligible for toe purpose- 
the son may be valiant t vUyavin.) 
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It is perhaps better to turn to the Sftraaveda- 
Sntras first and ieaTe tbe Stitras at 
Slitraa of the Blach Tajurveda, which present 
so many peculiarities of the rite, 
to the end. 

Out of the three available SQtras, namely Oobhlla 
{ 2. 6 Khlidira ( 2. 2. 17-3S ) and Jalmini (I. S ) 
( the fourth Mao' aka is not available ) the first two 
naturally ootncide nearly In all respects; the second, 
indeed, i, e. KhSdira, is said to be an abridged form of 
the first, via, GobhJla ( SBE. Vol. XXIX. page 371 ). 

Both these Satras divide Puipsavana into two parte, 
namely, the religious one and the medical one. 

The wife is to eit on Darfeha-grasa. which is strewn 
witii their ends northwards, to the west of the fire, 
facing the east. The husband stands behind her and 
after touehing her right shoulder with his right hand, 
he touches the uncovered navel with the verse No. 151, 

Here ends the religious part of the rite. 

For the second, i. e, the medical part, a number of 
details have been given, ^ecially as to how the Nasta 
( the thing to be put into the nose ) should be bought 
and prepared, A Nyagrodha shoot, Having fruits on 
both sides, which are not dry and which are not touched 
by worms, is to be purchased with 21 beans and barley 
grains ( 14 beans and 7 bariey grains) with 7 Mantra®. 

( The commentator says that each time two beans and 
nne barley grain should be taken, while uttering one 
of the seven Mantras, such as *' I buy you for Soma» 




36 


fmt IK i^ClBKT iKStA. 


eince you belong to Soma and six others ” { No, 22 ^ 
and ahould be put into the hand of the person from 
whom be buys the Nyagrodha shoot. If he does not 
buy it, then with the reoitation of the mantras, he 
should put them at the root of the tree. This should 
be repeated seven 

It is to be then taken up covered with grass and 
kept in the open Then a BrahmapI maidea. a 
Brahroacftriu or a woman with a vow should pound it 
without moving baclcwards the upper stone. 

Then in the morning, after having taken a bath over 
her head, she lies down and the husband inserts the 
sap prepared from the Nyagrodha shoot into the rig^t 
nostril, with his thumb and the second finger, while 
leoiting the verse: ** A hero ( man ) is Agni, a hero is 
Indra." ( No. 149. ) 

The two verses. No. 149 and 151, are used in the 
Yflrftha-SQtra { V. 19 ) of the Black Yajurveda not for 
the Nasta hut for the touching of the sides ( Euk;i ). 

The third Sutra, that of Jaimini. differs from the 
others of its S’ftkha in each and every respect. It 
omits the medical part altogether and substitutes in its 
place the wearing of s garland by the wife. In thia 
garland, however, a Nyagrodha shoot with two fruits is' 
to he tied with red and white threads and the garland 
13 to be placed round tho w ife's neck ot the end of the 
lite. The rite begins with a Sthftllp&ka ; the verse to 
be used for oblations is the well-known Puru^a-Sokta 
:y;g, X SO I then follows the magical port of eating one . 
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barley graki and two beans with ouida, the verse uwd 
at this time being A hero ia R-ajapati ( No* 151 ) ^ 
Now we turn to the Sltrae of the Black YsiurvedA^ 
which present bo many variations. 
of ilu iProni a general survey the following 
Block Yajurv^da observations might be made i 

rbe Setraa fall into two groups r 

(1) The first group oonsists of 
Bh&radv^jat 
Apastambat 
Hlrahyakes"in, and 
Vfirftha. 

(2) The second group consists of 
M&nava, 

Baudh^yanai and 
K&tbaka ( or Laugftkii ) 

In both the groups the magical rite'has nearly dis¬ 
appeared, except in Hiraoyakee'in. The Baudbftyana 
Sntra ( 1. 9 ) of the second group has a sort of NastOf 
but it is doubtful whether it could be called a magical 
rlte« 

The first group has two aapect^, naniely {a) a medical 
□ne and (h) a religious one. The second group has 
retained only the religious aspect. 

The wife has to drink the remainder of the oloilfied 
hutter after the oblations^ but it does not imply any¬ 
thing magical as the sipping of curds with a barley grain 
and two beans implies. This seems to be Bomeimitation 
of the sipping of the curdsi which had become obsolete 
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and of which the slgnificBiiee had been forgotten- 

Lot ns take the first group now. Bhftradvfl ja (1, 82) or¬ 
dains that the sacrifioe should he performed in the mn«^ 
apartment of the house and oblations should be offered 
with Jay a and Abh^tiaa oblatioue ( serses No. 104, 
105 together with the four verses Nob, 71, 119, 225 
and 826; M. 11-11-5-8), Then the sap of a Ny^odha 
shoot, which has been prepared by a maiden, should be 
inserted into the right nostril with the words; “ Thou 
art Puipea’fana for her (No. 155)". 

Apastamba ( 6-14. 9-12 ) treats the ritual as a 
strictly religious ceremony with all the preliminaries 
of ceremonies in general. 

After giving a feast to Bidhmaas ( Br&hmapa- 
bhoiana ) and the declaration of an auBpicioiia day 
(pupymiav&cana ), the usual saerLfioe, inoluding the 
AiyabbSga oblations, the Jaya home and the Abhyatan 
homa, is to be performed, while the wife sits near him, 
touching bis hand with hers. 

A branch of the Nyagrodha tree, pointing eastward or 
northward, is taken with two fruits looking like testicles, 
A girl who is not matured pounds it with two upper 
mill stones and pours water over it. The husband 
makes the wife lie down on her back to the west of the 
fire and inserts with his thumb the pounded substance 
into her right nostril. 

In HirapyakeS'in { 11.1. 8 } we find this ceremony 
on a pretty elaborate scale, inoluding all the threa 
ooDStituents, namely magical, medical and religious. 
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Fire ie kindled and Yy&hrti oblationB are ^ven. 
Four oblations to DMtar ( Yeises Ko. liT, 130* 
131; T. S, HI. 3, 11* 2. 3 ) and fiv$ to A|pii {Versos Ko. 
67* 108, 114. 115, 167) and to Praj&pati (Verse So. 163; 
T, S, 1. 8* 14.) and one mcH'e with the Terse ** What of 
this rite " ( Verse Ko. 218 ) are offered* Some also 
prescribe yeisa Ko. 105 with.a supplemontar 3 r oblation* 

An option is also given to perform Jaya and Abhyft- 
tftna homes. With these preliminaiy religious rites 
comes the magical operation. 

After feasting the Brflhmaqs and the declaration of 
an auspicious day, he places the wife in a round apart- 
meitt to his east and places a barley grain on her hand 
with the words ( Vr^hai ) “ You are a male organ." 
He then places on both the sides of that barley grain 
two M&^a or sai^apa beaus saying: “ You are testicles '* 
( Apdau sthab ). Then with the formula, “ May this 
be a good rite " ( ST&vfttat) he pours a drop of curda 
and makes her partake of it. The ceremony retninda 
us of the ritual stated by As'Talgyana, but here with 
more openneos of meaning. When she has sipped 
water, he touches her belly with his ten fingers and 
repeats the verse I touch thee with ten fingers " 
( No. 24 }. Then comes the medical part of the ritual. 
The options are the following: 

(1) The last eboot of a Kyagrodha tree with ghea ; 

(2) A silk worm with the sap of priyahgu seeds ; 

(3) A splinter of the sacrificial post exposed to 
the fire. 
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The kindling stick is generally made of Udiim- 
bara (Vide Brh. Tip. VT. 3* 13). The wife’s head is to 
be placed at the lower part of the tioghs of the husband 
and the eap prepared is to be inserted into the right 
nostril. 

The Yilr&ha SQtra, the last of this groups has much 
in common with F&raskara ( though this belongs to the 
White Tajurveda The day ia the same as prescribed 
by P^raskara with the addition of one more aLternatiTei 
viz. that of a day on which the moon is not visible, 
with the usual preluninaries like those of F^raskara 
( i, e. verses TSo. 300 and 16 ) with the addition of two 
more Mantras to touch her right side« They are hero 
is Agni; ” and “ Heroes are Mitra and Veruoa” fver¬ 
ses No, 149 and 15L Probably these Mantras were 
speciaLly prepared for this Puipsavann ceremony as 
both of them have the word FuniS.a In each verse* 

Now the second group of the Black Yajurveda Sntras» 
i, e. HjlnavaK BandhAyana and EAthaka^ seem to have 
developed only the religious side of the rite* The 
medical and magical sid^ have been altogether 
lost and its signihcance also seems to have boon for¬ 
gotten. For, aa we shall see, they prescribe tbe eighth 
month of pregnancy ( M* 1* 16 ) or the second half of 
the pregnancy ( KA, 32 ] as the fit time for its p erf or* 
mance. This does not seem eonabtent with the belief 
that the performance of this rite infineuced the forma¬ 
tion of tfae fostns into a male» Baudh&yana, how ever» 
Bays, ** When the pregnancy Is visible. 




41 


The earlier months of pregnancy, as they have been 
^ven by all other Sutras, appear to he more natural 
in keeping with the belief. The M^nara'SHtra 
begins the rite with Jaya homa. Then the wife is to bo 
showered apon with fruits, with the reciting of the 
verse “ These herbs " ( Ko. %Vt ), Then she is to bn 
given a new garment to wear, whioh is adorned with 
scents and flowers, Mid then putting a wreath of fruits 
round her neck, die is made to go round the fire with 
the verae “ Protect my progeny ” ( No, 165 J, 

A feast is to be given to Bi&hmanB and fruits as 
the fee for thei rite. BaudhSiyana begins with the usual 
sacrifice after BiAhmapabhojana, PiuLyfihav&cana etc. 
The first oblations are with cooked food with verses 
( No. 162 ); the neit oblations are of clarified butter 
with the versos “ Thou art a germ from herbs ” 
( No. 97 ). The remainder of the butter is to be given 
to the wife to drink with four verses ( No. 35 ). 

The E&thaka, which is also known ae Laugft^i, pre¬ 
scribes that in the advanced months of pregnancy the 
husband should prepare Sth&lip&ka for Agni, Xudra, 
and Vi^u. Oblations should be offered to Agni with 
verso No. 5, to indra with verso No. 61 and to Vimu 
with versa No, 166, Then two more oblations aro 
prescribed with verses Nos. 149, 110. 

As wo have already done in the case of the GarbhA- 
dh&na, we diall hare also take a 
The order of th« comparative survey of the order 
various fittt- ia which the ritea of the Puipsavana 
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Saqiskftra have been arranged. Here is a list of all the 
rites that constitute the Saipskfira; 


The prinoipal rites i 

1. The religious rite, 

Homa ( H. ) ( sacri£oe.) 
Dsdhi-pr&s'ana. { P. ) 

C the drinking of curds, } 

2. The magical rite, 

3. The medical rite. 

Sastavidhi. (N. > 

( the inserting of some sap 
into the nose. ) 

The minor rites. 

It »! 11 

Spars'ana. (Sp- ) 

( the touching of the belly. ) 

Se 11 n It 

Phalasnana (Ph.) 

( Eprintling with fruits.) 

ft ft Wt 

Agni-pradak|ip&. ( A. ) 

( going round the fire. ) 

7- 

* p* tl ft 

M&i&dh&rana ( M. ) 

(the wearing of a garland.) 

ij »1 tl 

Knrma-pitta ( £. y 
( the putting of a tortoise 
gall on the lap.) 


The Satras of the i^gveda are more conBpionons bj 
their variety than by any uniformity of order. The 
one oommoD point is, however, the attempt of combi¬ 
ning the religiaas and medical rites in the S'ftb, and 
ShBuyTtaki Sutras. 

A. P. K,H. Sp, 

S^ H. NE. 

t NH. 
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The Paraskara Sotra of the White Yajurreda stands 
quite by itself and agrees with As'v. in ooiy one respect, 
i.e, the medical rite following the magical rite. 

P. P. H. K. 

Out of the Sutras of the SSmaTeda, Gobhiia and 
Shsdira coincide in all respects and Jaimini stands- 
quite alone. 

C. Sp, N. 

KL Sp. N. 

Q, P, M. 

The first group of the Black Yaiurveda SQtras 
( namely Bhiradvaja, Ipastamba, Hirauyakee'ui and 
T&rftba J agree in one thingi ^it- that the medical rite 
followfi the religious rite ( escept in Vartha, where 
the religious rite is altogether absent. 

Though not very striking, there seems to be some 
fair uniformity in the order of the rites. 


fill- 

H. 

N. 

Ap. 

H. 

N. 

H. 

H. 


V. 


N. 


The second group of the Black Yajurveda Sutra*, 
uniformly represent the religious rites, Except fnr this, 
there is complete variation, 

M. H. Ph, M, A. 

B. H. 

K- H- 




CHAPTER VI. 
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Tliffl rite has a peculiar importance of its own 
Though prescribed for a pregnant woman, it has no 
direct concern with the child to be born; it has not 
been prescribed for each pregnancy. It is to be 
petformed only at the fii«t pregnancy to purify 
the woiild.be mother. The parted hair seems to be 
a mark of the matron. As the name of the ceremony 
implies, the principal rite ia that of parting the hair 
upwardfl,! It is thus probable that there was a parti- 
cnlat way of parting the hair downwards, followed by 
women while they were unmarried, and that they con- 
tinned to wear their hair in the same way until they 
ba^me pregnant, when this rite was performed, and 

after which they perhaps continued to wear their hair 
part«d upwards. 

The penod when this ceremony Is performed is not 
very rigidly determined. Generally 
Th6 timeM it is stated to be performed in the 
tie rtte. fourth month of pregnancy. But the 
- - and Kithaka Grhya^atras 

of ths MTtiag lino amrudi t*T’ ^ ^bola wooH awn ilm doming 

Uca a. 1 oari at the tfai, pertlng 
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give the time ai the third moath. S'thkhAyanaf 1. 22. ?) 
and Kaualtaki give the seventh month as the proper 
time and Varihe gives the seventh month for its per- 
Formanoe as an option to the fifth and sixth months, 
MtoavB and Vljriha of the Black Taiurvedo extend 
their options to the 3rd, 6th of 8th and the 5th, 6th or 7th 
month respectively, Phroskara ( 1. 15 ) has given the. 
6th or 8th month, while the SQtias of Samaveda 
generally prescribe the fourth or sixth month as the 
time. Gobhlla (2, 7, 2.) and Jaimim ( 1. 7 ), like 
Paraskara and Manava, extend their option to the 8th 
month also. Thus we find that the time for the per¬ 
formance of this rite ia not rigidly prescribed, but is 
generally given somewhere between the third and the 
eighth months, the fourth month being the most com* 
monly prcsoribed one. 

The day to bo chosen for this rite, which is the 
months of pregnancy as stated above, should be onej 
in the fortnight of the mcreasing moon, when the 
moon stands in conjunction with a constellation that 
has a maBcuIIne name, 

S'ahkhayana and Eaueltafci prescribe that oven the 
implements to be used should be of the masculine gender.^ 

Jaimini ( 1. 7 ) in addition to the auspicious constel¬ 
lations gives the constellatioiis''* 'Hasta* and ‘ TJttarft 

»• 5 ^ ^ 8, 1 . M. 7, K. 1 , aa, 

a. ^ Sfg^; ^ 1 
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aa fit for this rite. 

The ritual commences as nsual with a home, wheret 
according to the SQtres of ^gveda and 
TAs pTeliiainar^ aome Sutras of the Black Yajurveda 
Sacriiic& or M<ma- ( B. Ap. and R. ), the deity DhKtar 
has the preponderance, R&kft and 
Prajapati are secondarjr deities, while a singular 
demon Ifejame^a is asked to go away. ( Uo, 5 ) 

Apastambe gives four other oblations in addition to 
the four oblations to Dhfitar (M. 11. 11, i-g). Hirapya- 
ke?in adds eome oblations to Agni and Varupa also. 
Both of them have prescribed the Jaya boma also as a 
fiupplemeritary homa. Minava, Kithaka and Virtha 
prescribe only JTaya oblations at the beginning. 

The P4raskara Sntea of the white Yajnrveda has 
given only some oblations for Prsilpati. 

The Sntras of Simaveda, eicept Jaimlni, prescribe no 
oblations at aU in the beginning, but Jaiminl prescribes 
an oblation to Praj&pati. 

Then follows the principal rite, namely the parting 
of the hair ( literally “ the leading upwardi; of the 
parting line. " ) While the preliminary oblations are 
being offered, the wife, as in all other Grhya scerificos, 
IB sitting with her husband and touching his hand with 
hers. She has taken a bath and has put on a new 
garment which has not been washed.! Hlrapyakea'in 
g. 1. 3.) adds that ehe should wear crnamants and should 

*■ 31^ Tftupf S. I. aa. 
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U flonverring with the BtAhmahas.^ The hide of a 
hull is spread behind the fire—with its neck towards the 
east and the hair upwards—and the wife is seated oa 
it with her husband, who is offering oblatious* 

V. ( 19 ). M. ( 1, 15 ). Ka. ( 31* 3 ) and G, (2. 7. a > 
say that she should mt oa Darhba grnsG, the ends of 
which point northwards behind the fire, while P. (1-15) 
and J> ( 1. 7*) reoonamead a BhadrapT^Sa, i. e. an 
auspicious seat or raised chair for her to ait* As she is 
sitting there, the husband stands behind her and with 
o hanoh* containing an oven number of unripe 
fruits, and with a porcupine’s quill that has three 
white spots and with three bunches of KuS'a grass, or a 
Kus'a needle according to $• (1- 22, 7) and K. (1, 22) 
he ports the hair upwards three times. 

P»ra&kara" ( 1,15 ) and QJ^ ( 2. 7, 6, 7 ) add a splint 
of Vlratara and a full spindle to the triple implement 
of the hair-parting ceremony, 

M. { I, 15 ) ordains all hair to be loosened, smeared 
with fresh butter first and then parted/ 

snWTOTiimH. ® 

A, t.M.S, 

8* 5R515 ^iwn ^ ^ 1 

A. 1* u. i* 

api 8ni ^ I 
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According to J. ( !. 7 ) the right^ side of the hair (?) 
ia to bo adorned with garlands of flowers, Ki. ( 31, 2 )• 
gives quite a different description of the ceremony. 
According to the details of.the Kfttbaka Grhya the part¬ 
ing of the hair is a minor rite, though the ceremony ia 
named after it, and the principal rite sceme to bo the 
arranging’ of the hair of the wife by the hueband. 

The hair is first loosened and then smoothened while 
reciting the accompanying verses ( Kos. 2SE, €4, 148 j. 

Then with the porcupine’s* quili with three spots and 
a twig of the S'aml tree with leaves he parts the hair 
with verse No. 233. Then he arrange’s® them into two 
parts and then binds them aepwmtely with blue and 
red threads while recitidg verse No. 141, 

The description of the rite in the Vdraha Satra is 
quite peculiar and more in keeping with that of the 
Aitbafca Gfhya than any other. The hair is to be 
l^ned with the verse, ‘ Thou art Aryaman' ( No. 116). 
The husband smears his own hands with butter and 


v5vi I J. 1, T- 

pa-mt Mikn t, ■ '• «r. Tie 

Wpf, %5II^ I Ei. ai. 3, 

^ 3J«I5qT wfr5IT^ , IL,. 

Ki. 3], 4. 
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brings together the hair with the verse * Indit^I made 
a comb ‘ ( No. 64 ) : he unites them with a twig of the 
S'aml and then with a comh parts them while reciting 
verso No. 14, and then binds them Into two parts with 
wool or blue and red threads. 

The mantras used by Vtoftha ere quite different from 
those of the other Sutras. This Var*ha Sotra pres¬ 
cribes another Slmantonnayaua when the bride ia 
taken home after marriage. 

This pricipal rite of the Simantonnayana has been 
aupplemented by one of the three 

SttpplmsntaT}/ following rites 

tHes> ( a ) Garlanding the wife, with a 

wreath of Udumbara or Tava 

( barley ) fruiti 

( b ) The wife Looking into a pot full of water, clari¬ 
fied butter, rice or other cooked food; or 

( o ) the drinking of water by the wife. As describ¬ 
ed by AsValSyana, the parting of the hair followed by 
the singing of the lute-players, is quite a unique rite, of 
the peculiar feature of which we shall speak later on. 

( d ) SOhkhfiyBna, Kau^Itaki, PAraskara and Gobhlla 
prescribe that fruits of the Udumbara (which are 
used in the parting of the hair) should be tied together 
with a threefold thread into a garland and the husband 
should put that garland round the wife's neck with 
the verse "Ay am ilrjavato. *’(No. 88). 

Mftnava, Baudbftyaua and Apastnmba prescribe the 
4 
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garland of Tava (barley) ears instead of Udumbara 
fruit*. The accompanying Mantra according to 
Baudhiyana is Yavosi TaTay4sin, (Ifo. 313 ), 

(b> BhSradyija adds that three pots full of cooked 
rice should be prepared, sprinkled with clarified butter 
and placed near the Grhya fire, along with a fourth 
pot full of water. The wife looks into them one by 
one and the husband question* her “What do you see?'* 
The wife replies, ** I see eons, cattle'‘otc. According to 
Gobhila the wife is to look into the cooked mess for 
the sacrifice ( SthWipSka ); in a pot full of water ac¬ 
cording to Jaimlni, and in clarified butter according 
to Khidira, The conversation that takes place in all 
these cases is of the same type *■ I see sons, cattle, long 
life for the husband etc." According to S'Shkhiyana 
and KsusUakt. grains of rice and barley are put in a 
pot full of water and the wife i* to drink that drink 
i^even times with verse* JJo, 244 and 304 and the five 
following verses ( ?g, U 324-8). After she ha* drunk 
of it. the husband touches her belly and utters vereo 
No. 283. Bhiradvftja writes that after ehe has looked 
at the cooked mess of food, she should eat of it and 
observe silence till the rising of the stara Apastamb® 
writes that after the ears of yava (barley) have been 

put round her neokMaccording lothe commentator Hara- 
dattfl, 'to the bead of the wife, ke ties barley grains 
with young shoots', tied in a thread, and Sudar^ana 
olso says the ^ me) observe silence. When 

BBS*. VoL 80 ' -— “ —* 
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the Stars appear, he should go with her towards the 
east or north, touch a calf, utter tha ■* VyahrtiSi '■ 
then the wife should give up her vow of silence. 

Now we can proceed to the peculiar feature of the 
Simantonnarano, which is the singing 
Lutt playing, of the lute-players.^ Thera are two 
lute-players, who are asked to sing 
'Songs in praise of a king or some other person, if 
he were more valiant.* Apastamba notes here a sta'naa 
to be sung among the Salvas and this seems to be the 
original etania, recited at the oocaaion. f Yaugandharf 
is the name of a king of the Stlvas, and it is obvious 
that the author of the Han tra-Patha must havehndsome 
conneotlon with this or another king of the Salvas. 
W internItz, Introduction to Muntra-Pi^ha, page XIj It 
runs thus; '* Taugandharfr eva no rOj* iti Saivir avl- 
disu^j vivrttacakra hsinOs tirepa Yamune tava. ” 

Would It be wrong to suppose that the custom of 
Simantonna yana might have had its origin among the 

^ irrfiirfl a# ai^it 

I 2.1. M. 


iu^’h to tettrand .mong wrUln »«i,l 

r women. Tlie ol th* JmJ, cot 

^ whi,!. aemribB cl Hn«, «d 

Tbe tongtol Efnim «, mU .nng. In re«at Um«, 

•‘rttewnguolfl'lrspih, f™„d„ rf 

of lAB praisat tlin^ 
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Sftlrss on the bank of the Yam imfi ? When it wae useif 
hr Br&hmanae juat as Ja other places, thsr replaced 
Soma^ as Iheir king and composed a ne^ Mantra, song. 
“ Soma eva no rtijS 
ityAhur Brahmai^ih praiith 
Tirrttacakri aaui&a 
tbeo&eau tava ... “ 

*' Soma is our only king. Thus spoke Brlhinaitas- 
(people) elttiiig op thy banks, and turning round 
the wheel, 0../‘ and Apastamba prescribes that 
after this should be oddod the name of the river 
by which the performers lived, HLrapyakeB'tp actually 
Euhstitutea Oabga at this place, while Firaskara, 
As^yaUyana, Baudh&yana and Bbarad?&ja give presorip- 
tions just like Apastamba. It is noteworihythat the 
Xethaka and Vftrftha Shtras of the Black Yajurveda aud 
the Sbtrae of the Sfttnaveda do not ordain this lute 
playing. Gobhlla Esays that Brahman women should 
sit by the side of the would.be mother proDouncing 
the auspicious words “A mother^ of valiant sons*' 
etc, SiPkhayaua proscribes that a woman who is 
cheerful should ring to her or oven the woman herself 
should ring songs. 

In the end As valfiyana notes a special feature of 
^ BHtlT ^RT f 

*• flfrfhTt 

^ M- k 
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the rite. He says '« They should do whaterer will be 
told to them by the old Br&hman womeu, whose 
dren and husbands are living. " 

It diows that the practice was originally traditionat 
and was then accepted,as religious, 

A bull is ordained to be given at the end as the 
sacrificial fee { A, 1. 14. 9, S. 1. 7. K. 1. 22. ) 

K^&thaka ( 31, 51} aimply says that the priest should 
bo honoured| but Jaimini ( 1, 7 ) suggests garments or 
goJd to be given as the sacrificial fee. 

It would bo certainly interesting to look at the order 
in whiob the various rites of the 
TAe ordtr e/ the Sunatiionnayana have been arranged. 

Titti, The following ts a list of voriotui 

ritea, 

I. The religious rite Homs. ( H. ) ( Sacrifice), 

II, The principal, 

characteristic rite Siniantonnayana ( S. J 

( parting of the hair, line 
m. The supplementary rites. 

(a) MAlA-dhArapa ( M. ) (wearing of a garland]* 

(b) Prekijaua (P.) 

( looking into a pot of water etc. ) 

(o) trdaka.prS^ana. { U.) 

( drinking of water.) 

IV. The popular rite. Vipa-ggyana. ( V, ) 

(lute»playing ). 


V. The minor rites. 



XECB E;mi:a in a£cie2!t inuu 

MauuadhArajia { Man.) 

« ( observAtian of Silence ) 

Lolc&cBra { L,) 

( popular usages. ) 

The SOtros observe one comtnon ortier; 

S'SAbhiynua and Eausitaki agreeing in eanh and 
every rite- As'valsyana keeps the same order but 
with the omission of the supplementary rites. 


A. 

H 

s. 


V, 

S. 

H 

s. 

M. 

V. 

K. 

H 

S* 

M. 

V, 


The PEraskara SQtra of the Black Tajurveda 
follows the general order of the i^gveda Sutras, with 
the omissien of one supplementary ( Udakapreksapa ) 
and one minor ( LokacEra ) rite. 

P. H. S. M. V. 

In the Sdmaveda SDtraSf there does not seem to exi<)t 
much uniformity lu order* The religious rite is absent 
in two of the three SQttas and the only common thing 
is that the principal rite of Slmantonnayaaa is always 
followed by the supplementary rite, Udakapreksa^a, 

C- M 5, p, L ■ 

J- H. s. P. 

Kh. s. P. 

In the Srsi group of Block Yajurvoda Sotraa, name* ' 
ly, BandhOyana, Bhlradvaja. Apnstomba and Hironiya- 
Win, we find a certain order. Generally the religious 
rite ( Homo ) » followed by the principal rite. 
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Simantounayatta, vbic^h iu hs tusn b followed by 
the popular rite Vl^sgsyana. The supploiuejitaiy 
and minor rites follow the popular rites. In short the 
order would bo as follows: 


( 1 ) The religions rite; 

( 2 ) The principal rite ; 

( 3 ) The popular rite; 

( 4 ) The gupplementarj rite. 
( 5 ) The minor rite. 


The one exception is in Baudhayanat when the 
popular rite follows the supplementary rite and iti 
Hirapyekes'iD, where the supplementary and the minor 
rites are absent. 


B. 

H. 

S. 

M. 

V. 



Bh. 

H. 

S. 


V. 

p. 

Mau. 

2 .p. 

H, 

S. 


V. 

M. 

Uau. 

H. 

H. 

s. 


V. 




In the second group of Black Yajurreda Shtraa, 
namely Mhnava, Ka^haka and Varaha, only the reli« 
glouB and the principal rites exist and the religious is 
always followed by the principal rite. 


M. 

E. 

S. 

Ea. 

H. 

S. 

V. 

H. 

S. 


Stif/ffistim on the tht Sltnantonnoffam. 

The Baipslcsra SlmantonneyBoa seems to hare its 
origin somewhere in popular oustoms of pre^Brahma^ 
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sioal times, and was turned into a Sai^skEia in later 
Vedio times. It seems to be more a tradition or custom 
and unlike Upanayana it never attainded to that soelo- 
religious importance of a Saipskara in earlier Tedio 
times. From some sundry references, Atharvaveda 
IX 8, 13, VI. 134. 3, Attareya BrEhmana V, 7. 4; 
PaScaviTps'a BrahmaDa XIII. 4.1, XV. 5. 20, Taittiriyn 
Brtth. II. 7. 17. 3 and S'atapatha Brllh. VII. 4. 1. 14 
it oan be seen that Siman or Simanta meant the 
parting of the hair; but as to the existence of a rite of 
parting them upwards, we have no knowledge of it. 

The attainment of motherhood is perhaps the most 
important phase in a woman^e life. The whole of her 
being is so essentially changed that it is no wonder that 
there are corresponding changes in her mode of dressing 
and in the arrangement of ber hair. It seems to be 
ouite In keeping with human tendencies. In primitive 
tribes also, which etill exist today, there is a tendency 
to have a matron's hair arranged in a different way 
from that of a maiden.’ 

So it would not be highly illogical to suppose that 
in the early Vedlc period the maiden locks were made In 
a different fashion than that of a matron. Possibly 
there ^cf. used to be no parting line and 

with the Simantonnayana they began to have that 
parting line, at the approach of motherhood, as the 
mark of a matron. This social custom, in latter Vedio 


1, Hunfaly, 0. S. F. F. 600^ 
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period, when the zeal^ for sacrifices was at its highest, 
Tras added with a preliminary sacrifice and made into 
a aocio^reJigious SaipskSra, ^ 

As we read the descriptions of this SaipakAra from all 
the Sutras, we feel as if it is being fashioned 
before otu own eyes. A little discussion of the ritee 
will help ns to make this statement clear. 

(a) The principal rites of this Sameksra are 
Simantonnayana (parting of the hair) and VluA-gAyana 
f late-playing and singing of heroio songs 

Really speaking, these two seem to have more to 
do with the mother than with the child end yet they 
are so Important that one of them has given its name 
to the wbete Saipskurs. Unless there were a strong 
social custom behind it, it does not seem possible 
that this insignificant thing could get the upper head 
of the other significant rites that eiist in the SaipskSra, 

{ b ) The significant rites are the following. 

( 1 ) Putting the wreath of Udumbara flowers 
round the wife’s neck' 

( £ ) Sipping of water with verses ( May the 
germ come into womb ’* * eto,). 

( 3 ) The looking of the wife in some pot full of 
water with the conversation : •' What do you 
see ? " asks the husband. ** I see sons. 

This tzdl for cftn, iJhi be floan tioiD thA fipdt thm t 

{ EiiuUiA Asii KTK^^ ) Am pfAfiaElb?^ u ffQA of tJiA Mr 

Stu^ntoimA jnni bj P. ind Aim In FnqwTEinA, S, Aftfl K* {ipeiutlb 
Ibfl UK <if A p*rfi e! B tiuriEIeinl poit* to iSw, tar the prApAMtloa 

*1 ibfr tiBitB, 
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cattia, the !ong life of mj husband," replies 
the wife. 

Theso are toiBor rites though eignificaut- They ere 
■nboidinate to the priacipal rite of parting the hair. 
PerbapH in the process of ohangiag this custom into a 
aocio-religious SaTpskira, the pDn~elgiii£Ganoe of the 
principal rite was observed and so the additioiie of these 
minor ritea effected! All Sutras eicept la"valayaua 
and Hirao 7 akes''iD prescribe one of the three above- 
mentioned rites as a supplement to the principal rite- 
( 0 ) IjValByana ( 1. 14, 9 ) says all that should be 
done whatever old Er&hman women whose huBband 
and children are livings might tell them to do. 

This shows the reliance of thb Samekira on tradi- 
tion. Whatever traditiouai thinga old women might 
toUr are to be done. This leaves a great scope for the 
intruaion of variona thinga- 

id) The Kuthakannd V&raha Sutras represent quite 
a different growth^ of this Saipekara. According to their 
descriptions the SaqiBkAra is more the arrangement of 
the hair. For in the proce^ we find that the hair is 
to be loosed^ theneonibodf made into two parts and tied 
with wool or thread, 

1* KBItmt* md Yiribp 

Sn^tanirnTKiLm iu tie DLUTTlAga rite. wbj!B iim. briaji ii 
in Ai'nlEjAiiii wn find UiRt Urn hntbaDd boiDjai Ibe knot nt tJw hmir 
I L 7* IS)- Bnt U tffLtnft to JaRTe ■nothDi' iSgalfloaiiM, Tbe imcRttorn 
wikelbirr thJietut0m|bnaBdR psTl of tbe mnrriRgo G&wamsmr Ui Uia 

biginalnj; I bm II would bfl botlar to dlieiiit [% Rians wltli nuLTriRjp^ 
4 lfcTOplDliT^ 
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Sa much diretfirencd in growth of the rite would aot 
h&ve beei], perhaps, possible had the nature of the 
Satpskilra been quite fixed. It was not fixed in pre- 
Srahmanicel tiniest and in Brahmanical times the 
process of formation was going on. and there being 
ample scope for derelopment, as traditions were fiillf- 
allowed, quite different developments ocourred. 



CHAPTER VIL 


JATAKARMAN 

The word Jltakarman meana the Karman or the 
thins to be done for the one bom> 
JiUakaman Jata$ya barman iti J<2ial‘armafL 
The word Earman has been used in a 
collective sense. It does not denote one certain act otr 
rite but rather a number of cnniulated Htes. The 
several rites which go to moke up the whole rite seem 
to he complementsiy to each other, none of them being 
most prominent. The greeting of the child bj the 
father, however, could be aald to be the outstanding 
feature of the whole Saipskara. We shall try to verify 
the statement a& we prooeed with our discussion. 

The time for the performance of the rite need not be 
very rigidly described, as it is to be 
The time done as soon as the child is bom. 

According to As'vaiayana ( 1. 15.1. ) 
the father ehould touch the child before other people 
touch it aud should then perform the rite- 

Sradkhayaoa ( 1. 24 ) andPaxaskara ( 1, 16 . 4 ) giv® 
the same time, but express it in a different way. In 
their opinion, the rite should be performed before the 
navel string is cut* Jaimini { 1. 8 ] ordains it to be 
performed before the child is given breast, while GobhiJa 
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{ 7* 17 } and KJ^adira { 2* 2, 33 ) prescribe it to bo 

done before both of thenit Le. cutting the navol string 
and giving the breasts 

After the rite follows the prelimmary ^orifice. 

In the Satras of the §gveda and in 
Tko preliminary One group [ B, Bh. Ap. and J of 
Sacrijice, the Black Yajurvedo the preliminarr 
sacrifice is absent. The other group 
of the Black Yajurveda [i-o. M-t Ka.. V. ) begirt^ the rite 
with the preliminary^ sacrifice. The Sntras of the 
SEmavedap namelj Gobbi la and Khadira, do not prescribe 
any preliminary Sacrifice, but utilise the So^yantl* 
homa^ l.e. the sacrifice for the woinan in labour, ae one 
and give oblations into the fire reciting the secret name 
which the father intends: to give to the child just bom, 
Bandhayana of the first group of the Black Tajurveda 
prescribes a homa at the end of the Saqiskira and* 
tiiough in BankhEyana that homa is absent^ still the 
SEnkbEyana-Grbya-Saibgraha prescribes one with the 
MahEvyahrtis* The B^h&diraoyaka tJpani^ad ( VI, 4> 
24-28 ) which is perhaps the source of all these rites, 
namely Jatakarmanp NEmkarmanj Puipsavanat Gar* 
bhEdhana eto», prescribes a preliminary sacrifice. So 
it seems probable that though the Sntras do not treat 
the homa very minutely^ some sacrifice was performed 
before the birth, of the child^ immediately at the birth 
of the child or at the end of the jBtakarman rite. 

To sum apt the appears: 

{ a ) before the birth of the child^ in Q, 3, 7. 13 
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and Kb. 2. 2. 29; 

t b ) at tbe birbh of tb& child io BTh+ Up. 71* 4* 
24; M. 1. 17, 3; Ka. 34. 4., V. I, and B. G, 
S.; 

( c ) after the rite of Jttttkarmap in B, 2. 1, 13. 

The mantras used for oblationa are various as usual, 
{&] Btb* Up. prefici-ibes verses Hos. 34, 199. 218* 
( b ) Manava prescrLW twottly-citte oblations vrith 
verses ( No, 7 etc.,) calling thoiu Ayu^ya 
boma, e- a boma for Long life. 

(c) The oblatiom are eight ia aumher in the 
and, a a in uEual with it* the 
mantrae are peculiar to it. The oblationB 
ate with veFses Nos. 79^ fiS# 88^ 159* Ib^i 
278 . m. 

{d ) Yarlhii preaoribes verees Noa* 105» 187. 

These oblations come in the middle, i.e^ between tbe 
'whispering in the ear and the prae'ana. 

I e) S.-Gtbya-Saugrahfl preecribeB verse No- 1B7- 
{ f ] Baudbayana^s oblations come in the end: tiiey 
are given with verses Nos. £01, £70^ 298. 

The first two oblations are made out of the cooked 
me^ of food and the other two with clarified butter- 
C g) The mantrast prescribed by Gobhlia and Ehl^ 
dira at the So^yantJ homa are the follow¬ 
ing two ; Veises Nos. 229^ 302. 

After the preUminury sacrifice we turn to the 
details of the Jataharnian. Tho whole thing is popularly 
<^lled ModhOjanana. even in the present ilmes^ Lhough 
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It id seldom perform od. Bat tho procedure disoloeas 
various rites and it is not very easy to classify them. 
Let US be^n with the classification according to Hilto- 
brandt. In his Rituai-Literatur (page 43) he has given 
the following rites ; 

( a ) Ayvujya. 

( h) Medhajanana. 

(€) StanapratidhAna. 

(d) K&makarapa. 

The last two rites can be classified without differencta 
of opinion, but in the case of the first two, Shtiaa 
differ. The terms Ayugya and Medhftjanana are not 
expressive of the aotioa as Namakornoa is, hut they 
rather express the intention which lies behind the aots; 
and 60 it is quite natural that difference of opiniou 
should arise in datermiDiog which action expressaa 
which meaning. So perhaps it is advisable to classify 
the rites with names that would denote the action 
rather than the intention and then in the end to dis¬ 
cuss tho propriety of the names given. With this 
view in mind, here is an attempt to sort tho 
rites in a different way, i,e. with terms expressive of 
the acts performed therein and not of tho intention 
which they disclose. So this is our classification of th& 
rites; 

( A ) Whieperiug in the ehiid'a ear, 

(B) Feeding tho child with honey and clarified, 
butter. 
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( C) Stanaprotidhina. 

^ D ) Nftmakaiapa, i.e. name-glTiiiK. 

( E } Measures to keep off evil. 

Tlio Bpb. Up. wiiich is tbo nucleus of the further 
development in these Satra-Sai[iakaraa, gives the follow¬ 
ing rites: 

( a ) Frelioiisarf Homa. 

^ b ) Wtiispering in the child's car. 

( 0 ) Feeding the child with honey and clariffed 
butter. 

( d ) Nfimskara^ja i.e, nsme*giving. 

( e ) Btsnapratidhina. 

( f) UfituT-sbhimaatrapa. 

f d J TFXTjptfrtuff in tht Ckild't ear 

This whiapcring in the child’s ear is the nucleua 
round which the following minor rites have gathered;. 

(1) toaehing the child's body, 

(2) smelling on the child's head, 

(3) reciting prayers over the child, 

( 4 ) breathing on the child. 

The whole thing has grown into a huge unwieldy^ 
ritual and perhaps it is better to deacrihe the principal 
rite in short and then just to mention the minor sup¬ 
plements and the verses that accompany them. 

Tlu principal rite- 

TheB^h. Up. {l}.4.25 ) gives the following deserlptiou. 
of the rite. Then the father holding his mouth over^ 

** aitrpi ^ %: I 

B;li. Up. 0. 4. 91. 
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the right ear wbispoTs in the child's ear • Speech, speech * 
three times. " The follcwing Satras give nearly the 
aaaifl process. But the Terees they use with it are 
different as given beloWs 

^namfof theS&ira^ The verse ii,ed^ 

A. gives the recitation of the verse uo. 206. 

I « 248. 

I 

*1 a 

ip.t 

” n, 32 

3.113 

Pttraskara has named this recitation as “ Ayusya " 
This table shows the minor rites and the verses 
which accompany the miner or principal rite. 

The name of the rite. The names of the Satras and the 

verses which are given therein, 
S. E. B, Ap. P. 

Touching the f 32. 120 . 12 ^^ 


child's body. 


62, 

36. 


( 2 j SmeUiag on the 12.1 

ehlld'a head, 32 , i 

(3j Reciting prayers 249, 249. 16, 12 . > 
over the child. 32 ! J 

( 4) Breathing on 76 etc. 76 etc. 32. 
the child. 
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Paraskara then adds a rite iwtuch ie quite singular. 
He makes five Brthma^^as sit round the €hild in 
five quarters and causes them to sar Praqa* ApOna^ 
V 7 nnap Udlina and Sam&uat following one after the other. 
If the father could find no Brihmauas, then he is to do 
it all himself. Aa to the significance of this rlte^ we 
shall discuss it later on, 

M&naviXp Bhnradvaja and VlrAha follow a different 
method^ Instead of Rupplementing the main lite with 
other rltest they have amplified it into a long elaborate 
process. 

{ a \ M&nava prescribes that the middle leaf of the 
three-fold leaf of a FaUls^a should bo entered into the 
right ear first and then in the left ear. And through 
that leaf the mantras: 

I give Bhn unto thee 
X give Ehuvas unto thee 

** I give Snvas unto thee ** 

“ I give Bka* Bhuvofl^ Suvas unto thee 
ahould be recited in each ear alternately. 

( h ) Bh&radviia has given the same process. Only 
it is proceeded by the Abhimaraapa of the ohlld with 
the verse “ TTrdhat, 

The whispering is to be done not four tiiuea as given 
In MAnava but three timeSr once in the right ear and 
twice in the left. Then follows the Abhimantraha 
with verses Nos. 32,216. Be a stone and “ Intel¬ 
ligence to thee, god Savitar. 

V&rlha follows the same method, but requires the 
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■child to be brought near the Grhya fire and then It is 
near that fire that this whispering in the ear through 
the Palfia'a loaf is to bo done. This Is followed by 
the Abhimaii- traps with verses Nos. 32 13. “ Bo a 
Btone ■■ and •' from limb and limb ” and touching the 
ground where the child sleeps with the verse ITo. 311 

I know your heart, O earth ” 

ffirapyakerin and Kfithaka do not prescribe this 
wishpering in the ear. 

Hirapyakea'in { 2. 3, 2. ) gives a process, which is 
■quite unique and seems to be invented after the verso 
No. 32 “ Be a stone- " 

The father should pises a stone on the ground, on it 
an axe; on the aio a golden thing. Then these things 
should be turned upside down so that the stone comes 
uppermost; he should place the child on the stone and 
then recite verses Noe. 32, 12 « Be a stone *' and 

from limb and limb. " 

Ka^haka ( 34, 7 ) does not mention the whispering 

in the year, but only the breathing over the child with 
verse No, 54. ■* Sack long life, suck old age, " 

Bharadvaja. and Jaimini have introduced two rites 
which are quite unique and seem to have beau fashioned 
after the grasping of the hand, i.©. Basta-grahapa, and 
the handing over of the child to a deity, i.©, the Faridana 
of the CTpanayana SaipskAra. 

After feeding the child with honey, curds and ghee, 
the father graspe the right hand of the child with his 
^ight hand and recites verse No, 3, “ Agpi ia 
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Paraskaiu then adds a rite whiob m qnit^ aingiilar. 
He makes five Brahma^as sit round the child in 
five qusurterfi and oaix^s them to say Ap&nat 

Vyina, Udftna and SamRna, following one after the other. 
If the father could find no Brfihmauas. then be is to do 
it all himself. As to the aigiiificance of this rite, we 
shall discuss it later on. 

M&nava, BharadvBja and Vftr&ha follow a different 
method. Instead of supplementiDg the main rite with 
other rites* they have amplified it into a long elaborate 
proGess. 

( a ) Mfcnava prescribes that the middle leaf of the 
three-fold leaf of a PalAs'^a should be entered into the 
right ear first and then in the left ear. And through 
that leaf the mantras- 
41 1 giyg unto thee 
"" I give Bhuvaa unto thee *’ 

*•* 1 give Buvaa unto thee"" 

1 give Bhn* Bhnvas, Suvas unto thee " 

Tihould be recited in each ear alternately. 

(b) BhlradvAja has given the same process. Only 
it IS proceeded by the Abhimarsapa of the child with 
the vetae “ Vidhat^ 

The whispering is to be done not fonr times as given 
in MAnava but three times, once in the right ear and 
twice in the left. Then follows the Abhimantrapa 
with verses Nos. 33,216. ” Be a tdone and Intel¬ 
ligence to thee* god Savitar. ** 

VArliha follows the aame method, but requires the 
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«y!(i to be brought oeor the Grhya fire and then it ie 
near that fire that this whispering in the ear through 
the Palis'a leaf J$ to he done. This is followed by 
the Abhiman- trapa with verses Ifos. 32^ 12 . h Ba a 
stone *• and “ from limb and limb and teaching the 
ground where the child sleeps with the verse No. 311 
*' I fcuDw your heart, O earth " 

mraqyakesin and Kfithaka do not prescribe this 
wiahpering in the ear. 

Hliaw.ke.'ln ( !L J. 2. ) ^ 

■quit, unique and ,»u» tu be ineeqted after the veree 

32- Be a stoDc. 

The father should place a stone on the ground, on it 
aie; on the axe a golden thing. Then these things 
should be turned upside dowu so that the stone comes 
uppermost; he should place the child on the stone and 
then recite verses Nos. 32, 12 Be a stone '■ and 
** from limb aud limb. " 

Kathata ( 34. 7 J does not mention the whispering 
in the year, but onJy the breathing over the child with 
Toree No. 54. ** Suck tong life, suek old age, ’* 

Bharadvaja and Jaimini have introduced two rites 
which are quite unique and seem to have been fashioned 
after the grasping of the hand, i.e. Hasta-grahaqa, and 
the handing over of theohild to a deity, i.e. the Paridana 

Of the UpaQiyan^ Sarpskjlm. 

After feeding the child with honey, curds and ghee, 
the father graepj the right hand of the child with his 
right hand and recites verse No. 3, '• Ag^ni is 
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long^IiY^ ” and then* heating his hand aver 
the fire he touches the child^ while reciting Yeree- 
No, TO “ With the lustre of Agtii, and then once 
more with the Vatgapra-bjmii. Then he touches the 
ground where the child sleeps with verse Nop 311 
I know your heart, O Earth- 
J^imini like the other Samavada Sutraa, has no 
whiepeting in the child’s ear* but still he prescribes 
that the father should recite verse No, 11 ** from, 
limb and limb ” over the child and then follows the 
rite of handing over the child to the following deities: 
Dayi Nightj Day and Night together, Fortnight, Months, 
Season* Tear* Old Age and Death, 

{ B } F^edin^ of iho Child* 

Now comes the second lite, namely feeding the child 
with honey* curds and clarifi^ butter etc^* which seemB 
as if to be competing with the first rite for prominence^ 
Zt has perhaps equal claims for importance^ It h^g 
been mentioned by nearly all Sutras* which omit the 
first rite altogether, mention the second not only once 
but twice; the second feeding being a sort of imitation 
of the first feeding and being of a more popular nature 
than whispering in the ear; it is likely to be older, 

{ I) B|h* Up. ( 4. 25 ) prescribes that the father 

^ould mil together curds* honey and ghee and that that 
mixture be given bo the child to eat with the mantraSp. 

I put Bhu into thee, ** etc. After Brh, Up, let us 
take the Sdtras in the usual order* 

( a ) As soon as the child Is born, before other people- 
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touch Unit accordmg ta ia'v, ( 1. 15. 1, ), the father 
take^ gbee^ honey and the dust of gold, mixes them and 
gives the mixturs to the child to eat with sotoe thing 
( a ring f ) made of gold while whisperitig the mantra 
Ko- 168, 

(bj ffahkhayana and Kausltaki give the Game pro¬ 
cedure, but in the place of honey and ghee they pre^ 
scribe a mixture of four things, namely honey, ghee, 
curds and water. 

They also prescribe a mixture of rice and barley as 
an alternative to the first mixture. The verses which 
accompany the rite are Kos, 76, 168, 

According to the view of Mandukeya as quoted by 
STj^hkhayana, the black, white and rod hair of a dark* 
coloured cow should be pulverised* and that powder be 
added to the mixture of the four things prescribed 
jibovOp namely clarified butter, honey, curds and water* 
This mixture should be given to the child to drink 
with recitation of the above-mentioned verses^ or with 
the other four verses, No* 1S5, etc* The Sutras of the 
^amaveda give nearly the same description, at the 
same time preserving their individuality. 

( a ) According to G.» as soon aa tho birth of a child 
has been declared to the father { 2. 7, 17. ), he should 
tell them to wait and not to cut the navel string or to 
jjive it breast. Before these are done, he should powder 

fK?rr I 
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rice and barioy with the process which has been pre¬ 
scribed for the powdering of Kyagrodha f^hoot m Piirp- 
savana ( G. II. £.5 ). Then he should take ^me of the 
mixture with the thumb and the fourth finger of his right 
hand and he ehould smear it on the tongue of the child 
with verse Wo. 69* This is followed by the feeding 
of ghee with some thing made of gold. He should 
take some ghee and offer it into the mouth of the child 
as an oblation with verses Kos. 207» 269» 

( h] Khldira follows Gobhila in all details except in 
the case of the feeding with gheot where he prescribes 
only one verse, which is Ifo- 207, 

( 0 ) Jaimini gives only one feeding and that is with 
the miitnre of powdered rice and barley. The mixture 
should be stirred with some golden object and then bo 
given to the child to drink before it is given breast. 
The verse to be recited Is No £0. 

The Sutras of Yaiurveda divide themselves in their 
usual two groups. 

(a) Boudh&yanoi Bharadvajap Apastamba and Hir- 
apyakes^ain give rather a primitive form of this feed- 
ibgt while the other group, { b ) Mlnava^ 

Varaha. give it a sort of religious form by prescribing^ 
the remuante of the i^acrificial ohlatioDB to be mixed 
with them, Para&kara this time goes with the first 
group- 

Let us take the four Sutras of the first group. 

Baud hay an a prescrlbea (3. 1. 7-8 ) that curd^,, 

bcuey and ghee should be mixed together with a golden 


jifAKAajtfAH 


T1 


objtiot and tbeii be to the child to drmk with the 

recitation of ver» No. 176. The remsunincr abould 
be put on the footstep of u cow with the 

{b j BbAredvijn ( 1. 34 ) prescribes the miziDg of 
curds, sheo end honej, that mixture being given three 
times to the child with the help of three Darbha blades 
or some golden object. The verse to be repeated 
is No. 188. 

C o J Apastamha prescribes (6. 15. 4) that honey and 
ghee should be mixed, and some golden object tied to- 
the Darbha blade and dipped into the mixture. Then 
taking some mixture out of it the fafher should give 
it to the child to eat with verse No. 117. 

He again prescribes a supplementary feeding. After 
the child's bath, curds and ghee are to be mixed and 
this speckled butter should be taken in a brass vessel 
and with that he should feed the child four times with 
the sacred words No. 187. 

The remaining should be mixed with water and 
poured out in the cow'shed. 

(d ) Hirapyakes'iu ( 2. 3. 9 ) prescribes the following 
process. As in the description of ApasLomba, a golden 
object is to be tied to a Darbha blade, and with that 
ghee should be given to drink to the child, which is 
held eastwards on the slab of stone- The verse used 
»No. 186. 

{ e j Paraskara (1. 16. 4 ), who this time agrees with 
the first group, writes that honey and ghee or only ghee 
should be taken out by the fourth finger with some 
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golden object being put betweeui and giTen to tbe 
child with the manias in 192^ 

The other group hea given a religious touch to the 
feeding. 

( a ) The Manava ( 1 . 17) presorihes that the ghoe that 
ie left after the offering of twenty-one Ayu^ya obla¬ 
tions should be mixed with curds, ghee and water and 
be thrice given to the child to diiuk with a piece of 
gold and with tho recitation of verse No* 32* 

(b ) The description in the (34. 35) la very 

complicated. The remnants of the pFelimioary obla¬ 
tions are to be preserved in a braes vessel. The mouth 
should bo purified by the touch of gold with the verse 
No, 7 and then washed with water. 

The three versosp ( 5v- I 90-6-3 ) No. 197, should 
be recited over the breasts, and then the remnants of 
the oblations are to be mixed with ghee and honey and 
the mixture given into the child's mouth finit and then 
the breast is to bo offered to the child with verse 
No. 54. 

(c) According to the Vanha (I) the remnants of the 
oblationere to be gathered in a brase vessel, gold in 
to be mixed with iU and it ia to bo given to the child 
to drink four times with the recitation of tho Sacred 
Word { Mafauvy^hfti }* 

f <? J Stan^praiidhnmL 
First we take up Stanapratidhana. 

Thin rite has been mentioned aleo in Bfh. tTp# 
< VL 4* 27-28 )* 
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Thfl father handa over the child to tha mother and 
■gives it the breast, with the recitation of vorea 
No. S24. 

Then ha recites verse No. 59 over the mother. 

The Sutras of Yajurveda mention this rite without 
exception. The first group of Black Ya5nrveda, 
namely (B., Bh., Ap. and H.,) has amplified the rite a 
good deal, white the other group of M.. Eb. and 7. 
gives it in a simpler manner. Pdraskara who also 
this time goes with the first group, has amplified , 
the rite. 

Let us take the second and shorter group first. 

Manava ( 1. 17. 7 ) prescribes that the breast has to 
he washed and be given to the child with verse No. TO. 

Katbako ( 34. 6 ) has mixed up this StanapratidhOna 
with the feeding of the child with honey and ghee. 
■Over the breasts, the ?cas “ Madhu vatH ** (9g, I, 90. 

6, fi ) aro recited each with one verse of the first two 
and then the two together with the third verse and 
waohed. Then the child is fed. with honey and ghee and 
then the breast is given to the child with verse No. 54. 

YOrBba (1 ) simply mentions that the breast should 
be given to the child with verse No. 70- 

The right breast is to he given first and then the left. 

Now we turn to the amplified process of the sauie 
rite. According to Eau. ( %. 1. 9-lL ) the father place# 
the child on the lap of the mother while reciting the 
dour verses. Nos. 281 etc. 

Then be recites verse No. 324 over the breast and 
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recites verse Ko» l®5i while the child is euckiog the 
mothor^s breast* 

According to Bharadvaja { 1* 25 ) the father places 
the child co the lap of the mother with verse Wo. S03 
and causes the breast to be given to the child with 
verse No. 29. 

The process b the same accerding to Apastamba^ 
( 7L IS. 5 ). 

The father places the child on the lap of the motheE 
with verse 303, and oauses the right breast to be 
given to the child first with verse Ko^ 29^ and then 
touches the ground with the two verses, Hoa, 230 
and 208. 

Then the mother places the child down on the ground, 
over which the father has recited the Mantrasr and 
then ho recites No. 140. 

Hlra^r^kes'iii ( 3, 4. 1-4 ) gives nearly the samfr 
rules. The father places the child on the m other*s lap 
and recites verse No. 23 D and whispers the verse 293 
and then washing the right hreast^ gives it to the child 
with verse No^ 29* Then he gives the left breast* 
Then he tonohes the two breasts and recites No. 140. 

In Paraskarat with verse No, 59 the child ia given 
on the mother^B lap, with verse No. C8 the right breast 
is washed and given to suck and with verse No. 234 
the left. 

( D } N^mahitr^^a or nafna-givffii;# 

The following rite* which is next in importance to 
Ihe foregoing two ritesi la the giving of a secret name* 
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Thi^ secret itame back to a belief wbioh found 
among primitive^ people all over the world. 

If oa© could keep one's name secret, it was not sup¬ 
posed to be possible to be subject to other evU influences. 
To be able to know the secret nemes of others was 
thought to be a great privilege. 

In Brh. Up. (VL4 p26) w© find the description of giv¬ 
ing a sooret nam© in the Jatakarman. It is given by the 
father to the new-born child after feeding it with 
honey, curds and ghee. He recites that name at tho end 
of the words, “Vedo'ai/" and keeps It as a secret name. 
The Sutras of Sgveda ruentiou this name in the JEta* 
karmau. Ap. (1. 15. 8) mentions a secret name which 
should be known to the father and mother only and that 
should bo used when the boy would greet his preceptor* 
ffafikhnyatiu and Eau^itaki { L 24 ) mention this secret 
name at the Jfttakannan, 

At the end of verse No. 168, give unto the© ©tc.|'' 
when the father feeds the child with honey, ghee, 
curds and wateri, he utters that name. It is to be 
known only to the father and mother. 

Out of the Sntras of the Yajurveda only Baudhtyana 
S.1-5], Apastamba(6^ 15. 2.3) and Ea|baka {35.1) men¬ 
tion the Namakarana in the JUtakarman* According tu 
Baudhayana, the father smells over the chiId*s head and 
recites verse No. 32 and at the end of this recitation he 
utters the name which is to be given to the child accord^ 
ing to the nata) constellation. The connection between 
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nat&l constelldtioa and the ttatne will be discue-^ 

sed aeparately* ApaBtanaba giTes nearly the same 
description. The fa that takes the child on hia lapt 
recites aome verses over it, smells its head and whispers 
verae No, 32 t ** Bo a etonet be an axe. '* As to the 
recitation of the verse^ Sodars^atia and Haradatta 
differ { cp, APG^ ); and in the verse ai'm^ bhava he 
inserts after abhi-ji^hr^mij the ju^h^^ra-name which is 
to be the secret name of the child. 

{ 34, 1 ) says that a name should bo given 
to the child as soon as it is born* The commentators 
Bevap&la and AdityadarB^ana have tried to explain 
what IB meant by the prescript ion ^as soon as the son is 
bom/ According to Devapsla the name is to be given 
after cutting the navel string, while In ^ityadar/ana"s 
view, it Is to be given after feeding the child with 
honey and ghee. In the times of these two comment 
tatorst the giving of a secret name seems to have been 
not of use, and therefore they finddii&culty in explain¬ 
ing the expression ^ae soon as the child is born/ Deva- 
pEla makes the following statement: ** Some maintain 
that this IB Namakarapa, but it is not the proper 
Nsimakarana ceremony. The proper Naiuakaxapa Is 
performed on the eleventh day because the first ten 
days are a period of impurity according to the Smyti* 
AdityadaTB'ana has explained It in a different way# 
He says that the prescription that the name is given 
as soon as the child is horBr means that the name is 
then determined or thought over. As soon as the son is 
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born, the father abould think, and decide in hie mind 
what natne is to be giTea to the child on the tenth 
day* The siEnificance of the secret name is here quite 
forgotten. 

Even in the time of the Kathaka itself, the secret 
name seems to have been forgotten, though It mentiotut 
two name-givings, one at the jatakarman^ and the other 
at the N&makara^af when the same name wan to he 
repeated. Ha mentions, howeveri the opinions of other.^ 
who aay that the second name should be different. 

The other Satras of Yajorveda^ i,e. M. ( 1, IS, Z ) 
Bh. { 1 . 36 ) H. ( 3t, 4. 10*15 J and Varaha ( Z ), though 
they do not mention a secret name tn the Jfitakarmati,. 
still in the Kamakarapa they mention two names, one 
to be known only to the father, mothert and precepter, 
and the other, the ordinary name. For this necosdty of 
a second name they refer to Taittp Samh. VI, 3. 1. S 
which that a Brshmajja who has two names will 
be successful. Hardatta also has a quotation accord-^ 
ing to which the SomayAgi» one who performs a Soma 
Sacrifice, should have a thinl name alec- 

Now wo proceed to the Sutras of Simaveda^ They 
seem to he unanimous with regard to conferring a 
secret name at the JHtakarman. Gobhila ( Z. 7. 15 ) 
and Khadira ( 3, 3. 31 ) prescribe the conferring of 
this secret name at the end of the So^antisaYana or 
the homa for the woman in labour. The Sutras of the 
other Vedas prescribe the So^yantl^homa and besidee a 
separate homa aa a prelnninary Sacrifice for the Jata- 
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karman (see S. V. M. I, 17. 3 ; B, 3. 1. 13 i Ka, 34. 4; 
atid V. I. V, )| wbiis the Sotras of the SEinaveda use 
the homa for tha woman in labour as the preliminary 
Sacrifice. As goon as the father hears of the birth of 
a son, he offers two oblatioas and utters the name to 
be given at the end of the second verse. The verses 
used at the sacrifice have already been mentioned in 
the descripUoti of the preliminary Sacrifice. 

Jaimini ( 1. 8 ) prescribes the giving of this eecret 
name after feeding the child with the miituie of pow- 
dered rice and barley and after the Parid&na, the handing 
over of the child into the guardianship of some deity, 
which is a peculiar feature of Jatakarmin. iu Jaimini. 

After the survey of the three outstanding points of 
the Jatakarman namely ( 1) whisperiug in the ear. (3 > 
feeding the child with honey and ghee and (3) the con¬ 
ferring of a secret name, we pass off to the compara¬ 
tively minor rites of this ritual most of which ate res- 
tricted to the Shtras of the Yajurveda. 

( B } jlfdonircs oporjuf injiiiettcaa. 

In tto end we come to the minor rites. Le. the mea- 
auiee invented to keep evil influences from the child. 

They could be classified thus :_ 

{ a ) bath; 

( b ) holding a pot full of water over the head i 
( c ) tying gold round the child’s right wrist; 

(d ) whispering over the ground and the mother; 

The first two belong to Yajurveda Satras, while the 
third is found in ^gveda Sutras, The fourth is to be 
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found hire and there, for example in P. (I, IB. 18, ^ 

( a ) This batli has been meationod by only three Sutrae 
of the Black Y&jureeda, namely^ Bandh&yona, Apa- 
stamha and Hiranyakes'ia. In Baudhayana ( 2. 1. 3, y 
! the chQd is giren a bath as soon os it is bom and then 
follow the other rites; but in Apastamba ( 6. 15, 4* ) 
and Hirai;iy'akes'n ( 2. 3.10 ) It Is washed aft^r feeding 
it vith iioney and buttsr. The Feraaa used three 
of these Sdtras are Ksetriyaityi and the follDmng five 
( n, 12. 6-10 Jp The other precautionary measure 
has been given bj the first group of the Black Yajurveda 
(B. Bh^ Ap. ) and Paruskara has followed them. 
At the end of the rite, a pot full of water is placed 
near the head of the mother and the ohild^ or held 
ever their heads, with the recitatioa of verse Ko>^48, 
requesting the waters to keep watch over the child 
and the mother* 

The third rite is fouud in S' ( i* 24. H-12 ) and E* 
i 1- 24 ), At the end of the rite^ a pieee of gold is tied 
In a thread of wool which la tied round the child's right 
handle wrist for ten days till the mother leaves the 
^hild-bed. 

S<sf^apa*lIoma ( A »aerific& wiiA mmtard ) 

One moreTrite baa so long been left out to be men- 
tioned along with other rites of JAtakarman and that 
ie the Sargapa-Homfiu 

Sutras of Yalurveda, except M* & Bh.^ and 3. of 
Siitnaveda have mentioned it. At the end of the rite 
it la prescribed ( Ap. 6* 15, 6 ) that the father ahould 
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take a handful of mustard seeds together with dee 
chaffs and throw them into the fire, with the recita¬ 
tion of the given veraea (Mp> 2. 13. 7-2, 14. 2 ) sasring 
** ev&h&" at the end of cverr verse. Then be should 
order the guards of the ‘Ijring-in ' house to throw every 
time^ silently a handful of these seeds, whenever some 
one would enter the house. 

This seems to ha more a popular rite than a Vedio 
one. The verses which accompany the rite are to be 
found in none of the SaiphitfiSinot in Atharvaveda also, 
which is a source of such popular and magic rites. The 
demons, which are asked to go away are very vague por- 
sonalities. We do not know much of them from the 
Vedas. But since it b a popular rite it is possible that 
it Is much older than the Vedic rites which have been 
mentioned by all Sutras. 

Women are perhaps the best preservers of traditions 
everywhere and it b very interesting to note down tho- 
traces of this homa in the present times, A similar 
emstom b found in Maharkstr^ now-a-days. 

When the child is a year or two old, every 
evening the mother or any elderly woman of the 
family takes some salt and mustard seeds, mhces them 
and taking the mixture into her" two hands, moves 
tfaeni about the face of the child, from upwards down, 
-while whispering the accompanying formula. (of. 
Mautra-Pflth II. 13, T-II. 14. £ and Hirapyake^ia 
If. 1. 4-7 ). 


1. Em D. p, fit. 
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Removal of tko evil eye. 

( i4<Jiia50.) 

** The evi] eye and other each thi n g *? 
eomtng from a sinful person, 

H H ti wretched person, 

rr It tr fhost, 

ti II ti demon, 

I* >, ,1 person that came into the house,. 

” *• « »« that went out of the honee, 

” '* '■ >' that belotige to the house, 

” ’■ " •• fitrangor to the house. 

** ” myself (the person that re¬ 

moves the evil eyA ), 

'Whosesoever it might be, iot it all go to the hearth 
( fire J.* 

With these words the mixture is throwu into the 
fire. The practice is not restricted to young ehildren 
only. On some special ocQasions this rite is per¬ 
formed over grown-up people also, Por example, 
when the newly married couple first conies home the 
mother of the bridegroom performs the rite over the 
newly m^ied couple* 


* CEl^, qFirsft, srNiai^, 

nrflj, ^ 

6 







CHAPTER VIII 


jatararuak 

( Part SiBOond ) 


T)is of cartain l«nu, t> e, MidhiiianaiKt 


The terms Medhtjanana and Ayu^ya are sigaifioant. 
They are expressive of the InteotioQ that would be 
at the root of a certain rite and not of the rite itself; 
so they oould be used for any rite, which, according to 
the writer’s view, is preaeribed to fulfil a certain in¬ 
tention. The word MedhA means intelligence and 
janana, production. So MedhSjanana means pro* 
duction of intelligence and when used as a name for a 
certain rite, it comes to mean ‘ a certain thing per* 
formed to cause the production of intelligence’, Sotra- 
karas have used this term according to their own 
views. Let us sea how they use it. 


1 . 

S'. 

K. 

H. 

P, 

a 


) 

) 


u&fi tbe iutm MedMjaix&iia for tho litd of ‘ 
whispering into the ehild^s ear* 

u&B the tenn MedhAjanana for the rite of 
feeding the child with honey etc. 


So we see that the SQtraa of the ^tgveda call whis¬ 
pering into the ear Meih^jananai while H* P* ond G* 
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•oaU feeding the child MedhBjanana, Br* Up. does not 
mention this term, though it contains both these rites 
in the J&takerman, namely “ Ear^yor japoh ” 

Pri-^ana." 

As we ahall see in the next chapter ( a snggestiom 
about the origin and derelopment of J&takarman ), 
that rite has the production of intelligence as one of its 
aims and that aim is made still more clear by A. by 
prescrifaing a ( op* Khlla 39* 2 ) to be recited at 
the MedhAianana. 

'' Medh£ip te dev ah saTit& 

Medhftip deri Sarasvatl 
Medh&ih te AaVinau devau 
AdhatUip pu^karasrajau 

This means : May god SaviUt put intelligence into 
■you ; may goddess Sarasvatl put intelligence into you; 
may the gods As'vins, who wear wreaths of lotuses, 
put intelligence into you. 

In H. P. and G. SQtras, however, the term has shift- 
■ed from “ Earpayor japal;i ’* to *' Prds'ana ” and there 
is no reason to think that it was very wrongly chosen. 
If “ karpayor japah “ could be a help in producing 
intelligence, why not Prfts'ana " also ? The name 
recorded the desire of the performer and for that 
recording these s^tras seem to choose “ Prfc'ana ”, 
which is perhaps older than “ Karpayor japah. ” 

This change, though it does not speak of any in¬ 
appropriate use of the term, yet helps to record & 
.sort of development in the Jaiakarman. 
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( a ) In, Bt. ^P- “ Karpayor japab '* is accompanied 
Ijy the whiGperiDg of the word, " V6fc ” into the child's 
«ar. And from the foregoing pentences of the same 
f 24.*12-18 ), we find that this Jitakaman 

ifl to ho’ performed in the case of that child wMoh is 
brought into the world by the father with the paiti- 
cnlar depko of making him well-versed in the Vodaa. 

( b) This root idea in Br- Up. we find in a develop¬ 
ed and definite form in the Sfitras of the :?gveda. 
Por they mention this Kaxpayor JapahaB MedbSjanana. 

( c ) S. P. and G. reprecent the third stage in the 
development of the Jatakarman. The name ModhU- 
janana was quite well-known and taken to be an 
AEsential factor of the Jitkarman. 

But the tradition that it was in the beginninSf 
accepted for karuayor iapab, to amplify the original 
idea of the Br. Up. Jitakorwan, was forgotten and 
EO they thought it appropriate to use that term for 
Ftfia'ane, which is an equally important rite, and, 
regard being bad to the child’s age, superior to 
karnayor japah. 

How wo turn to the other term Ayn^ya. Piiraskaia 
uses this term for karnayor japa^ and the verses ti> 
1)0 jecitod in the oi^r * 

Sa Yanaspatibhir 
tana ItiI 

&ytu?mantai|i karomii 

“ wMc^h means: Agni is lone-lived * he is long-lived 
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through the plants. I make you long-lived with 
that life/’ 

Again M. has used thi« word Ayu^ya in the Jfttu' 
karman. He, however, does not use it for any of the 
rites, bat for the preliminary sacrifice. The oblatfona 
to be offered therein are intended to bring long life 
to the new.born child, 

Hillebrandt seems te have accepted the terms aa 
Phraskara has used them. 

How I come to the examination of the first tentative 
terms, which I have used in the beginning. They are ■ 
{a} Karpayor japa^. 

(b ) PrSB'ana. 

(c ) HSmakarana, 

(d) Stanapratidhflna. 

( e } Measures to keep off evil. 

The terms ( c ) and (d ) are clear. 

( b ) Pras'ana. f take it as it is and not { as H. P. 
and Q, have named it) as Medhafanana. As regards 
the fifth or the rite ( e ), I find it advisable to treat 
it separately, since there are so many rites which 
have that end in view, and are scattered throughout 
all the Sutras. 

I am not inclined to take Jiyusya as a separate 
rite since it is only twice mentioned, once by Fftraskara 
as Karpayor Japah and the other time by M. who 
names the preliminary boma as Byn^ya* Ho doubt, the 
desire for the long life of the child is present througli~ 
Out the ritual, hut if the references are numerous and 
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thev aie at the same time quite meiguificMit. Lt 

every rite, where there is ae attempt to amp^y it a 

little, is always supplemented by some wUtsperinga, 
breathings, etc., which all are expressive of the 
desire to procure long life, and I do not find any 
important rite where this idea ia so prominent that it 
could be said to form an independent rite. 

Lastly, I come to Karpayor japah. It is clear that 
it has the best claims for the terra Medhljanana. But 
there is some more significance behind !t. It is an 
attempt to establish the relation of father and son, or 
the father's acceptance of the son. It is a sort of 
greeting. We find this act of whispering into the ear 
repeated when the father returns home after a journey 
(A. 1. 15. 10 ), That means that this ceremony Is to 
be performed whenever he meets the child, after a 
long period. It seems to be a sort of greeting, in 
which the father used to greet a child, in the manner 
mentioned above, and it seems not inconaietont that 
the Bth. Up. used it in its description of the Putra- 
mautha. For, there, the father procreates the child 
with the particular doeire of getting a leaned son or 
daughter, well-versed in the Vedas, and so it is in 
keeping with the idea that the father was asked to 
greet the child with the word Vok. For, no other 
greeting could be so appropriate an this word for a son 
whom one wished to become learned, and I am In- 
elined to explain this rite as greeting the child. So 
according to the revised division, my division of rites 
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iB &g folLowB; 

(a) Oreetingthe child, 

. ( b ) FBeding th® obitd. 

(e) Nima'kara^, 

(d ) StBTia'piatidhAn®, 

C e )f Measures to keep off eril, 

( f ) Preliminary saeridee. 

It ia worth noticing how the rite baa evolved itself 
into a hug® growth ; and some of 
Th* pseuiiarittM the ritea have disclosed quite 
of Us growth. peculiar offshoots. Let us men¬ 
tion them briefly. 

i a ) In the K&thaka the absence of popular rites is 
remarkable. Even Pras'ana, which undoubtedly be> 
longs to the popular pre-Tedio customs, has been 
given a religious touch by the mixing of the remnants 
of obletionB with the curds end honey, which is to be 
given to the child to drink. 

( b) In this point of giving a religious touch to 
the popular rite, M. and V, agree with Ks^haka. a f 
they generally do in other respects. 

(0 ) The Hasta-grahapa in Bb. and the ParidSna in 
J. ate quite peculiar and seem to be copied from the 
Upanayana, 

{ d ) The oeremonial in Pgraskara is quite singular. 
Pive BrShmapas are required to sit round the child 
and say Frapa, Ap&aa, Vyftna, tTdRna and SamBna. 
This seems to be an expansion of the rite of breath' 
ing in accordance with Upaniqadio ideas. 
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( fl ) Lastly, H. has recorded quite a novel develop- 
iitent. A stone is to be placed on the ^und i oa the 
stone, an axe ; on the axe aome golden thing and tbaii , 
turning them upside down so that the stone comee 
uppermost, the child U to ho placed on it; and then 
the verses are to be repeated. It is undoubtedly 
fashioned after the words * Aa'mS bhava, parad^iir 
bhava, hiranyam nstrtam bhava*. which are used at 
the time. 

Kow we proceed to the order of rites. The follow. 

ing rites are present in the ritual; 

The ord^r oj rites- I* The religiouB rite; Homa 

(aacrifice). (H) 

n. The complementary rites: 

( a ) The Vedio rite : Greeting ( G > 

{ b ) The popular rites: Feeding { F) 

Name-giving ^ Ng.) 
Stana-pmtidh&na ( Sp.) 

HI. The minor rites. 


Measures to keep off evil, 

(1) Bath ( tj ^ 

C 3 } Tying gold round the wrist (tg.) 

( 3 ) Holding a pot full of water (hw) 

( 4 ) WMpering over the mother or the ground 


(wm) 

Along with these rites there are the four minor 
rites, which have been already mentioned, and, since 
they form a part of the “Greeting'' the V'edic rite, they 
hove not been mentioned eeparately. And yet there 
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are eo many *whiBpexings Qver", and 'breathlogB over * 
that it is not possiblep and perhaps not neeeasa^ 
atdOi to mention thenif without making it a tedioua 
reading* Let us confine ourselves only to the 
important ones* 

’Growp 1 *—^ 

The Br* Up. mentions. 

H. G. P* Ng. St, Wm. 

The religious rite is followed by the complementary 
riteSt which are again followed by a minor rite* 


Sutrfis of RgV'eda. 




A. F. 


G. 


S'. P. Ng. 

F. 

G. 

tK. 

K. F. Kg. 

F. 

G. 

tg. 


Peeding seems to be followed by greeting in general. 
A* gives fewer rites as usual ; others inaert the secret 
name and another feeding between the greeting and 
the first feeding. The greeting again is followed by a 
minor rite. 

Sutras of SAmaveda* 


Kg. 

F. 

F. 

Kg. 

F. 

Farids na 

Kg. 

F. 

F. 


The ceremonial of the Samaveda SQ^^as is not very 
complicated* It is a question whether Ug, should be 
called a rite of J§ta*karman since it goes with So^yantl 
•homai o* the sacrifice for the woman in labouTi G* 
und Kh* give two feedings and J. tnentions pecn* 
liar rite of Parldana ( hanging over the child ) after 
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the feeding. 

Groap JI of the three Black Yajutreda Shtraa. 

M> s. o. sp. 

Ki Ng- H. F. andSp. 

V. G, urg. H. F. and Sp. 

This group does not seem to have any particular 
order. 

In the K&^haka the greeting Is absent. In Ki. and 
y. there Geems to he an attempt to combine the two- 
riteSf namely feeding with the Stana-pratidhona. 

Group lit 

The remaining Black Yajurveda sQtras with F. of 
the WhiteTajurveda. 


B. 

H, 

Ng. 

G. 

F. 

Sp. 

hw. H. 

Bb. 



G. 

F. 

Sp. 

hw. 

Ap. 

G. 

m. 

F. 

b. 

F. 

Sp. hw. 

H. 


F. 

b. 

Sp. 

hw. 

P. 



F. 


G. ( niGDtion of snw 


eran etc.) St. hw. 

It is not poaaible to find out any order out of these 
rites. It could he remarked that the hath ritual is 
found only in this group and three of the four 
peculiar rites occur here. The ritual Geems to hare 
grown at random. 

R siigfleatien on the origin and developtnent ot the 
JataharmBt) and Namakarana, 

On a Bnrrey of the ritnat of the Jltakarman we^ 
find it to be made up of the following rites: 

( I ) Greeting the cfaltd. 
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( U ) Ffl^ding the child. 

( rn ) ConforrJng of a secret naine^ 

(IV J Stana-pratfdliJliia. 

( V ) Measures to keep off oviL 
Rites II to V seem to hairo thoLr origiii 
popular customs of pre*7edic dmos, Amoog manr of 
the primitiv'e tribes^ which exist to this day we find 
Bimilar customs and ideas to be present end so it is 
quite likely that the primitive Indo-European society 
had them also; when they migrated eastwards those 
customs either accompanied them or they copied them 
from the native Indian people* who were already 
tbereu It is not posaihle to know whether these rites 
were accompanied by recitations, still in the Vedio 
periodr the verses which we now find in Upani^ds 
and sfitraa were iiit«nded to be recited with them. 

The first rite, however* aeems to be a Vedic one; for 
in the Br, TTp., where the Jatakarman first oceurs, there 
it has a speciaJ purpose^ The Garbhadh&na rite, 
which precedes this Jdtakarman is a rite for 
securing a parti cular kind of a son er a daughter* 
who would study one or two or three Vedas or 
who would he very Learned if the child be 
daughter ( Br. Up. VI* 4-12—IS )* And a particular 
d&takarman is to be performed for that child that 
has been brought into this world for this purpose* 
That explains the whispering of the word ^ " into^ 

the ear, which means speech, L e* the sacred spcecb . 
or Veda. This whispering in the ear is a way of 
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greeting the child according to the Stltras (1. 15^ 10) 
and it ie quite appropriate to greet the child with the 
word Vak| when the child was hoped to he speclallr 
well'versed in the Vedas, 

The Donaection of the mother and the child is quite 
clear; but to the primitive eye the connectioii of the 
father and the child is not clear. And moh attemptB 
of establishing the viaiblo connection between the two 
a^re possibly at the root of this oustomp which later on 
came to be a form of greeting. From the description 
of this ritOt which has been so considerably amplified^ 
we find that it was the most important rite In the 
Jatakarman. 

The uamo MedhAjanana which is given to one of the 
tworitesp namely greeting and fcedingi Btrengthene thia 
suggestion. For the prospective well*versed scholar- 
as soon as he was bonit- the production of intelligence, 
was ab^lutely necessary* 

In the pre-Vedie period feeding was perhaps the most 
important rite; for* os we have already seen, some of 
the Sntrakaras mention this feeding as the Medhl- 
janana. The same purpose of the production of 
intelligence was expected to be fulfilled by this feed¬ 
ing, The verses which accompany this feeding. “ I 
offer IRgveda in you ” ( H* IL 1. 3,9) make this idea 
still more clear. 

Now we turn to the third ritoj the conferring upon the 
child of a secret name* 3fo doubt in pre^Vedio times 
it must have been a very important rite; for by thia 
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ecoict DDmef one was supposed to esoapo the eTil spirits. 

It Is a question whether the other name was given at 
the same timei i. e. in the course of the JEtakarman. 
F^haps it was given at the same time as is done 
among other people and later on it was separated from 
the J&takarman and made into a separate rite. It is 
also possible that a name was chosen immediately 
after birth without any ceremonial aott but after some 
eight or ten daya^ when tho child and the mother wero 
a little stronger or free from the powers of eviU-which 
were supposed to be present—, the ceremony of name- 
giving was celebrated by inviting the neighbours and 
giving them a feast or something like it. In the 
SmTtis where the Sntras are numberedi the Jatakarman 
and NOmakaratia are taken as two different SaipskBras. 
(M, II. 20, 30* Y* IL12 &. TIL 13. 14.) 

Bnt from the descriptions of the Grhya'-Sntras It 
does not follow that they are necessarily two different 
SaipskArns, We find, moreovetp the secret name shift¬ 
ing from Jntafcarman to the Ifftmakaraua^ where 
naturally it was thought to fit better when the Nlma- 
karo^a was developed into an independent SaipskSra. 

iVom the accompanying chart some information 
could be got as to tho development of the Saipak^a 
KEznakaraua, 

From the accompanying chart the following points 
are clear. 

(a ) Hearlj in all cases the Nzimakarona follow^ 
the JEtakarma. 
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Only in Gk>bhiln And Khidifa the l^iskTAina^ 
intervenes. The reason of this interventiou might b© 
tlmt they have prescribed the lapse of one hundred 
nights (as an alternative to ten nightsJ before tlie 
Hamakaraus is performed. The is to take 

place after three monthst i* e. after the lapse of ninety' 
nights, and so it preceded the Namakara^a. 

(bj According to A,, and E, Sntras of the 
^gveda and Ap. and H, Sutras of the Tajurveda 
the two rites form part of one and the same paragraph, 

(o ) According to M., Bh-^ Ea-i V- and P. Sntras of 
the Yaiurvedfl and of the Samveda the Namkara:pa 
immediately foilows the JAEakarmant though they 
might be said to begin a new paragraph. 

The word " atha which denotes the begin^ 
ning of the rules of a new rite is, however, remarks 
ably absent, ejccept iu Jaimini, who beginH it with 
^^athfl '* ( eiv )- 

(d ) The uext point is to the relatiou of the se¬ 
cret Name regarding the two rites. Perhapa It ia 
better to do it with a diagram* ( Refer to page 96. ) 

In short, the following could be said to be the 
process of the evolution of the J^takarman and then 
that of the Namskara^a out of the Jatakarma. First 
we take the Jitakarman. 

(a ) In pra-Vedic times there were some customs* 
eucb aa feeding the child and conferring of a uamai 
upon it, among the Indo-European tribes^ which migr^ 
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ted e&atwarda. The question, whether they brought 
these custome with them or whether they eeeepted 
them from the native people with whom they csame in 
oontacti cannot be answered defLnitely. These oiutome 
are so oomnion among aU people that the detatla ol 
these two rites, which we have come to know 
from the Bf. Up^» as the oldest aouice on the eubfeoti 
must be a mixture of the customs of both peoples. 
[Further sorting does not seem tube possible^ 

( b ) From the Bf. Up- ( VI, 4. i4 ) we oome io know 
of a process of Jltakaiman. Tbie was to bo performed 
when the father desired the oMId for the special pur^ 
pose of etuding the Vedas* The primitive customs 
were supplemented by the greeting of the child by ths 
father and the whole was given a touch of Vedlc reli¬ 
gion by the addition of a secrifice to the ceremony* 
This Jatakarman was, however, voluulsiy and not com¬ 
pulsory nor does it seem to he very common* 

{ e ) We find that in the Sutra period tha rite had be- 
come very popular, since there was a great laal for 
the study of the Vedas, and so it came to be included In 
the Ofhya-Sntras ao a rite to be performed at the birth 
or every child. 

The voluntary character of the feature, however, 
had vanished* 

( d ) [Now lot us think of the Kfim^ karaps, the confer¬ 
ring of a name upon the child; It was perfaaps done at 
the same time, as can be seen from the Br* Up. end the 
firet group of Bnlrae ( refer to pege SS j* he secret 
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name and the qualities of an ordinaiy namo are alao 
discussed togother. 

Kon-follows the development of the KSmakorana. 

( e) According to the first group of Sfitros the Jftta- 
karmanjand Nimkaraua make one rite (refer to page 82). 

S’*, of this group, however, mentiona one name 
on the tenth day for ordinary use. And this was the 
Duel BUB, which later on developed Into a separate rite, 
( f ) In the Satras of the second group ( p, 83 ) we 
find this originally social ceremony transformed into 
a religious rite. 

The importance and propriety of a secret name 
seem to be forgotten and it was shifted from the Jitn- 
karmau to the new Kamakarauu j perhaps it was a 
better arrangement to transfer the name-giving to 
the KBmkara^ rite. 

The E&fhaka Sutra of the second group ( p, 3$) 
represented a further phase of this development. It 
mentions a secret name in the Jatakarman. And 
in the Hftmakaraua at the time of name-giving it writes 
tad eva n&ma dhiyate '' ( Ka- 36. 3 ), i. e. the same 
name ( which is given in Jltakarma ) should be glvon. 
The compiler of the KalhakaSntra knows the existence 
of two names, but does not seem to know that the first 
iiame w&s a s^oret 

( h ) Tbe^commeatatois of Kithaka, namely, Deva- 
pgla and Aditya.dars'dna, represent a still further 
phase of things in this development. For while com¬ 
menting on thesBtra “putre Jate nlma dhiyate" (Ka. 
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34, 1 ) they mj tiat the father should think and 
decide in his mind what name he should giye to the 
child on the tenth day. 

The other sutra tad eya n&ma dMyate ( Ka. 36. 3)^ 
they explain as meaniug ** he should give the same 
namOi ae was thought of on the first day. 

In the explanation of the next Sutra "anyad iti eke' 
they mention the old tradition of giving two names, 
From this explanation oE the sutra *'putre jate nihna 
dhlyate one is inclined to think that in their times 
the existence of two namee also was nearly forgotten. 

( 1) The S^maveda Sutras of the third gronp re¬ 
present quite a peculiar growth. They seem to belong 
to a later period; of S^Obas and these sutras seem to be 
written In a time and in that part of India when and 
where the two rites were already fairly separated. 

The secret name Is altogether absent in both of 
them, u e. the J^fttakarman and the Namakarap^a^ The 
reason of this absence, iioweyer» seems to be that it 
was never in the J^takarman in the beginiuiig. They 
had already put it in the So^yanti^savana, 




CHAPTER IX 


N AMATTAR AyA 

Ths SatpakKra N&makarat^a ( sometimes Nsmakar- 
maii ^ ia comparatively' very short and simple; it 
could be said to be the continuation of Jatakarman. In 
point oi intricacy of procedure, it is something like 
Annapr&s'ana, where the principal rite has been 
flupplemeuted only by the religious rite. But in point 
of importance, it is much superior to Annapris'cna; in 
some respects superior to Jitakarman aboi especially 
from the social point of view. 

As the term Nfimakarna indicates, it is the rite of 
oonferring a name on the new-born child. 

The time prescribed for this Saipsk&ra is on the 
tenth or the twelth day, when the mother has left 
the child-bed. Sdtras of the Rgveda and Yajurveda 
prescribe the tenth day in general as the proper time. 
Only Ban. ( 2. 1. 23) and Hiiapyakee'in (2. 4. 6) 
prescribe the twelfth day also. 

The Jaimini 6Qtra of the GEmaveda also gives the 
twelfth day or someday in the first fort-night (1. e. the 
bright fortnight ) of the month, when tho moon would 
be )□ conjunction with an auepicioua constellation ( J. 
1, 9 }. Gobhila and KUdira i G. 6, 2. 8, 8 andKh. 2, 3. 
8 ) prescribe a day after the lapse of ten nights and 
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extend the limit as far as the lap&o of a himdred eights 
OT even one year* 

The mother and the child take a bath ia the 
morning and the house is washed clean ( E* 2* 4. 7 }, 
According to the Eaufltakl and theSathaka { 36. 7) the 
oblations are to be given in Sotikagni ( Ee 36f 1- 1. 

24 d>i but Bharadvaja ( 1. S6 ) and Hiranyakes'^lii ( 2. 
4* 3) say that the Stltikigni should be removed and 
the usual Grbya-agni or AupHsana-agnt fibouH be 
prepared^ The mother and the child put on new 
washed clothes and then the mother* covering the child 
with a clean peace of oloth^ hands it over to the father 
from south to north* with its face turned towards the 
north. The father is sitting to the west of the fire on 
the Darbha grass, pointuig northwardsi Here Oohhila 
makes a peculiar remark ( Q| 2. 8. 9 ). He says that 
he, who is to perform the rite» should ait behind the 
fire on grass pointing northwards, Generally the father 
is expected to perform all the rites and so this pre- 
solipticD of Gobhila ia rather noticeable. The mother 
then goes behind the performer and stations herself to 
the left on the north-pointing grass. Now begina 
the preliminary Sacrifice. As'valayana la silent eg 
umaU but the other two SQtras of the ^gvedai namely 
the SAhkhayana and the Kau^ltaki ordain that oblatlona 
should be given to the day ( tithi ) on which the boy 
is born, and then to the Kakfatras and the deities of 
the Nak^atraa of the day of birth, of the preceding 
and of the following days. So there are eeven obla- 
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tione toffether (one to the day of the birth, three to- 
the three conetellatlons and three to the deities ef the 
three constellations), Then follow three more obla¬ 
tions with ^oas Nos. S3, 98, 13. 

These ten oblations are to be given from the mess 
of food that is cooked. 

The name which is to be given ia to be diseiosed at 
the end of these oblation e. 

The Mftnava, Apaetamba and Piraskara of the White 
Yajurveda do not prescribe any preliminary sacrifice 
but only mention that on the tenth day a name ahould 
be conferred on the obild and then proceed to the 
details of the narae-giTing. 

According to the other Sutras of the Yajurvoda, 
namely BaudbSyana, Bhftradv&ja, Hiraayakes'in and 
EAt^aha, the preliminary Sacrifice ie performed. As we 
have already seen, it is to be performed in Aupasana 
agni accordidg to Bh. ( 1. 36 ) and H, ( 2. 4., 8,) and in 
BtitikKgni according to Sathaka ( 36. 11. ). 

The customary oblations which these Sbtras alwaya 
prescribe arc also prescribed here. For instance, Ban. , 
( 2. 1. 24) preecribes oblations with Ko, 13. 

Bh&rodvAja prescriboa vejses Nos. 129, 131, 128, 127. 
225, 226, 119, 71. Kirapyakes'in ( 2. 4. 8-9 ) presoribea 
verse No. 129. and twelve others and adds to the 
number the other customary oblations Nos. 67, 108, 
114, 267, 115. 

The Yaraba 12 ) does not prescribe any definite obla¬ 
tions but only says that in the Saipskftras to be performed 
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for the ohUd, the SthAUpSka prepared ahould be either 
for the deities Agni or for PrajApatt, « When iJiere is 
no special mention, ” he adds further, *' the deity for 
hoys is Agni and for girls Aryaml, * 

The KSthaka prescribes four oblations which are 
verses Nos. 83, 81. 159. 163. The Satras of the Siima- 
veda do not mention any particular oblations. 

The Khfidira does not give any special oblations, 
Oobhila ( 2. S, 12 J says that obiations to be offered 
should be to Prajapati, to the Tithi and the Kaksatra. 

Jaimini (1. 9) explains that in the cose of rites, to be 
performed for a child, the deities are the constellation, 
the deity of the oonstellatlonfl and the day on which 
the child is bom. All oblations should be made to 
them. Then he gives a list of deities-Agni, Dhan- 
vantari, Prajapati. Indra. 7aau», Rudra. Adityaa and 
Vi^ve devah -who could be given oblations. All gods 
are pleased, when these deities mentioned above are 
offered oblations. 

The rite has only one important item and that is 
the confer ring of the name upon the child. The 
intricate p^cedure of the JAtakarmau rites is absent. 
An Boon as the preliminary Sacrifice la over, the Kama, 
krapa follows or it would be better to say that the 
Hacrifice ends by the giving of the name. At the end 
of the last oblation, the name which ia to be given is 
made public (SM-25, K. 125. Bh, 1*26 H. 2. d- H 
Kh. 2. 3. 10 ) and first told to the mother IG, 2. 8. 18 
Kh. 2. 3, 11 ), For it ia said " that the father and the 
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mothor and the fire ahould take my Eame first { T. 
8, ). rbere are, howev-ar, h,srt and there a few ritea 
oonuaoted with the KHmakara^a. 

The K&thakfli for uistaaoe, ia ^ulte singular In 
giving a long train of details. 

After the preliminary oblations eome golden thine 
ie to be pieced in a brass veaael along with purified 
ghee, while reciting the verse No. 7, From that ghee 
some five oblations with verses Jfoa, 63, 216, 145, 123 
and 65 are to be given. He takes the golden ring oat 
of the ghee pot while reciting Pavamhna and bonds it 
over to the host reciting the verae in No. 123. 

He washes the goldea thing with verse No. 65. 
and ties it round the ohild'e neck- He touches hie fore¬ 
head and recites verse Nc, 33. He smells the child^e 
head, reciting veiso No, 12, and then causes benedio- 
tions to be pronounced. This long procedure ia not to 
be found in other Shtraa. M. Y. G. and Kh. men 
tion this touching of the child at the end of the rita. 

The Mknava il, 16, 4.) ordains that the father should 
amear his hands with butter, should heat them over 
the fire and, while speaking with Brahmapas, should 
touch the child with verse No. 9. The VAraha says 
that the hands should be smeared with butter and 
then the child is to be touched with verso No. 287, 
According to Gobhila ( II, 8. 13 ) and Kbudira ( n. 
3. 9 ) the father is to touch the sense organs {nose, etc.) 
of the boy and recite the verse No. 01. At the 
end of this recitation be utters the name to be given 


'(Kb, n. 3 10 ). Hfl redtea tbe verae No, 81 aad 
tho end gives the name (G. 11, 8.14). The name is 
to be first told to the mother^ 

Aa to the giiBllties of the name to be given monr 
details have been given, Nearly- 
The tjuaiitiei of the all SatrakarRsagree that the name 
name. which is to be given to a boy should 

begin with a consonant, should 
contain a semi'vowe] and should have a Visarga op a 
long vows! at the end. It should have two or four 
syDablea ( A. 1. 15, 4-5 J; sis or eight syllableB also 
< fl, 2 . 1 , 25). As a general rule it should bo 
made of even i^yllablea According to Aii'valayaiia 
one who wishes to have glarr should choose a 
name with two syllablea; for reUgious lustra one 
with four syllables. It should have a krt-suffir 
and'not a taddhita^suflx ( V> 2 P. 1. X 7 O. 2 , 8.15 ), 
It should be the name of a or a deity or the name 
of a forefather (Ap. VI. IS. g). The name of a Brih^ 
mapa should end in S'arman, that of a Ksatriya Ghould 
end in Varman. and that of a Vaia'ya should end in 
Gupta, says p. (n ). Ab to the number of names, 
the general eense of the Sutras seems to be that there 
flhonld be two names; one named after a constellation, 
which u to be kept a sacret and known to the father 
and mnther only, the other being used by all, 

H. (2, 4 ) prescribes that there should be a third 
mame for one who performs the Soma-Sacrifice. 

The name to be chosen for a girl should oonalst of 


cbhiD ts akcient niiJU 
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uuKibBr syllfiblw* for uiste&coi tbTflo ( M, I. 18,. 
1 It slioiild Olid in US (M, 1,18* 1; 2, 8* 16 } or 

in A also { J, 1, 9 )• 

On claBsifiaation of tho items one finds that it is 
not at all on intricate rite, the 

The Order of Jlites. religiouB Horn a and the oonferring 
of a name being the only two 
outstanding features. This is the result of the analysia, 

I, The religious rite, Horn a ( H, } 

( Sacrifioe ) 

II. The principle rite, Nsmakarana (ITk-} 

(the name-giTing} 

III. The supplementary rite. (Hirapyabandhana (Hb.) 

( Tying of the gold rnaund the wrist ) 

IV. The minor rites. ( a ) AbhunarB'ana (Abh.) 

(touching the child ) 

(h ) Avaghjgua (Arg.) 
( smelling the child ) 

This is the order of rites in all the Sutras. 


1 

[A. 


Nk. 

5 \ 

S', 

H. 

Nk. 

1 

[k. 

H. 

Nk. 

K. Y. 

fB, 

H. 

3*k. 

first 

1 Bh* 

H. 

JTk. 

group 

1 Ap. 


Wk. 


! H, 

H. 

Hk. 

S. Y, 

M, 


Abh, 

eecond 

Si. 

H. 

Ng.Hb. Abh, 

group 

V. 

H. 

Ng, Abh. 

■ 

P. 


Ng. 


kamaeaba^a 
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G. H. 

J. H. 

KK H. 


Abh. Ng. 


Nff. 

Abb. Ug. 


The procedure soems to be quite eimple. The Teligi* 
OUB Homa is alvaye followed by the name-giving and 
that is all, 

Abhimar^ana is mendoned in MbnaTa^ KSthaka, 
VSrSha, Gk)bbila and Eb&dLia, Except in Kgfbaka and 
MAnava, it intervenes between the Homa and the 
principal rite. In Eatbaka and MEnava, it follows 
the principal rite. In As'valSyanat Apaatambai Ma- 
nava and Paraskara the preLiminary Homa is absent. 

Only Estbaka has developed the rite into a very 
complicated procedure, where the preliminary Homa 
and the Name>giving are followed by Hirapyabandhana, . 
Abhimsr^ana and Avaghrana. 



CHAPTER X 


NtSXEAMANA. 

{ a ) SOjjadarei'axia. 

( b) CandiadaTB'ana. 

(0) Rifkrama^. 

The rites mentioned above are similar in their oha* 
raotei and ao it would be well to take them together 
and then oompare ihem> Let us proceed from SiHrja* 
dar^ ana. 

This rite ia found only in three Sutras of the 
Yajurveda, i. e. in hfftnaTa and 
SHryadardana- XAfLaka of the Black Yajurveda, 

and in Paiaskara of the White 

Yajurvfida. 

The time prescribed ae suitable for this rite is the 
fourth month according to the ManaTa' or after the 
lapse of a half of the third month according to the 
Eat^aka (If. 1, 19. I; Kl. 37,1). A mess of cooked food 
is to be prepared in milk and with it ablations are to be 
offered with verses Noa 44. 299, 219 ( M. 1.19.3 ). 

The Ea^haka prescribes two kinds of oblations of 
ghee with verses Ko, 111, 121, 73, 102 and then two 
more from the mess of cooked food with verse No, 205. 

Then a verse is recited in praise of the sun and the 
child is shown the disc of the sun, while verse 
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No. 135 la beioK recited. In the Katbaka the process 
IB inverted. The aim is first shovn to the child with 
verse No, 26 and then verse No, 126 la rooited in 
praise of the suUs 

Farnskaia does not give any details hut givee simply 
the time of this rite and the veree to be recited while 
the flun fa being shown to the child. 

Brahmanes are then to be given a feast and a bull 
as the fee ( M. 1,19. 5, 6 ), 

This rite la found only In the Kathaka Sutra and in¬ 
stead of being an independent rite, 

Condradarr dRa« seems to be a part or rather a 
continuation of the first rite, 
the SOryadara^ana. 

Two oblations are offered with ghee and then two 
more from the mess of cooked food. According to the 
commentator Brahraapabala the child is to be held to¬ 
wards the moon with verse No. 26 and then verse 
No 137 is recited in praise of the moon. A mirror Is 
to be given as fee. 

Like the Suryadars'ana and Candradais'ana this Nis- 
kramapa is also a minor rite. Eau- 

Nithramana dhAyana and Faraskara of the 
Tajurveda, Gobhlla and Khadira 
of the Sftmaveda and EauS'ika of the Atharvaveda 
mention it. 

The time prescribed for this rite is the fourth month 
according to Eau. (2, 2. 1 ) and Piraskara ( 1. 17, 5 ). 
end the third day of the third bright half after the 
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cMld^a birth according toQ. (2-8* 1) and Kh, (2. 3- 1)* 
Baudhaj^ana giTes a complete religioue appearance 
to the rite. ErAhma^as are gi^en a feast and the 
declaration of the anspicious day is also to he made* 
After the usual preliminaries BOmB eight Svasti ohla* 
tionSf i* e. oblations eipresslTe of good wishes from 
various deities ( Bau. 3, 2* 4-11 )i are offered. After 
this offering comes the Hi^kramanat the chief rite. 
They take the child out of the house and after having 
worehipped some outaido shining objeote { blhj^i cl- 
trlyApI 7 they honour BrAhmanns by giving them 
three kinds of foodn make them pronounce good 
wishes, circumambulate and then bring the child 
home- ( Cf. Ap- G|. 3. 9 ), 

PEraskara, as lu the case of the Snryadars^anai 
simply says that the Higteamapa, the taking out of 
the child, la to he performed in the fourth month* 
Baudbayana ordains a cow to he given as fee- 
The Gobbil!y and the Khldira give quite a different 
description of the rite. The name Candradartfaua 
perhaps would have been more appropriate for it; it 
rcsemblea the SUryadars'^ana in many respected 

On the third day of the third bright fortnight after 
the birth of the Childs the ohild is washed by sprinkl¬ 
ing over its head in the morning. The same evening, 
after the red light of the sky has disappearedp the 
father goes out and worships the mnon^ joining hia 
hands and holding them upwards* 

The mother dresses the okQd in a clean garment. 



M9sbaiia{:a 
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and hands ov^r tho child from south to north, with 
Ita foae turned towards the north.^ Then she paraea 
behind her husband and atattona herself to the north 
of her husband. The husband then recites the verses: 
^*0 woman with well-parted hair*’ (M. B. 1. 5. 10-X3) 
and the following two, in praise of the moon and 
then hands over the ohild to mother,* then turning it 
{ from south to north ) northwards when he comes to 
the end of the third verse { M, B, 1. 5. H ), and mur¬ 
murs that the hoy may not coma to harm and be tom 
from bis mother. Then he pours water out of his 
joined hands, once with the verse, “What in the moon*' 
( M, B. 1. 5.13 ) and then twice silently. So far Oo- 
bbila and Khldira agree but in the last rite, i. e- in 
the case of pouring water out of the Joined hands they 
-differ. According to Khldira this pouring of water is 
done immediately after the banding over of the ohild 
to its mother; while Oobhila gives a different procedure. 
The rite is finished when he hands o ror the son to his 
mother and the pouring of water is to be done on the 
following bright fortnight after the first performanoo. 

TAa Order of ritet t« the S&r^idsrt snottht Oandrodar/ana 
and Ms iTi$hfamaM, 

The rites in the above-mentioned ritual being very 
few, it is not at all a laboriotia task to claEstfy t' - m, 

SUrifodars OAa or Candrodsr/ano 

< 1 } first St 'I'gfri G 2 3 

(J pra jftip ( Q. 2, 8- 6 ). 
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The religious rite. Homa. 

(H> 

( Sacrifice.) 


The principal rite. SQTyadarB'aoa. 

(SD> 

( The showing of the sun.) 

Candradars'ana. 

(CD y 

{ The showing of the 

moon. ) 

The minor rite "CpasthAna. 

(TJ.> 

(Prayer.) 



Here we find that the principal rite Is always lollew* 
ed hy the minor rite. Tbb means that some praise 
has been offered to the deityt when the child is brought 
out and the sun or the moon ta shown to it. But it ia 
a Question, whether it should be called a separate 
rite or whether only forms a part of the principal rite. 

The order of rites would be as follows. 


8D. 




OD. 


M. 

H. 

U. 

SD. 

Kn. 

H. 


SB. 

P. 



SD. 

Ea. 

EL 


CD. 


The rite begins with the preliminary horoa and ia 
followed by the principal rite; which in its turn ia 
again followed by the minor rite. Only in Manava 
is tire minor rite followed by the principal, while 
P&rsskara mentions only the principal rite. 

The Candrodars'ana, which ts mentioned only by 
seems to be fashioned after the Snrya- 
dars'ana and follows its order of rites; like the SHrya- 
dars'sna the Candrsdars'apB also has three rites vnd the 
preliminary hoina is folluwed by the principal rite^ 
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wbioh in ita turn fs fallowed by the migp r rite. 
it ifleramana. 

The ritual could be classified in the foHowtuff 
manner. 

The xeligioua rite: Homa. ([ H.) 

( Sacrifice ). 

The principal rite: Ntskratua^ja ( N.) 

{ The going ont of the house.) 
The minor rite: Candra-upaethana. ^ Cu, ) 

( The prayers to the moon, ) 

The order of rites; 


B. 

H. 



P. 


IT. 


G. 


N. 

Cu, 

Kh. 


sr. 

Cu, 


So we see that the nature of the rltea of the 
Ifi^kramapa ie the aame aa the rites of SQiya- and 
Candradars'ana, The order is also the same. The 
religious rite is followed by the principal rite, which, 
in its turn, is followed by the minor rite. In Baudha- 
yana the religious rite has been mentioned, but it 
is altogether absent in the other three Batras. 

Fftraakara mentfona only the principal rite, while 
Khsdira and OobhiJa of the Samaveda supplement the 
principal rite by the minor rite of Candradar^aoa. 
This minor rite Is more prominent there, so that one is 
tempted to aak whether the name Candradara'ana 
B 
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would Dot be mare appropriate thau Niflb:ramai;L&,^ 

oa ih0 /ertnaiim cf ^Ad cAfl 

OandradiST^an^ mi ih$ Ni^krcmana and ih^ir rdatim^ 
io iach o<Atfr. 

These three rites do not Beem to hSTe attained to 
the importance which the jEtakarman or the Slmanto- 
nnajana enjoyed. 

The Satras of the ^^greda and one group of the 
Sutfas of the Yajur^edar i. eu Bharadvlja, Apaetau^ha 
and Hlrapyakea'iHf— which is a southern group and 
Beema to be the older one of the two groups of the 
Black Tajorveda^- are unauiitiDimly silent about them* 
The other group of the Tajuryeda, L e. the MtLna^, 
the Xa^haka ( but not the Ytraha^ though tt generally 
foUows the MEnaTap ) and Paraakara, along with 
Gabhila and Ehadira of the S&maveda and the Kan^ 
sTka of the Atharvaveda mention it. 

Now as to their relations to each other. From tbo 
nature of these rites one is tempted to think that 
they form one and the same SarpskAia^ only mentioned 
with three different names. 

The following points will help us to fcrm some 
Judgment as to their nature. 

(a) The Oandradars'ana is mentioned by only one 
Sntra^ the Eathaka, ont of fifCaen Sntras and obviously 

%ha buLtiA d 1 UiqBSDlkTedA fam4nciL« diioLw • PQ^t of ptUAhm^nt 
to Ih4 mocia. In Nl^krAm^i* Ibp moon Li Tazy pimnifittoti Iii tba iltA 
GarbliSdhixLB pms ciblmllm ut nftortd to iha mowi ( D« S. tt. S1L 
^ ThLi Si aoi lioaod La tbo olhor SOtne. 
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to have bi"en fashioaed after the SHiyadaTHaiia 
of the Ka^haka Satra. 

The K&^haka seems to bo of a Later oHgiit and 
discloses aevoral peouliaritieo, euoh as the dofioriptioa 
of the Slmantoamayana and the Puqisavanaf this 
Candradar&^aoa being one of them. 

Let us leave out the Candradai^aua os a supplement 
to the SUryadm-a'ana and compare the other two, 
viz. ( a ) fAf and ( A ) Ihi Ni^kramanix* 

(1) Both of these rites are to bo performed in the 
fourth month or after the Lapse of a haLf of the 
third month. 


( 2 ) Except in Famskara ( it is a qneetiou whether 
in I^raskara they are to be taken as one or two 
separate rites) nowhere have these two rites been 
mentioned in one Sntra, The Stltraa which mention 
them always give one of the two: thnsf 

B. -J 

a 

£h. 


M. 
K&. ( 

r. 3 


SHryadars'ana. 


Jfi^ktamapa. 


P- J 

Had they been two separate rites, they oonld haTo 
hoen found together at least in some of the Sutras, 

( 3 ) The rites are nearly dmilari the fii^t is always 
a religious rite* e« the preliminary Homa* The 
second is the principal rite, i. e. showing the aun to the 
child or bringing the child out of the house. 


The principal rite Is always supplemented by the 
praise of the sun in the Sllryadars^ann or that of the 
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sun or the moon in tho Ifi^kramai^s. 

Those points lead one to think that it formed a. 
single tite in the beginning. The following aogge^oa 
cottld, therefore, be made as to the origin of this 
SaipskOra. 

( 1 ) In the popular customs of pro-Brahmanioal 
times, it is probable that there was a custom of 
bringing the chad out of the house for the first timo 
with some ceremony. 

( 8 ) Evil spirits, which were supposed to be there, 
were likely to do barm to the child and so, now and 
then, some precaution was thought necessary to avoid 
the possible danger. For instance, the SatikB-homa. 
( which has been - given by various StitrakhraB, for 
example, by H. II, 1. 3.7 and P. I. IG. 4. S3) is meant for 
that purpose. It has been prescribed there with a view 
to avoid the evil influences harming the child in the first 
ten days. Similarly, when the child was first taken out 
of the house some such precaution was thought necea- 
sary. This idea is present in Oohhila and £hadira. In. 
the description of the Ifiskarmapa in GobhUa (2, 3. 4) 
the father hands over the child to the mother; whilo 
doing this, the last verse { M. B. 1. 5, 12 ) which he 
murmurs is, ** May this child never come to harm and 
be separated from its mother.*’ 

( 3 ) So, when the child was first brought out of the 
house, some Homa was performed and the first thing 
that was shown to the child was the sun or the moon 
no that the other minor evil influenoes should be power- 
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IfiSB agaiaflt it. 

( 4 ) The practice contiatied and the custom of ahow- 
ine the bua or the moon to the child became so eeta- 
bliehed that the rite, in stead of being called Niqkra- 
mana, used to be sometimes called SOryadara'ana. 

{ 5 > Later on, when a selection of Saip^raa was 
made oat of the whole grhya ritual,—-for they were 
nb longer in nee In their entirety,— ^tbese different 
names vanished and it was looked upon as a single 
Sa3|iekara, the Ki^kramana, It is note^worthy that 
the Gautama. Sm^ti does not mention this Saipskira. 



CHAPTER XI 
AITNAPRAS'ANA 

This is & GomparatiTely miitor Saipskira^ In impor¬ 
tance il is inferior to the JAtakarman and the Canla* 
liut superior to the Kl^kramapa, 

The first time when a child is fed with solid food 
is naturally celebrated with some ceremony, and it is 
CO wonder that in the days of sacrificial zeal, it was 
made into a Saipsfcftra by the addition of oblations to 
T&rious deities* 

The time for this Saipekfira has not been very 
rigidly determined. The sixth month, in the opinion 
of nearly all the Sctrak&ros. and the fifth also 
aecordiag to M, ( I, 20. 8 ), is the right time for this 
Saipskara, The Estbaka again shows another pecnliar 
feature by suggesting one more alternative, via. that 
the time to be chosen may be after the teeth have 
come out. 

The day to be chosen is, as In the ease of alt other 
Saipakiras, a day in the bright fortnight of the 
month, when the moon is in conjunction with an aus- 
pieions constellation. The rite begins with a preli¬ 
minary sacrifice. Obiations are offered, according 
to the Sutras of the ^gveda. accompanied fay verses 
Ifo. IS. 213, 200 and 66. 


119 


The Satrafi of the Yajurvada prescribe to the 
bfigtonLog oblations aoeompanied by the following 
'v'enee: 

M, Vsrae No. 19. 

B. II M 97, 

H, „ „ 67. 108, 114. S67, 115, 162, 218, 105 

^fii ,, ,1 51. 

P. 124, 300, 173, 

The Snttas of the Samsveda do not preBCxibe any 
homa, or any oblatlooB in the beginning. After the 
Sacrifice ( according to S^aAkhllyana and Kau^Itaki ) 
the father recites verse No. 1, ** O Agni, thou givest 
long life ” ( Bg. i:X. 66. 19 ) ( 8*. 1. 2T & K. 1. 27 >, 
and then with the recitation of' votso No. 289, “ O 

earth, be soft" ( Bg. I- 33* 1® h the child is to be 
seated behind the fire on the Darbba grass, pointing 
northwards ( S'. L 27. 9. K . 1, 27 ). Then the father 
takes outds, honey and ghee together ( H. S. 1. 5 ) 
and the prepared mixture is thrice given to the child 
to drink, with verse No. 192 “I put BhQfi into thee" 
( H. 2. 1. 5 }. The mtid food is given to the child 
with the verse (No. 181), "I give thee the juioa of 
waters and herbs to drink 

Other Sntrokares do not prescribe tha feeding with 
curds, honey and ghee etc. first and with solid 
food next. They say that those things should be 
mixed with food and then given to the child to eat, 
Aocording to Paraskara the father takes his food first; 
whan he has finished hie dinner he mixes all kinds of 
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fGcd .i.aa»^ telling n ^ 

miitoro, he fijTea it to the chlJd to eat 

Th.followio*lfcu,tiM«, ig SJtte- 

hSras at the time af atvi'nrr j j.. .... 


A. 

Ea. 

J. 

8 . 

K. 

M. 

B. 

B. 

Bh. 

Ap. 

H. 

P. 

Xh. 

Xau. 


No. 

18. 

II 

18. 

11 

18. 

11 

187. 

VI 

137. 

II 

19. 

11 

828, 

11 

188. 

n 

188. 

VI 

188, 

1i 

188. 

pi 

297. 

11 

89. 

ti 

263. 

of the 

food vhiafa ie 


^ ^ V. “any kinde have 

ChoM <if food been preserihed, Fleafa seema to 
na.K # . speciallr chosen, a,® 

-.nt( A. 1.1(1, Sis'. 1 . S7. „K. 1. JO kite., 

( . 1.16. S. S. 1. 87, 3; x. j, ^ j, 

Plr.»lte™ preterite «» Bed. of tie biri Atl (or Ih. 
«n.e eo4 ., te religloa. lesir, < P. 1 . 19. U ). Keh 
U preterite wte be U deriroee of weed ( S', t 97 . 
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4 ; K. 1. 27; P. 1. g. 9 > 

Fftraslcara prescribes the fle^ of & patridge for oao 
who is deeiroas of food ( P. 1, 9.8 ) i that of a Bh&iad- 
vlja, when he wishes fluency' of speech ( P. li 19. 7 ); 
that of k;kaoa, when one is desirous of Ions life ( F. 
1.19, 10 }, One who wishes to have every thins should 
mix all kinds of flesh and feed the child ( P. 1* 19. 12 ), 
The Jalmioiya (1. 10) and the Eithaka(39. 2)pTeeorihe 
that the eacrifioial food should be mixed and that the 
child ie to be fed with it. 

It is worth notice that the SQtras of the ^Igveda, 
one sQtra of the White Ysjurveda and P&raskara pros' 
crlbe the giving of flesh and mention various details. 
Apastamba suggests the flesh of a patridge^ but it is as 
an option and not as a necessity. He only mentions 
it as the view of some people. 

The Jaiminlya and the Eathaka presoribe no flesh, 
hut only the saorldoial food. 

The SQtras of the flamaveda deal with the rite very 
roughly. In Jaimisi the description of the rite is very 
short, while Gohhila and Ehadira are silent about It. 
But Rudraakanda in his oommentary on the Nama' 
karspa (2. 2. 34, 35 ) mentions this Annaprgs'&na 
and says that though it is not given In the Ehadira, 
yet, as it is to be Found in the other Sutras, it should 
be performed in the sixth month and that the verses 
used should be the same aa those used at the time 
of the MedhAjanana. 

S'lhkhiyana and Eau^Uaki write that the food left 
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after the feeding of the child diould be eaten hr thfr 
mother. 


A MW (B. 8. 3. 4 ) or 0 cloth ( M. 1. 20. 6 ) is to be 
as the fcA to the Brlhmtoasi, 

The performance of this rite is comparatlvelx 

T\» ordtr of ritu T'he following rites go to 

make up the whole Saipekira. 

The religious rite: Homa ( Sacrifice, ) ( H J 

The principal rite: Annaprls^ana, {Ap j 

( the feeding of the child, J 
The minor rites: (a> Upavea'ana, (uj 

( making the child sit on the grounds ) 
(bj Abhtmaotrana. fA) 

( whispering of mantraa orer it. ) 
(e) Ghttapraa'ana. (Gi. P.) 
( giring the child ghee to eat, ) 
The Satras of the l^gveda give the foUowing order; 
A- Ap. 

A U. Ap. 

X- H. A. U. Ap. 


As'valByana, aa is uanal with him. does not de¬ 
scribe the rite in details; but S'wkhyByana and Kan* 
have perhaps given it most minutely. For. 
^vaUyana mentions only the principal rite,* while 
. and K. give the religious rite first; then follow 
^ two minor rites, namely. Abhimantraija and 
tJpaves'ana, and the principal rite comes at the end. 


CHAPTER Xn 


CAULA 


Aftflr the Annaprfi^atte comeis the Cauta> The word 
means a toft of hair whiob is left on the head 
when the rest of it in out; the cutting of the child's 
hair for the first time and arranging them in looks 
was oailed Caula or Cada-karaua. It is explained 
as 'kriyate cQija yasmin harmai^i tac cau^am' and 
since the oeiebral dental ^ ia inter'Changeahle with 
the oerebral lingual I, which has beoome already 
in the V'edic language a semi-vocalic 1, there is no 
differenoe, if we use either of the two terms i Varlha 
[ 4 ) and Jaimini ( L 11) use the term Ja^akarapa^ 
keeping of twisted looks "in place of Canda or Caula. 

The time prescribed for this ceremony is generally 


the third year of the obiid i minor 
alternatives, however, have been 


here and there suggested; 

B. ( 2. 4. 1) ') in the first year; 



after the completion of and in the 
^first year; 

in the thir d year when it ie not done' 
^ in the first. 


1 Dlliij-Ctr 
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J. < 1. 11 J ^ 

B. ( 2 4. 1) I 
M. (1.21, IJ 
E5. t 40- 1 ) ^ 


in the tiiird year from eonceptioa [ 
during the period of three years; 
in the third year but when thegreater 
part of the year, i. e, more than 


A, ( 1. 17. 1) 1 
V. (4) I 
Kh. ( 40. 8 ) J 
S'- ( 1. 28. 

3-4) f 
X. < 1. 28 ) J 


eight monthfl, has passed; 

or Jaatly, as would be tho custom of 
the family. 


prescribe it ia the fifth year for a 
Kfitriya boy and in the seventh year 
for a Vaie'ya boy. 


The day prescribed for the performance is, as in 
the Case of ether SaipakBras, a day 
The day in that half of the year when the 


sun goes northwards ( U'dag-ayane 
Ji. 1. 21, 1; J, 1, 11 ) Jn bright half of the mouth 
( M. 1. 21,1; H, 3, 6. 2: Ka, 40. 9 ; J. n when 
the moon ie in oonjunotion with au au^icioua con¬ 
stellation or under the constellation of the Punarvasus, 
M, ( 1. 21,1 J recommends the ninth day of the 
bright half and Ki. ( 40, J ) recommends a parvan-day. 

Gobhila (2, 9, a) has given a detailed list of 

tho required for the 

Ths arrangmmt ceremonj and their arrangemont 
q/ the implemenU also. The other Sotraa prescribe 
nearly the same. So let us be^in 
with the list of implemouts and their arrangement 
as ordamed by Gtshhila and then add whatever would 
he necessary according to the dosoHption of the 
variauB SdItsb. The implements indlude 



CAULA 


12^ 

( 1) twentf bundles of Darbha grasa i 

( £ ) hot wAt^T ; 

( 3 } a razor made of Udumbara woodji to be uaed 
hy the barber t 

( 4 ) a mirror* 

The above-niflntioned thinge are placed to the sooth 
of the fire; to the north of the fire are placed cow-duog 
and a cooked mesa of rice and half^eooked aesame. Four 
veaeele of rice, barley, eesame eeode and beans are 
filled with the reepectiTo seeds and are placed on four 
corners of the fire that ia kindled. The mother covers 
the child with a clean cloth and aits facing the 
eaet^ on graes pointing northwards, behind the fire 
and the person who is to cut the hair of the child, 
the father or some other pereon who cuIb the hair 
( and not the harbor % standing behind them. 

Unlike the other SaipskAraa, this Saipskftra la not 
supplemented bj supplementary’ 
nature o/JAs rife OT minor rites. The Horn a eeeins 
to be the only religiouB ceremony^ 
The rite of bair-cutting, howeveri has been amplified 
a good deal, which has rendered the whole procedure 
a bit complicated. 

The rite begins with a preliminary aaorifice as 
usuaL The Sutras of the ^gveda do 

TAs praliffltnflry not prescribe any paj'ticular ob¬ 
lations, The SadikhSyana-grhya- 
Bathgrahap which is, however, a later reca,5t of the 
SMikhayana-gThya^sUtra. prescribea four oblaticna with 
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tbs Mahii- vyahftls. 

The second &roup of the Blect YajurTeda ( M. Kft. 
and V,) prescribos Jajra-oblationB. to which the Tirtbe 
adds three more obtatioiiSf making them sevsii in alL 
The additional oblatioas of the YArQiha are ascompanled 
by verees No. 1, 51,234. 

The first group of the Black Yajurreda Sotras ( B 
Bh.Ap, H.) prescribee the oblations which they usiially 
prescribe for other rites; Baa. preajtibes vereeg No, 
134,138, 55,156, 

Bh&radvfija and Hiranyakes'in presoribe verses No. 
67,108,114,267,115 and 105,218,162. 

Bh. adds one more, namely verse No. 17. 

The oblations according to Ap, are verses No. 120 
131, 128,127, 325, 226, 110, 71. 

PKraakara of the White Yajurveda prescribes an 
oblation with ghee with the recitation of the Mahg- 
vy&hitis and vorso No. 87. 

G. and Kh. do not prescribe any mantras for obla- 
tions. Rndra-ekanda, however, in bia oommentory on 
the Khadira, prescribes the three Vyghrtis, with verse 
No. 187 and then four other venes. 

J. prescribes four oblations with the Maha.vyahftfs 
and vetflB No, 187, and the fifth with verse No. 303. 

After preliminary oblations begins the real rite. All 
the details of the act of hair-cutting are amplified and 
are accompanied by the recitations of verses. 

The following is a list of details of the hair.eutting: 

( 1J the miiJng of hot and cold water; 


CAUliA 


139 


^ ^ ) rubblulf ot warm water reund the head i 

(2 a) tha smaamig of butter on the hair; 

I 3 } tha puttlDg ef Kua'a-eraas on the hair ; 

[ 4 ) the prefislDg of the ra^or oq the hair; 

( 5 ] the cutting of tha hair ; 

(5 a) the wiping of tha ra^r i 

( B ) the putting of the out hair into ccwdung t 

( 7 ) tha bath after the hair-cutting. 

Kos.1,2, 3t4»5. 6 are ocmmon to all the 3&traa while 
iTos^ 2ft, 5a and 7 are to be met with here and there. 

Let us take them one by one and describe the pm* 
cedure laid down. 

h After the preliminary saotifice the ritual begim. 
The father or the performer takes hot water and cold 
water and mixes them while reciting veree No. 15; 
this verse No. IS seomH to be generally need by many 
Sutras for this purpose. 

St, ( 1. 25. 7 ) and K, ( 1, 28 ) use verse No.273; Bb. 
end H. do not prescribe any verse for this rite. The 
VArAha presoribesg in addition to verse No. 7S» verse 
No. 266. 

M. {h Zh 2} does not prescribe the recitation of versa 
No, 15, while mixing the hot with the cold water* but 
prescribefl that verse No. 75 should be recited over the 
hot water. The Stitfae of the SAmaveda do not prescribB 
any veree for this mixing of the two kinds of water- G. (S. 
9, 11 ) and Kh. ( 2. 3. 21) prescribe that the performeir 
should look at the water and recite verse No- 7S, whieli 
other Sutras use fox mixing them, JT. ( 1- 11 ) writes 
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that the perfumer ehotild take the water from the 
water*pot while rediting the two verflee, Uoa, 7S end 15. 

2* After mixing the hot and the cold waters the per¬ 
former ehould take some of it end rub it round the 
ohlld'a head from right to left. A. ( 1. 17. 7 ) pte- 
Boribea that the father diould take some of that water 
and emear it, along with some butter or ciirdst round 
the ohild's head from right to left. The Toriaa to bo 
recited are Nob, T5 imd 47. 

1- 2^8- 11 ) and K- ( 1. 23 ) give nearly the eamo 
description. The7i how evert omit the rubbing of 
curds or butter along with water andi instead of saying 
that the water is to be smeared round the child's head, 
going from right to left, they recommend the smearing 
of the right,side locks. The verses to be used are 
Noi, 47 and 113. 

(2a) Aeoarding to the view of some. S', and K. 
further add, the hair should be first combed end then 
smeared with butter. The Sutras of the Tajnjveda 
prescribe verse No- 47 for moistening the head with 
water. 

M., Kg and V". differ in the nee of verse No. 15 like 
-A.- ( h 17. 7 ). 

Ki, ( 40-10 ) ordaina that the water is to be applied 
while reciting ■' May all, Srhaspati and Saviti. the Satya- 
dharman, allow it''( verse No, 277) and then verse No, 
^ recited. V, ( 4 )prescribes that the eatnc verse 
is to be recited over the water and then the hair is to be 
moistened with verses No. IS and 47. F. (II. 1. 9 ) 
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prescribes the recitation of verso No. 2S0. 

The Sutras of the Samaveda proscribe nearly the same 
TOraefl. G. (3. 13 ) and £h, ( 3^ 3, 23 ) proscribe 

vatee No, 47 and J. {1. 11 ) does not prescribe an7 
verso for this rite* 

(3) After moistening^ the head with water, three 
blades or bundles of Darbha ahouM be held on the 
ri^Iit look of the hair, in auoh a war that the ends of 
the Darbha should be turned upwards, i. o. towards 
the perfornLer. G. ( 3. 9« IS ) prescribes seven blades of 
Darbha and says that the ends of the Darbha should be 
turned towards the head of the child The ver^e to be 
used at this time is Noi^ TS- 

In this way the performer takes four cute from the 
right side locks,reciting the fallowing verses; 

Verse No, 240 for the first ont| verse No, 236 
for the socond cut, ver;&e No, 238 for the third cut 
and these three together for the fourth one. In the same 
manner, he takes three cuts from the left-side locks. 

M. ( 1* 21. S K . B. ( 3. 4. 14 ) and V,(4) prescribe 
verse No. 202 to be recited to the child» when the 
hair ie being cut. ( VL 16^ 3. 11) pTeacrihea the 

following verses: Noa. 240i, 236, 237 and 238^ 

Bh, (S3) prescribes the recitation of verses 
No. 217 and 237 when the hair is being cut. 

H. (2. 6 B-il ) gives four verses and says that 
they should be used while cutting the hair on the 
right sidcp hehindf on the left side and before. They 
are verses No. 122t 340;^ 237 and 214. 

9 
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O, ( 2. 9. 16 ) prescribes that the hair should be out 
once with the reoitatioa of verse Ko. 237 aud 
twice silently, 

Sh, ( 2, 3. 26 ) preseribes that the same verse has 
to be repeated every time, while J. ( 1.11 j has given 
three differ ent verses, which have been presort bed 
by all the other Sutras, They are verses Ko, 236 
235 and 233. So after taking three or four outs in 
the above-mentioned way, the father should ask the 
barber { M, 1. 21, 7, Ap. V^I. 16. 19 Ka.40.13 and V. 4 ) 
to complete the cuttiug of the hair by reciting verse 
No. 211 and when the barber is doing it, he should 
whisper verse No. 202. 

J, ( 1. 11 ) gives the alternative of one to three 
Darbha blades, the verse to be used being No. 47, 

( 4 ) After the blades of Darbha grass are placed on 
tfae right lock of the hair, the razor is pressed on th** 
bead against the hair and the Darbha bladas, the verse 
that accompanies this performance being No. 390 
(*■ O aie, do not kill him Arc." ). 

S'. { 1. 28.13 ) and K, { 1. 28 ) are of opiniou that 
the hair and the Darbha should be touched first with 
the mirror and then the father should take the razor in 
hand, reciting the above-mentioned verse, 

B. ( 2, 4.11) prescribes that he should first recite 
verse No. 106 over the razor and, taking it la 
the hand, he should place it on the head, with the 
recitation of verse Na 290. When the performer 
takes hold of the razor, verse No. 314 is to be 
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Tfioited acoordinB to the prflHoriptioii of P. ( 3. !• 11 )> 
ThlB versa is used by P. only, whila the other 0iitra‘ 
karns use verse Ho. 290* as we have already seen. 

G. ( a. 9. 15 ) and Kb. ( 2. 3. 17 ) prescribe a razor 
made of TJdumbara, while the other Satras seem to re- 
ootnnieiid the ordinary one. 

J, (1.11) ptesoribes the recitation of versa Ho. 
133 while touching the hair with the minor, 

(3 } After so many preUtninary performances, now 
we arrive at the principal rite, i, e. the cutting 
of the hair. With the razor, which ia already pressed 
e«aiDSt the hair, the father outs a look of hair, to¬ 
gether with the Darhha blades wbioh lie between the 
hair and the razor, 

( 5a) 1. (1. 17.16 ) presoribea that be should wipe 
the razor oS when he has finished the catting with 
verse Ho. 211. 

( 6 ) The hair which are thus cut are handed over 
to the mother or any other woman whose husband is 
living (V. 4) or to some friend who^ is standing by. 
M. (1. 21. 10 ) and Ap, (6. 16 ) proscribe verse 
Ho. 74, when the out hair is being given (i. e. the 
eat hair and the Darbha blades ). Then it is placed 
In cow-dung or in a bunoh of Darbha in such a way 
that it would not touch the ground ( J, 1. 11). Thie 
ball of cow-dung or btmch of grass ^ould be buried 
in the cow-shed, near the water or at the root of an 
Udumbara tree ( Bh, 1. 28). In Saifakhy4yana‘Grhya- 
Satpgraha, it is recommended to bury the child's hair 
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in a part of fertile land or near water, 

(7) At last cornea the batb. According to B. 
( S. 4, 6 ) a bath ia to be girea to the child with hot 
water, and Terse No. 177 ia to be recited during the 
bath. 

Now for a while let ua turn to the Gobhillja and 
ShAdira Satras of the SataaToda and note the points 
where they differ from the other Siitras. 

The veraes which accompany the detail* of hair- 
cutting are nearly the same. In the other Sutras they 
are to be repeated while performing certain actions, 
hut in this case they are to be recited before doing 
those acts. The performer is aeked to look at the im¬ 
plement whioh Is to be shortly used, and to meditate 
on a certain deity which has a coaneotion with 
the implement. For example^ at the commencement 
of the rite ( G. S. 9, 10 j lUi. 2. 3. 20) he looks at the 
harber, meditates on Savitf in his miud and recites 
Terae No. 30 s “ Here has oome Saritr with a 
TSioT { in hand )." Then he looks at a pot, full of 
water, meditates on the wind-god V§yu, and reoites 
TOTM No. 75: “ O Vftyu. with hot water etc. 

After moistening the hair with the water which 
has been thus oonsecrated^helooksat the razor made of 
TTdumbara wood or at the mirror and recites verse 
No. 305; “Thou art the tooth of Vi^pu, " Then 
he holds the head of the boy and recites verse No* 
113 ( M. B. 1. 6-8 ), which S. and K. have used while 
znoletening the head and B,\while cutting the hair. 
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Four vessels, which uro full of ricOi barler oto** 
^iTen io the b^bor and a cow m as a saori- 

fioial feo to tho priest who atteuda to th« rit# or to 
DUO who performs tho cuttioE? of tha hair in tho place 
<kf the father* 

Very littlohas to bo said rogardinff the order^ since 
the whole rite is only one act of 
order of cutting the hair. The detalla of 
rtJtff. tho hair-cutting are ampUfiod and 

so there is little chance of 

the rites shifting their order. In short* it can be said 
that the religious rite is always followed by the 
principal rite* 

The religious rite: the Homa- ( ^ } 

The principal rite: the cutting of ( CH ) 

the hair. 

The supplementary rite ; a bath. ( ^ ) 

So this is the order of all the Sotraa i Hi CH, B, 

A SuQuoitim m to th 0 Origin of tho OasUa* 

{ a ) The Caula seems to ha^e its origm among the 
popular customs of pre*Br^hmamcal tlmes^ Similar 
customs are found among the Slavonic peoples of 
South-Europe and other branches of the Indo-germanic^ 
people. It has been seen that among primitive people 
hair and nails are looked upon as having some signi¬ 
ficance. Evil spirits are supposed to invade a per eon 

9. Oebnuehe bolm HMTtdmddtSd tvn 

&aitdMbdn3ck FeitHhdifti mm iS- PliHalo* 

geniigA In W1 aji» 
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who^^e nails or luiLr they could get hold oft and hence 
peoiiliar care has been taken about tbs cuttiiiff of the 
hair and the nails^ 

This belief led to the custom of celebrating the 
first hair-cutting of the child w^ith acme religious ob¬ 
servances so that the evil spirits should be kept oS. 
Nearly nil the Sutras prescribe that the hair which 
is out has to be placed in cow-dung and are eareful 
to note that it should be handed over to the mother or 
a person who is friendly and it is to be buried in 
order to prevent its getting into some wioked hands. 

(b) There ISrhowever,one more significance as to 
the custom of hair-dresaingr which is the mark of 
the particnlar family to which the boy belongs. 
In the Sutras, for examploi in the Eathaka-Q^hya^ 
STutra, ( 40» 5)^ we find such instructions : 

( 1 ) Those who belong to the family of Tssi^thn 
■hould have their luck of hair on the right side 
of the head ( 40, % J. 

{ 2 ) Those who belong to the families of Atri and 
KasVnpn^ should have their lock of hair on both 
Hides of the bead (40* 3 ), 

( 3 ) Those from the Bhrgu family should he shaved 
without leaving any look ( 40, 4 % 

( 4 ) Those of the Aiigiraa family ebould have five 
locks of hair. 

After initiallont the boy becomes a full member of 
the family, hut the Gaula can be said to be the 
beginning of tills membcr^ip* As the Slmanta is thei 
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mark of the would-ha mother, so the Caulaalao could he 
eaid to bo the mark of a would-be member of the fami¬ 
ly, Among primitiTo people, at the time of mitiation, 
the haii'dreea of the boy waa arranged in a particular 
way, as a mark of the tribe to which he belonged. So 
it is not impossible that the lock of hair should come 
to be regarded as a mark of the family. 

The idea of preventing the evil influences doing 
harm to the child by taking hold of the cut hair and 
the of having a mark of the family to which a 
person belonged seem thus to have given rise to the 
rite of Caul a. 

( 0 ) The placing of four pota on four ooruers of 
the fire le an auspicious cite, the pota symboUslng 
abundance of food. 

It may be added that the hair-dress has also some 
magic eonse i: as hoys" hair or certain fashions of hair- 
dress indicate the belonging to au order or a social 
olasB( for instance, with the Teutouio people or with the 
Bomans, where only tbo free-born man was allowed to 
wear uncut hair; compare the modern rule in Jails 
etc. ) so also the priestly eaeto, the medical man, or 
the shaman, of primitive people showed his profession by 
a special hair^iress, The best pcooffor aneient India is 
the drees worn by a Vritya, 



CHAPTER XIII 

THK ORIGDT AND DEVELOPMENT OP THE 
UPANAYANA UP TO THE VEDIC PERIOD 

One cannot say defioitely when and ^yhcro tlia 
Upanayana ceremoar hod its origin. It ia 
likely to ha^e its garois in the primitive customs of 
the Indo-European^ society. But as no xeooids 
are availabie^ much has to be left to ioferenoe. It 
would not be out of place if one were to cast a cur¬ 
sory glance at the ouatoms and ceremonies of various 
primitive tribes which exist to-day. 

(a ) Tfttf Nature iht PrijnUivt Pttrificaioru Rtfei. 

If one looks at the descriptions of some of the cue- 
toma amongst the primitive peoples, there is one 
thing, in particular, which strikoa one most and that 
ia the oeremoiiy^ of admitting a boy to the coinmnoity. 
The age varies from seven to fifteen, but in all oases 
it generally does not exceed the age of sixteen, or 

1- IttifflontbstidoiibUal whrthtirUiBM anr cxitttd wy aMlftty 
■oei M ia« Itida-Ett»p«a lefliBly, I UBig tha prinltlm •Mtely irblcli 
wwiht puDDt loeUitr dJ trtbM wbleli mlpaM eaitK^rai mai wldcti 
i|»ln thfl tndo'Earapaan Iiagutfla*: cl, Wlaternlti, aut(i]7 <a T,f iTjnn 
UtAMtqiv. Vol. L En^Slit sditloo, B; Gil*,, Okmfarfd^ HULoiy 
ol IndS*, yol, L P«L GUh liM, mtEiiAd thwA pwpla « "irlTOi.'* 
a. H- Oldsqbar^, DIa Ballgian dot Taj* p, *71; Hmmhly, Origin* 
d E4o»tiDD mmong prlmUiTa p«pi,^ p. u; EMyolnp^im of Eallglqii 

nnd EUilai, VoL Til. p. ais. 




THE EEVEMFMEIOT OP THB TTPilffAXANA 137 

rather, the Bttaiament of puberty- 

This ceremoDy conaista of a number of teats^ Eoms 
of thorn being very hard, whioh the boy is required 
to go through. Ptudfications by emetjoa, eweatuigt 
bathing, scrubbing with aand eto^ begin the ceremony. 
Then the boy has to show his strength^ by huntiiig, 
wreatlmgi running etc,, and thtis to show the aommu- 
nity that he is quite fit to join them and share their 
hard life* After iheee teats and after some preaching of 
moral preceptST the headman of the tribe ad¬ 
mits him to the oommuuity and declare him to be 
a fellow with all hifi duties and privileges. Then be 
ifl looked upon as if bom agam into the community. 
He begins his new life* aa a responsible member of 
the community, He is no longer allowed to stay with 
hia parents. In one case a dintier in company with 
his mother, prior to this ceremony, has been prescribed. 
The idea is that after this ceremony the boy cannot 
Come and partake of hia mother’s food. He is no more 
a chOdi but a grown-up peraon^ So, this last dinner 
with his mother, prior to the ceremony, ia demonstra* 
led with some pomp* From the above cereniony, 
which exists almost universally in primitive tribeap it 
may be safely suggested, if not asserted, that in the 
primitive stage of the so-callcd Xndo-Kuropean period f 

a Hminbly, Origleii ol EddoifiUiti, mw. 

L a ilmUfli aCBtoni ham bmn eirli aIio nt tba ihids- 

bald ot wiiFaJMUiaDd In wsmt tha trll^ ( at HBmblj. OEFP-p. sei )- 
Bnt It Tfoold ba boBtar id dfl&l with il Is a mpAfstfl chiptor Utflf on. 
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when the trlbea which migrated towarda the East and 
the West were not separated, some such eustom of 
admitting a bo7 to the oommunltj, when he was on 
the threshold of manhood, must have been in vogue, 
a? one can deduce from the existence of the ins ti tut ion 
ni>t only among the so-called primitive, but alflo amozig 
culturally advanced peoples. 

( 6 ) THm in th§ Ind^Iranian Per tod* 

The next stage of those tribes which migrated east¬ 
wards is supposed to be the I ndo^Iraaian® period * when 
the Indo-Aryans and the Iranian Aryans were not 
separated I but liv^ togother. Owing to want of docu* 
mentaxy evidence here also, everything is left to mere- 
coniecture. 

The following common points in the Tedio Upa* 
nay&na and the Avestio Havajote could be regarded 
aa possible features of the Upanayana in the Indo- 
Iranian society* The boy went through the ceremony* 
when he was not above fifteen^ years of age. He 
wore a cloth^ round his body and a girdle® round his 
waisL After the ceremouy he never parted' with the 
girdle for a certain period and every time he per-^ 
formed a religions act he put^' on the cloth. 

When we come to the Vedic period, however, we 
can Say something more confidently about certain 
phases of this ceremony. The eaxlier of 

6* BikiiAt-XiiJtoFBttu p, 11, 

6, T, ^1 Cp 10- PfihliTi Ttm, SEE* VoL T. p, 

U. WlntecniU* HTLi, p, CT. 
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tho Egveda furnish ns with some matofi&l.-though 
it LB ■oatit 7 »-which leaves no doubt as to the oxietenoe 
of the ceremony than. It occurs in the third 
of the ^gveda. Two verBss in iH, S refer appa¬ 
rently to a boy newly initiated : 

“'®A weU-alothed youth haa come hither droased. 
He becomes mere Bxcelleiit than when bom. Wise 
■ages full of pious thoughts, longing for the gods iu 
their mind, bring him forth." ( 4 ) ‘‘ He“ whohss been 

bom is bom in the su^iolousness of daj^, growing up 
in the assembly and at the sacrifice. Wise, active 
men purify him by pious thoughts i the priest ap¬ 
proaching the gods raises his voice." ( 5 ) 

These versos clearly suggest the idea of a bey in the 
Upanayana. They refer to a boy who baa put on a 
very nice drees round his body and comes forth- The 
word Pari vita is interesting here. It b derived from 
the same root, f to weave, which is also present in the 
word Tajfiopavita, the present symbol of tho Vedic 
Upanayana. The wise people lead him forth (). 
This verb has the same root as ' Upanayana ' and by 
their leading him forth he is guppoacd to bo boro again 
and to have grown better, an idea which underlies the 
I'pansy an a. the special ceremony by which a man 
hjcomes twice-born, 

C c > iTJis l7iNniov®^** parted. 

The later 7odio period,!, e. the period during which the 
tenth Mandala of the ggveda, the Atharvaveda and 


13. IB- ni, e. 1. Oi 






140 


THE m ANCISKT IKDti 


the Brahm&iQia? are supposed to haTe been ootuposed^ 
furnish«3 us with more deto^ils of the Upanuratta and 
the Brahmaeaiyai i. e> the religious studentship which 
follows lt< The word Brahinaoarya** is first found in 
the tenth Ma^idaJa of the B?veda. The ago of the 
pupil at which this studentship began varies, but 
generally a hoy seems to have been initiated some 
time between the ages of eight and fifteen. SVeta- 
ketu,*® for mstauce, was initiated at the ago of twelve. 
The period of this studentship was generally twolve^^ 
years. A longer period, of tbirty-two^’^ years, has 
also boeu prescribed for study. The pupil stayed at 
the bouse of the teacher^ and wore ao antilopo skm^' 
and long hair.®“ He oollected fuel,** begged, learnt 
and practised penance. He looked after the sacrificial 
fire^ and tended the house. He guarded the cattle of 
the teacher.^ All these cbaraoteristios of religious 
studentship are found in a bymn of the AtharTaveda 
( 1. 5. 5. 17 ). It seems that the Ksatriyag, the 

iRrarH fhq: ns* x. loo. a. 

***' ® I <M»* ETp. 

A 1.3. 

^ ¥ 5 lfesqff 3 r Git. Up. S. fi. T. 

18 . ch. Up. a, as. a. 

19» SO, ai. iLtbArtiiTi^ft II, 6, 4, G, U, 
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warrior olasa, and the Yais'ya^ the merchant olas^t 
also went through the period of studentabip, 

( c ) Description of the Vidie 
Uparus^ana i?ifuaZ* 

A casual reference in the S'atapatha-Brihmaua (11, 
5. 4 ) supplies a Euf&cieotly detailed descrlptiOD of the 
Upanayaua. The pupil approaches the teacher and 
expresses his desire of being a religious student. The 
teacher aaks his uamei and then holds bis right hand 
with the words " Indra's disciple thou art* Agm is 
thy teacher, I am thy teacher, oh N. N/* 

Then follows the handing over of the pupil into the 
charge of Frajapati, Savitr and various other deities : 
*' I oommit thee to the waters and to the plants ; to 
heaven and earth I commit thee, to all beings I com^ 
mit thee. " The idea U that when the student is 
thus given into the charge of these deities, he could 
be safe from harm. 

Then he is told the duties of a religious student: 
** Thou art a Brahmacfirin ; sip water; put on fuel; do 
not sleep ? sip wateri ** We are informed In the Eame 
paasage of the time when the Snvitrl was to be 
taught. It was done either at the end of one yeati 
of six months^ of twenty “four days, of twelve days, of 
six daya^ of three days, or even at the very moment 
of birtht if the pupil belonged to the BrAhmapa castc« 
The procedure of the instruction was as follows : the 
pupil stands or site on the right side of the teacher; 
but preferably he is asked to be in front of the 
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t«&oher! facing eastwarda. The teacher, with bis face 
towards the west end with his right hand on the 
pupirs breast^ reoitea the Sivitrl by the quarters, by 
the halves or the whole of it, according to the reciting 
capacity of the pupil. The duration of apprenticeship 
is said to correspond to the period of gestation in the 
embryo, and is thought to be necessary as the pre¬ 
paration for the second stage of life. As soon as the 
glvitri is taught, the pupil Is said to be born in hia 
second birth. The teacher ia hla father while the 
Stvitrl is hia mother. The life of the Brahmacttrin, 
therefore, begins now. 

In this deacrlptlon are found wanting two of the 
requisites of a Brahmacirin, namely: the Yajhopa- 
vita and the Mekhaia. 

But, OB they are found referred to in the S'. B.,** it is 
probable that they existed In the ritual. They were the 
necessary implements of a BrahmacSiin, The MeUialft 
and the Yajfiopavlta could be traoed to the Zndo^ 
Iranian period, but the Da^dci seems to be the creation 
of the Yodic period In the 0{-hra-3btras the Dap^^ 
seems to be a very prominent sign of the pupil and in 
the As'val&yanat’ Grhya it ia given to the pupil with 
the preaching of the duties of his new life of religloua 
studentship. It is looked upon as the sign of his 
Dvijatva, i. e, of being twiae-born. But the staff aod 

44. XsJBopanU, S’. B. II. *. 4. 1; IL 6, L IS; S'. S. TO. i. 

1 , 10; IT, 4.6,4i TL 4. 3. 30, 

39. Afl. 1.19,14. 
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the girdle are now no longer ne&easary. Whether the 
staff whioh the student carried m his hand for guarding 
the teacher’s cows came to be known as an emblem 
of fltudentsbip. though the practice of guarding the 
cows was no more a fashioi:i, or whether it was quite 
an independent oreation, must he left to oonjeottire. 
The formeF, however, seems to be the more probable 
source. 

The idea of a second birth is the same everywhere.. 
The pupil has been initiated to a now kind of iLTe^ 
a life of responsibilities and hardships^ quite un¬ 
like the Erst irrespouaible and free life uuder the shade 
of a motbar's love. As in the primitive times he has 
been admitted to the society* but the life of adventure 
and hunting has now been replaced by a period of re^ 
ligious studentship. Boy a of the priestly clapsa^ per- 
hapH, studied for the complete period prescribed for 
etudontship, with the aim of passing the fntura days 
in teaching and sacrificing- It does not seem very 
probable that boys of the other two olasses, namely* 
the K^atriyas and the Vais>as^ also studied for such 
long periods* though they must certainly have passed 
acme period of studentship at the teacher's house. 

STow follows the Sutra period* which supplies ei- 
haustive material for the SaipskAras and naturally 
occupies the most prominent place in the study of tl^ 
Sarpskaras. 
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THE UPAIfAYANA O THE SOTEA PERIOD 

The Orhy'Gi Siltras gire ufl exhaustive informatioD 
about the rite of the UpftDayaua. It has been ther& 
minutely described, Bince it is one of the moat im* 
portant SaniskaTas ; and so many different prescrip¬ 
tions as to the time and the implements to he used 
are to be found that it is not possible to menilou all 
the differences together in one placoi without making 
the whole a tedious reading. It is perhaps better 
to give it in broad outline and then to note the 
differences in a tabular form. In this way the text 
of the chapter would suffice for general informatlon,- 
while the details can be ascertained from the accom¬ 
panying tables. 

The whole could be subdivided into two parts^ via+r 

( 1) The preliminaries of the Upausyana; 

( 2 J the ritual itself of the tTpanayana^ 

Let us think of the preliiuinaTies first* 

{J ) of tlie 0*1341 

Every hoy went through the form of theUpaDayauat 
when he was between the eight 
Ths age of tho ioy and twelve years of age. The 
suitable year for the ceremony 
varied according to the carte to which the boy 
belonged- For a BrfLhmaua boy the time varied from 
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tlie fifth to the eighth jreej-, though the eighth i^ear 
from the ttouaeption seems to be widely socepted 
as the best time. For a E^^trije boy the tenth or 
the elerentb yeatr and for a VaW'ya boy the eleireiith 
or the twelfth year ( from eouceptioii ) is generally 
recommended. ( For details see Table Ha 1.). 

After stating the proper age for the Upausyana* 
the Sdtrak&rag ha?e giren tha 
Polina’S3 VIage-liniit within which the oere* 
monj must be gone through. On 
the whoie> twice the proper age preaoribed for the 
8aipskftra is taken to be the utmost limit. ( For 
details see Table No. 2. )* And the boy who fails to 
be initiated within that period is to be looked upon 
as a * Fatita-sarltrfka \ e, oae who has allowed his 
Slvitrl-vrata to lapse, and the society Is forbidden to 
ba^e any social intercourse with him. This means that 
he is not to be taught the Veda, no saorlfice is to be per* 
formed for himi he is not to got a bride from the com* 
munity; in short, he is to be treated as an outcastOp 
The Sutras of the Black Yajnrveda, except the 
Virflha, are unanimously ellent abont these Patita* 
aavitrlkaF. The Piraakara Sutra of the WhiteTajurveda 
refers to a remedy for such a boy by undergoing a 
Pr&yas'eitta named the VrEtya-stoma. 

The day to be chosen for the performance is, as 
in the case of all other rites, a day 
TAi day iu the bright fortnight of the 

month, when the moon is in con* 
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junctioQ with *omeauspicJouj constellation; it ahould 
hare a name of the masouline gender ( H. 1. L S ). 
VarioQB Beaaons hare been recommended as befitting 
the various castes ; thus the spring is appropriate for 
the Brflhma^aai the summer for the EsatriyeSf and 
the autumn for the Vaia^'yasi ( For details ace 
Table Ifo. 3 ). 

On a certain auspicious day^ after feeding the 
Brahmaps, the performer causes 
Th$ prdiMinit^ries the deol a ration of ihe augpicious 

day to be made. The boy has 
hie hair cut and ie given a bath. He has put on 
a new dress (Vastra) and ornaments^ He wears 
the thread-garment called Yajfiopavlta on the left 
shoulder and an Aiina» L e« the akin of the black doer^ 
as an outer garment. A girdle is tied round his 
waisl and aetaff — the Dapda — is given into his hands* 
Thus dressed, he is presented to the priest, bis teacher- 
The priest prepares the Gthya Agni and offers 
oblations into the fire^ as might be prescrihed by the 
vsrious Sutras. As for the time of putting on 
the five necessary things, namely^ Vaatra. AjLna« 
Tajftopavita, MekhalA and Dauda, there seems to bo s 
divergence of usage. Generally the Tastra^ the Ajina and 
the Yajfiopavlta were put on before the beginning of 
the ceremony and the MekhalA and the Daod^ at tha 
end of the ceremony. ( For details see table So. 4), 
{aj The Ta^tra and the Ajina are generally worn 
by the pupil before he is presented to the teacher- Only 
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-'according to a few Stitraa, *. g. the Ajina according 
to M« and H. and tbo Vaotra according to Ap. and H., 
are worn in the middle of the rite. 

( b ) The YafSopaTlta, the eacred thread^arment, is 
worn before the beginning of the rite along with the 
Yaaira and the Ajtna. The latter two are eometimeB, 
-e. g. in M., Ap., and H., worn in the middle of the rite. 
The Yajnopatrlta is, however, worn before the begin' 
ing of the rite. 

(o) The MehhalB cannot be definitely said 
to be worn either before or after the rite. The 
SQtras are equally divided as to the time of wearing 
it. In point of importance it Beemg to be next to 
the Dap^Ja. 

( d J Finally# we to the According to 

the Sotras the Dap^a is the most important feature of 
the whole ritual. It is a sign of the newiife that the 
bey has begun and is generally handed over to the 
boy at the end of the rite. In A. and Bh. the rules 
of Srahmacarya are told to the pnpil with the 
giving of the staff. ( As to the details of the various 
forms of these necesearr constituents of the rite and 
for the verses which aecompanr them, see Tables 
Ifo. 5 and ^). 



CHAPTER XV 


THE RITUAL OF THE UPANAYANA 

After surveyiiiSf the preliminaries of the TTpanayanar 
we come to the actual ritual* The pupilr dressed in 
the manner describe in the foregoing chapter, is 
presented to the teacher and the rite of Upanayana 
begins. The beginning is made with either of the 
following two rites: { 1) Anjali-pnranaT i ©* the fining 
of the cavity formed by joining the hands with wateri 
or secondly, {1) A^m&rohaga, 1, e. the ascending of 
the pupil on the stone provided for the purpose. 

The teacher fills his own joined hands with water 
and pours it thrice into the hands of the pupil reciting 
verses, which seem to be in general in prabe of the 
waters. A. ( L 20, 4 % however, has used the well- 
known Savitrl vsr&e ( Rv, IIT* 62. 10 ) at this time. 

The Aymgroba^a is a rite for making the pupil 
stand on the stone with the recitation of veroesp which 
mean : ** Stand thou on the atone and be as firm as it 
is and so 

The Sntraa of the ^gveda and the S&maveda use 
this first rite, while the Shtraa of the Yajurveda em^ 
ploy the second one. Ap. (IV. 10.9, 13 ), Bb. (I, 7^ 8 ) and 
J. ( I* 13 ) have, however, given both of these rites. 
And VarAha ( 5) and P. ( 3. 3. 14 ) have given only 
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the Anjali.pura^A, though they belong to the Yajur^ 
▼eda. 

The Sutras of the seoond group of the Black Yajuc. 
yeda, i. e. M., and 7«, odd oae more preHminaiy 
rite, that of eating curds. The boy ia giyeu some 
curds to eatt while the priest recites verse No. 302. 

Hers a sort of oonveraatiou takes place between 
the teacher and the pupil ( J, ], 12; 7. 5 and Ks, 
41, 15 ): *' Who are you f " asks the teacher. 

“I am by name go and so. sir, " replies the pupil. 
“ I have come here for studentship ; please take me 
near ( you ), air, ” says the pupil. 

So begins the rite. 

From the initiation to the initiation ceremony one 
comes to the threefold rite of Upanayana. It couaistB 
of the following thrao rites: 

( 1) taking of the pupil's band | 

( 2 ) showing the acceptance of the pupil by touching 
his breast: 

( 3 ) handing him aver to Sariti', 

The first two may be looked upon as one rite. 
The teacher hoids the pupil's hand by the thumb. The 
manner of holding it varies. According to S', (2.2.12), 
P. ( 2. 2.17 ), B. ( 2. 5. 26), M. (I. 22. 5 ), and G* 

( 3. 10. 26 ) the band is to be held only once t thrice 
according to A. ( 1. 20. 6 }, four times according to 

( 3, 2 ). five, ten and twelve times according to 
■J. ( 1. 12 ), Ap. (17. 10. 12 J, and H. (I. 5. 9 ) re- 
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i|isctiYel 7 * He feeites the v^erse^ ** I take yotir hsm^ 
with the iaepiratioti of SaFitTg with the arma of the 
two A^vijie, with the hanib of Ptl^a^* O boy ( A. 
I* to. 4 X Whenever th* holding of the hand ia re^ 
peated he tells hitn i 

“ Fire hfts held your hand^ 

Soma ha^ held your hand. 

Savitr has held your hand, and m on. 

Before the holding of the hand, ( H. L 1*7 and Kh. 
II- 4) he touches the pupil'a right shoiLlder with the 
right hand and the left i^honlder with the left hand. 
The word Upanayana ocenra in this particular rite. 
A. ( I. 20, 4 X M. ( I. m 4 ). Bh. { 1. 7 > V^( 5 )* 
G* ( 3- 10, 20 ), and { 7. 12 ) use the root V gfbk, to 
hold ; while S% ( 2, 2. IS X B. { 2, 5. 28 ), Ip. ( TY. 
10, 12 X 5. ft) and K. (2. 2.) have tia®i the root 

V upa-nl - ^ to lead near * or * to lake unto oneself. 
There ia little doubt that this rite gave its name to the 
whole ritual 

The goda with whose help this rite of Upanayana 
ii effected are Savitr, Fnaan and the As'vins, and the 
dames of several other gods have been added to the 
lietk when the act of holding the hand is repeated * 
Soma, lYaj&pati, Saraavatl, BThaapati, Mitra and 
Varu^ are some of them. Of all these the 
of Savitf, Pt^an and the As^'vins are meet prominent 
and mentioned hy all the Sutras or cop t P. J. and Kh- 
Savitr, however^ ia the chief deity in this ritual since- 
the Sivitrl verse is in praise of that deity* 




TEE. BJTEAL OF TEE UPANAYAITA 


151 


Immediately after the boidiiig ef the hand the ae- 
ceptance of the pnpiZ by the 
I^i acc^tanc^ teacher follows. There seems to h» 
Yery little differeaee of meaniii^ 
in the two rites. The second could be Yeiy well looked 
upon as the oontiuuatfoD of the first irtOp In away this 
ihowg a complete asdmilation of the ptipil with the 
teacher. The teacher reaches Ms hands over the 
shoulders of the pupil to the heart and holds them 
ou the heart, with the finders pointhig upwards^ Ho 
recites a Terse wMoh runs as follows:I hold your 
heart in authority^ May thy heart be after mine. 
Follow my oidere with undivided attention* May 
Frajapati Join you with me (H. 1* 5* 11).'* The forni 
of acceptauce Tories a little here and there. In most of 
the cases he touches the heart of the pupil and in 
eotne oasea it is supplemented by the touching of the 
Moulder and the navei ( G, S. 10, £3 ; Kh. 2. 4, 15 ; 
J. 1« 12.), Only in Bh, ( 1. S ) and in Kh. ( S. 4. IS ) 
the shoulder and the uaTel are to be touched^ and not 
the heart. In V, ( 5 ) the teacher Is asked to look 
vteadfaetly at the pupil while reciting Terse Ho. SD4^ 
*The third rite^ inter-connected with the above tfr» 
HteSr is the FaridAna^ i.e. the handing 
Poriduno over of the pupil to the care of the 
gods. A. ( 1.20. 7 ) giTes the following 
description of the rite. The teacher shows the sun to 
the child, recites the mautrai Ho. 30St ^*God SaTitri he 
isyoiir student; protect him; may he not die/* and aayi 
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to tbfl boy, "Whose stuijetit art thouf Thou art tha atudeot 
of Pr&oa. Who m leadiog thee to whomf I give thee to 
Prajipati ( K&ya)'\ And thenheeausesMm to go round 
and recites verse No, 306* **A youth hath come hither 
well-dressed. Though Savitr and Agnii the latter being 
next to Savitrv are the prominent deities in the ritual, 
-for they are the chief deities in the two vratasg namely, 
SAvitrl andSamidh&dhanai that follow the tTpanayaDa,- 
fltili in ParidAna they are not so prominent. IndrUp 
PrajApati, Varuna, Snryat all the bhiitssp the 0|adhls 
and the Vanaspatis with many others form the long 
list of deities. It seems to be essential to hand 
over the boy to the dare of some deity; it does not seem 
to be BO essential I to which deity. The mantras that 
accompany the rite goner ally mean, " I give over thee 
to Agni " and bo on {Ip, IV. 10, Ui M. 1. 13^5; J. L 13). 

The Paridana rite naturally cornea after the Hasta- 
grahapa { holding of the hand ) and Svlkarapa ( acoep- 
tanoe), But it seems that the Sutras of the ^gveda and 
the Black Yajurveda ( A. 1. 30. 8; S\ 3. 3. 1; K. 1 3; 
MJ,22. 5; B, 2. 5. 27; Bh. I. 8; Ip. IV. 10. 12,) ordain it 
in the middle of the two rites; while the Satris of the 
S'^nkla Yajurveda and of the SAmaveda ( P. 2,2* 21; G, 2- 
10, 31; Kb. 3. 4,16; J* 1. 22;) mention if after the two* 
Thethree^ howeveri generally go together. 

At this point, i.e, after the triple rite of the Gpana- 
yana, the act of Upanayana could be said to be com* 
plflte, though the rite of Upanayana t^amxot be com¬ 
plete before the three Vratas, for which the ritual baa 
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been performed, have been taught to the pupil. Tbej 
Are, 

( 1 } the VOW' of studentship ; 

< 3 ) the learuiug of the S&viVi i end 

( 3 ) the putting on of a Semidh ( log of wood ) Into 
the fire. 

By the foregoing ritual the pupil is qualified to 
receive the Vrataa. 

(1) Th« Vow of 

The teacher tiea the girdle round the waist of the 
pupil, hands over the ^taff to him and theu tel La him 
the rules of studentship: “Thou art a student ? dp 
water; do not sleep by day and, remaining obedient to 
{ in the authority of } the teacher, study the Veda ’* 
( A. 1 . 22 . a . }. 

To this list of commandments, some Sutrakarss ( S. 

2,3t3i Kb. 2 . 4 and some other Sutras 
also ) add the oominandmeDt, Lay firewood (Samidh) 
on the fire.’* 

. B. ( 2 , 3 . 45 ) and Bh. (1.9) odd one more rule; 
and that is; “ Earn your livelihood by be^ng. *' 

A. ( 1 . 22 , fi ) ordatns that the boy should first beg 
food of one who would not refuse it. Some ( B. 2. 5. 
<48) saj that it should bo begged of the mother first, 
f 3 J of fAfl SnHtri, 

There is a certain variation of the way of imparts 
ing the SftvitrL The teacher sits and the pupa stands. 
Or the pupil also oau ait. The pupU hnlds the feet of 
*he teacher and sayst Please teach me the Sivitrl* 
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O Sir. " Tha teacher holds the pupil'e baads. vhich Pt&- 
coTflred over with the pupU'a Vaatra and teaches him 
the well-^ known SSvitH versa, ^v. I£L 63- 10, the whole 
of it or in parts, aoooiding to the ability of the pupil* 
In the VftrSha, however, three diSTerent mantras have 
been prescribed for the three castea 

B ( 2, 5, 34 ) has given a separate 7rata for the 
instruotion of the SSvitn. 

( 3 } Putting ftrmoooi ea iht fin. 

A r 1. 21. ) prescribes that the papil should pnt on 
a satnidh into the fire silently or with the reoitatien 
of the verse, ** I have thrown a samidh into the Cire- 
(J&tavedas). Increase with that, O Agni, as we should 
increase with Brahman. ** After the putting in of the 
aamidh, he touches Agni and then three times wipes 
his mouth, saying, “ I smear myself with lustre, 
Then bo recites some verses meaning, “ May fire put 
inteliigence into me, progeny into me and lustre in¬ 
to me. '* 

With this initiation into the three Vratas the boy' 
has now become a full member of the twice-born 
Aryan society. He has been bom a second tima The* 
teacher is his father while the Savitri is bis mother. 
The life of a JBrahtnacarin begins for him. 

The. order of rite*. 

The ritual of Upanayana consists of the the follow¬ 
ing rites: 

I. The religious rite ■ Homa H. 

(sacrifioe.) 
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II. The preliminary rites; 

(aj Aiijali-ptirBua AiiJ. 

(the filling of the cavity of the two 
bands, joined together.} 

( b > Aif mnrohapa Ae'm. 

(the standing on the stone. } 

( c ) Dadhi-prfi^ana Dp. 

( the tipping of ouida. } 
m. The principal rites: 

( a ) Haste-grabaQia or Upanayana U. 

• (the holding of the hand or talang a 

pupil onto oneself.} 

( fa ) Svlkarapa S. 

( the acceptance of the pupil.) 

( 0 ) Paridina p. 

( the giving over of the pupil. ) 

IV. The Bupplementsiy ritea: 

( a ) Kama'pfceha Hp. 

{the atkiag of the same.) 

( b ) Jidltya-dart'ana JLd. 

( the abowing of the sun.} 

Co) Agni-pradakflipg. Ap. 

V. The Vrata rites; 

( a ) Brahmacarya-upadflt'a 5TJ, 

(the precepts of the atudent’s life. ) 

( b ) Stvitrl'vrata 8V' 

( the iusruction of the Sivltri.) 
t c } Samidb-OdAna 34 

( putting firewood on the fire. } 
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On the whole it can be eaid that the are given 
in the following order; 

(i ) the religious rite; 

(ii) the preUminary rites; 
i iii ) the principal rites; 

(iv ) the Yrata rites. 

Wow let UB take the four groups one by one and sao 
what order they observe. 


n> A. 

H. 

ASj. TJ, 

Ad. Ap. F. a S*. BT. mj. 

S'. 

H. 

ASj. U. 

P. B. BU, SS. ST. 

s. 

m 

ASi.Wpw U- 

P. a BD. Ba. BV. 

iu la 


"CFp 

.do. B. P. BD. ST. Ei. 


H, 

AfiJ.Np, U* 

Ao. a F. BIT, ST. Ei. 

J. fta'ttlv 

H, 

ASj.Nf. U. 

E. F, BU. SI. ST, 

im ) Be 

m 

Ai-m, tr- 

P, D. ST, Ap. BD. Sf. 

Bli. 

H. 

Afij. U. 

P. a Ai’id. BAAp. BT. 
BET.Xd. 

* AF. 

H, 

Afl'm^ ASi-tr* 

P, BV, Ad. EX, BU. 

B- 

H. 

A'du), Npt Of 

BD, B.F. aV. Si. 

P. 


ABJ. AA S, 

U.Np.F. Ap. H. BD.ST, Bd. 


H. 

Dp* U* 

F. S, At'm. BV, BU. 

Kip 

H, 

A«’m. a Dp. Ad,XJ. F. BD. Ss. ST. 

Y- J>p, 

H. Ad. Mp. U. 

S, Ap. BV. 8*. 


The following observatioiia could be mode about 


the mentioii and the order of the rites. 

(a) It is worth notice that the number of the 
rites in the above divlsioiiB is three everywhere ( er* 
■oept in the religious rite.) 

(b) The three prinoipal rites have been mentioned 
nearly by all Slltras;i with the exception that 

B. and Ap. do not mention 5., 

V. does „ P., 

aid B. has two, U, and S. 
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(4t) Tho supplementary rites are aubmeififed oome. 
.where Ib the last three divisions. 

(d ) Of the three pratimmery- and the three supple- 
wientary ritaa, one or two at least have been neoee- 
aarily meotiooed by all. 

Tahla No. 1. 


The at the Upaoayaoa, 


TIia ume €ji 
Us# Batm 

For m Br&hmi^ 
bor. 

For ft E$iUif jft 

bojTe 

Fcr a Taii'ra 
boy. 

1 *»ni 

Ix-^ •r,'- 

Y«n 

lEom 

' birth. «"«P' 
ttw. 

Tmir~ 

Yuxi froin 

Iroin oonmfh 

1 blrtb, tiotu 

A. 

8. 8. 

K. 

18. 

8'. 

s. 

10. 

' 12. 

K. 

8. 


18. 

B. 

& 

U. 

13. 

Bh. 

a&9. 

11. 

13. 

Ap. 

8. 

n. 

12. 

H. 

7- 

It. 

13. 

M. 

7.&9. 1 



Kh. 

7. 

9. 

11. 

V. 

6.17, & 




5. 8. 

11. 

12. 

P, 

8. 8. 

n* 

12. 

G. 

8. 

11. 

It. 

Xb. 

A 

11. 

13. 


7., S. 




&:9. 

11. 

1*. 
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TahU No, £. 

The Ltmlt of Ago fqg tha UpflnEyaaa* 


Th* Dunfl gL 
SatTB 

Fct « 

FotaKiaM^ik. 

For m 

A. 

16. 

22. 

24. 

s. 

16, 

S2. 

24. 

K. 

i& 

22. 

24. 

Ki, 

16. 

22, 

24. 

V. 

16, 

22. 

24, 

G. 

16. 

22, 

24. 

J. 

16. 1 




Table No, S. 

The Accessories of the UpanayaiiEL. 
'V.VMtra; Y. Yijaojavlta: A A]m*; M. Mekhhls; 


Tlu luma ol tba 

I to ba baCon 

UpuiiiT'&aiu 

To bft Worn illQr tbo 
UpuBfonAp 

A. 

; V. A 

l M. D, 

S', 

T, A. M. 

D. 

K. 

V, Y. A. M, 

D. 

B. 

V. Y. A. M, D. 


Bh. 

T. Y A. M. 

D. 

Ap, 

Y. A 

Y. H. D. 

H. 


V. A, M. D, 

M. 

V, T. 

A. M. B. 

Ki, 

V. 

r. 

A. M, D. 

o. 

Kh. 

y. A, 

V. D. 

J. 1 

V. Y, A. 1 

M. D, 
















CHAPTER XVI 


SOME TEOtJGHTS OW THE UPANAYAKA 

The origin and the description of the rites of the 
'Upana^ana have already been given in the preceding 
chapters. Kow let ua discuss some of the rites and 
the accessories. 

( 1} The stsuais); oj Upanupattot 

The word OpanaTuna comes from the rcwt Vol to 
leo'J. with the pre&x upa (near) attached to it. Nay ana 
is a noun formed from the root Vul,’ it means leading 
( to ). With the prefix npa attached to it, the full 
meaning is leading near (to). It denotes a rite in which 
some one leads some one near ( to ) some one. But who 
leads whom and near ( to ) whom? 

Three explanations are po^ible. 

{ a ) The father leads the pnpi] to the teacher. 

< b ) The teacher „ „ „ ^ Savitf. 

{c ) The „ „ „ ,, himself or some¬ 

body else. 

< a ) This is not acceptable, since the SQtras defini¬ 
tely mention the teacher as the performer. 

( b ) This explanation has fair claims to our accep¬ 
tance. Immediately after the rite of holding the hand 
the Paridana follows i and it is possible to say that the 
teacher holds the hand of the pupil and hands him 
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oTtr to the ^ods it\ the FarLd&no. ll would have beeit 
possible, but from the nature of the rite of Faridina 
this does not seem to bo the oas#. The doitj that is 
premia out in the TJpanayana ia Savitr* but in the 
FarJdana Savitr la not prominflTVt. Borne ot the Sutras 
do not mention his name altogether in the FaridAna. 
This would not have been the case bad It been the 
chief rite, 

( c ) The laist is perhaps the best explanation. The 
rite ef holding the band has giTen its name to the 
whole ritual ( lost as the rite of parting the hair has 
given its name to the whole ritual of the Simatiton- 
najana^ } In that rite the root V upani haa been used 
( S' X 2. m B. 2* 5* 28; Ap. IV* 10. 12; H. I. 5. 8 ). 

The teacher holds the hand of the pupil end sajs^ I 
take you. To whom ? That ho does not mention^ But 
as the Upanayana is followed by the residence of the 
pupil at the teacher*e house, it is paaaiblo that the 
teking of the pupil unto himself is intended, 
f J0 ) JVlic i3 tc the Upan^tii ( fhs ferformit o/ ifta Tit4 ) ? 

It can only mean that the teacher leads the boy—► 
the pupil—near (towards ) himself- According to tho 
Ofhya SutraB, the teacher is to perform the rite with 
thepupiU A. (1.20.2)p Manu(2.69)andTAi&avalk3ra (2,34) 
also mention it as the duty of the preceptor to initiate 
the boy and then to teach him the Veda, But the cus¬ 
toms changed and as the residence of the pupil at the 
hom^e of the teacher was no longer in use, the duty 
of the teacher was gradually transferred to the fatherr 
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KKd this WHS poihaps thought to b« Bjoro appRipriot*. 
sioco Att&r Upanayona the boy stayed at the father*. 

hou». Vrddha-Garga*Smrti (FroniSarfiak*ra.rati,amiH* 

i6J80 ) has clearly noted that the father ie to bo the 
former of the rite. Ii U said that the father should 
initiate the son; in hla absence the grandfather; faiiing 
him, flie ancle; and failing him the brother should do it 
(3)Th« five necettariei of Ihe SrahmaeUrin; the 
Vattra, the Ajina. the Danda, the UeJihain and the Yajilo^ 
pama. 

< a } Of the first two, namely, Vnetra and Ajina, 
nothing particular has to be noted. la Ajina a 
remnant of times when the pnpi! lived in the forest 
and had to maintain himself by hunting T 

( b ) As to the oxistonoe of the Mefchaia and Tajfio- 
pavita in pre^Tadjc dmes, we have already referred to 
« in the preTiotts chapter. Yajfiopavlta, however, 
aoeme to hove undergone some changes and we shail 
JXist mentioa then:i. 

The word Yaifiopavlta has been farmed from two words, 
ifajila sacrifice .and 'upavlto* worn ; -some thing worn 
nn the bcjdy for the sacrifice," -tbie would be the 
literal meaning of the word. It has been suggested that 
the aacred shirt of the Farsees and the Yajfiopavlta bad 
perhaps a common origin. In the beginning it was some 
«Btment to bo worn, whenever the priesto performed 
laicrifices, prayers etc. Among the Farsees it took 
the form of a shirt, while among the Aryans, who 
canoe to India, it wee changed into a threiid-garment. 
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Perhaps owing to the hot weather of the country the 
use of e full garment was mot convenient and the 
flubstitution of a thread-garment was found out. It hM 
changed its form* though not its importance,* 

It would be certainly interesting—though it is a bit 
going out of oue^s way-to note the later idea of its 
origin. 

In the SmrtUi&ra^ the following verse is found : 

qwTfm *i 3^ ^ i 

** It is. A Yajnopavitaka; for it has been worn round 
by Him whom the Hotx priests call the great bouI, 
named Yaifia.*' 

The followiDg veraes are found about the origin of 
the YaiSopavlta in the Smfti-prakfts'a : 

>HiT gRrar gr^i'wtger ^ i 

in?r>iV =T t 

e I ^stii Knm jeiwH ^i*n W‘ II 

*' The grandfather (Brahmedeva), who sits on a eeat 
of the lotus has prepared from the thread of the stalk 
of the lotus this most sacred Yejfiop&vlta, auornameut 
and a mark of a Brfthmatiia. If a Br&hmaua does not 
know this origin of the Yafftopavlta, then ha carries all 
bis books {learniDg ) which he possasees as a bull 
bie burden,'^' 

* iB Ibfl tlniM l[ an orUi.Td^sx BrAhcuM^ l«4i W* 

b* itkll not t4ko %ar Ilod, tUl bo bmi polk op o 
t Ffom Su^flLEn-nbuimili, pp. I^9p 19QL 
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( a ) According to the Gfhja SutraB the Da^^a aeeme 
to be the most prominent Item of the rite. It is the 
symbol of the new etage of life, which the boy entert. 
In A. <1.28,1) the Iwy is told the rales of the Brahms- 
carya with the giving of the Dati^a, In the present 
times the Dayija baa ioat its prominence, though it is 
present in the rite, 

Thi signifionce of ths varims rites- 
( i ) Atmaroha^ This is the rite of making the boy 
stond on the stone. In the marriago rite also the bride 
stands on a stone. The verses which are recited have 
the following meaning: " Stand thou on this stone and 
be aa firm a as stone (MP.1.5;li O).” The stone seems 
to be a symbol of firmness. The teacher and the husband 
desired the pupil and the wife to be firm and faithful 
to them and this was perhaps the way of expressing 
that idea. In the JAtakarman also the father places the 
child on a stone ( H.2.3.I, ) and says, » Be a stone, be 
an axe," etc. The ideas of the present times seem to bo 
changed.^ For, the stone has come to be a symbol of 
dryneas, cruelty, mereilessnessj while in old times It 
was a symbol of firmness, fidelity. Is it possible that 
these three rites reach back to the stone ages ? 

i S } Afijali-purana^ In the rite .4ii|ali purapa the 
teacher pours handfuls of water from his hand into the 
hands of th e pupil. This is one of the preliminary rites 
I4 For tliB obinf^ tbs Idu jtipit oampikTv: 

^ SUfT » 
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mcationed br the SHtraa of the ?gi?«da Md the 
SamaTeda. 

Generally* this act is si^ificant of Elving away 
aoiiiDthiDg> When a gift is to be glTen, the giver 
gives it by poaring a handful of water over the thing 
to be given into the hands af the receiver. In the rite of 
Eenyh-dana, in the ritual of marriage, the father pours 
a handful of water Into the hands of the bridegroom. 
Baying, “1 give her to thee for the work of the procrea¬ 
tion of progeny." ( Sipskfira-tatnamalil, p. 5S1.) 

^’hat could ha the significance of this rite lu the 
Upanayana? Does it suggest the giving of the 
learning which the teacher intends to teach the pupil ? 

< s 1 Baiia^rahai^a' The grasping of the hand aeeniB 
to bo the sign of entering into a partnership, making a 
contract. 1 his is found in the marriage*rite and in 
the rite Jatakarman also. 

I 4 ) SvUfirflito* The acceptance of the pupil can be 
said to be a continuation of the grasping of the hands. 
The touching of the heart suggeata the complete as¬ 
similation of the parties concerned. The same idea is 
osprcBsed by the touching of the two shoulderB and the 
navel. 

(, £ ) r< 3 rtdane. The giving over of the boy into the 
care of some deity. It is found In the Upaniiyana and 
in the Jaukarman. This rite does not seem to hove any 
particular Importanee in the trp.aoayana, os we have 
already f>eca It nceme to be the fashion of the nges to 
offer to the Gods whatever one did and whatever 
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one had. Tha teachar got tho possasidon of the papd 
and so ha hands it oTor to tha Gods. The idea of 
MOuring the protection of tha Gods is also present 
therfl» In tha ritual of marriage there is no 
Paiidnna ( handing otot >, but theta is Parigrahapa 
(acc^tanee). Tha bride is said to be in the 
possession of the Gods, from whom the ( mBnn^a patt J 
bridegroom receives her. From the mantras of the 
ParidAna in this case it seems that it was important that 
the boy should be handed over. To whom he was handed 
OTer Beema to bo not so IrDporiatit^ 

( € ) The ehowltig of the Eon} ffoing round the fir«» 
and Bsldng the pupil his name, Theae are miuor rites 
and their aignificauce Is quite clear« 
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chapters VII 

1 

THE GRHYA SOTRAS AND THEIR 
MUTUAL RELATIONS 

Now we haTe eomo to a paiat, whoQoa wa oooM aa<i 
a slance behind and try to take a general survey of th* 
wboie material go far handled. Wo have dealt with 
nine SaipekArao in a1). 

1. OarbbAlb&na. 

а, Paqisavana. 

3. Slmantunnayaua. 

4. Jata-karman. 

5. Nama-karatia. 

б. Ni^krama^a. 

7, Aana'^rflo'ana. 

B. Cauta. 

g. Upanayaiia. 

TAe /our ffroapi 

The Sotroo, ae we have come to aee, form two dif¬ 
ferent groups, which geem to be separated by dlotanoe 
of 'time and place; 

(1) a group representative of earlier views; 

( 2 1 a group representative of later views. 

They again eubdivide themselveiB into two groups 
each. The following chart could give us aome idea ae to 
their mutual relations. 
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IflT 


O^h^a SQtrafl. 

I 


Sntras repreaeatatiYa Stitraa raprwieQtatiT* 

af aarliaT riaws. of lat^ TiewSi 

I 1 I 

8. The first ^rotip of | 

1. AS'val&yana. Black Yajurveda 3. 
i. SAhkh&yana, ^1. ^udhA^aua, < 

3. KauqltakL \ 2, Apaatamba. 

1 3. Hirauyakes^in. 

^ 4 . BhAradvftfa. 

White Yajurveda S. 

f 

Pamukara. 


Th« eooood g^roup of 
filMk Yajurveda S. 


I 


I 


1« MADaTft, 
t. Katbaka. 
3. V^Ar&ha 


( 

SamaTeda 3, 


' 1. Oobhtle. 

2. KhAdiTA 

3 , JaimloL 

AtbarraTods 


3. 


Kaue'ika. 

(a). The ^sveda Sutras aad the first group of the 
Black Yajorveda represent older times^ 


(b), The second group of the Black Yafurreda 
BQtias and the Satuaveda Sutras represent later titnea, 
(o). Btraakara Is the only representative of the 
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White YajarTeda. It sometimes agrees with the first 
group and sometimes with the eecond group. But it 
is better to put it in the first group of the Bla&k 
Yajurveda Sdtros, eiuce it has more points in cemtuon 
with il. 

( d ), The AtharyaTeda has one single Sotra, namely 
the Sauslka. But it is more a handbook of 
magie rites than a Gthya SutriL So it ueed not be 
taken into consideration. 

It is but natural that the Sutras of one and the 
same Yeda should be related to one another and forzu 
a separate group. 

But w* shall haye la find out a reason why the Yaiur* 
Teda should have two groups, each representing a 
different period of timei and why the Sftmaveda Sutras 
go with the later Sutras. 

I ehail first state the facts whieb make me ineltned 
to group the Sutras in this way^ 

First iet us take the second group of the Black 
Yajuryeda and note the points In which they differ from 
the first groups 

( 1 } 

( a ). The description of this rite is much the same 
ai in the first group. Bh^radvija has his peculiarities 
and PAraskara this time goes with this group, 

( b )* The other group agrees nearly word for woifd. 

( 2 

The aacond group disclotea the fedlowiiig importaal 
fwts* 
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(ft). The M&nava md the E^^^baka |>reseribe for 
the performance uf the rite the eighth mouth or the 
time wbeu more ibao half of the mouths of pfegoeocF 
b&Yo elapsed. The aigqificaoee of the pre^riptiun of the 
earlier time seems to be lost eight of bj thb group. 

The other SQtras prescribe the third mouth or the 
time before the ohild moves in the womb. The earlier 
period for tbia rite fieems to be more in ogreemeoi 
with the belief that the rite oould influenoe the fornia- 
tioii of a male child, 

( b The magical and medloal rites, which formed 
an important feature of the whole ritual in the other 
Sntrus, are abaeat. The rite accordiog to this group ii 
only of a religious nature and done by the oSTering of 
some cbtationa, 

( 0 ). The MAnave has added some minor rilea mch 
ai * A bath with fruit \ Indicating the abnudauoe of 
progeny^ But the idea of ite helpiug the formatioii of 
a male child has not been kept up^ 

( J } 5i^ait^»a|/aau 

{ a ) The prominenaeof the parting of hair has gone. 
The arrangement of the hair has been only o minor 
part of the whole. 

( b ). The paoiiliar feature of the rite, namely 'lube- 
playing' is absent ( As we have Beon^ lute-playing is 
a popular oustom that once accompanied this rite^ but 
iu the time when the second group was formedij the 
traditiouai popular custom was tost and those who 
them Sutras could see no couneetion of it 
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with th« Simanta and naturalj it was omitted. Wciuld 
it ba WTODg to suppoBo that muob time moat 
elapsed botwean Ibo writing of the two groups f ) 

( i } 

( a ). Tha second group has a teadenoF to deTolap 
the raligiouA side of tho rita. 

( b Stana-pratidhSoa has boen described in a much 
flimplet way in contrast with the olaborata prooaos of 
the first group, 

( 0 ) The popular rita of feediag tha child is giTsn 
a roligiDUfl touch by mixing tho TomuantB of oblatioaj 
with it. 

( d )« The Secret name is absent or rather transferred 
to tho rite of Nemakarapa. 

In the Kftthaka there w a mantion of name^giving, 
but the idaa of making it a secret nsiue is forgotten. 

The K^tb^ka socially baa developed this rite quite in 
adifforeat way by giving it a religious touch throughgnt^ 
( S ) Nam^^gi^in^ 

The Mauavfl has made oaa addition, viz, of touching 
the chiidi to this rite. 

Tho K^tbaka scemi to bave taken the olue and 
made this KAma-karapa into quite an elaborate proaoss 
by adding the tying of gold round tho ohild^s neck. 

Thus, there has been an attempt at developing the 
rite in tbta group. 

( 6 ) 

( a This group mentfona the rile* whioh fa alsient 
in tho first groupp except in the Baudhiyana amt 
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FiiukAra and Id thd Oautama-Snirti aldo, wher« tht 
Sai^skaraa are enumerated- 

( 0 ). The KEIhaka has not onlj given Nifkrama^a 
ia the form of * SQryaniarH'ttQa ’ bat has alflOi supple¬ 
mented it br one Candra'dar^'ana- 

{ f } Ann^prSis ana^ 

( a }, Id the hret group the Seeh o£ birds has been 
prescribed for the rite, w'hile in the other group the 
flesh b altogether absent and its ptaoe has been taken 
by aaorificial food. 

( b ). It b note*woTthy that this second group does 
not prescribe any kind of tlesh in the Madhuparka 
aleo. In the first group some kind of flesh has been 
recommended, though not necesaarily the flesh of a 
oQWp The eecond group has Invented a clever interpre¬ 
tation by jneans of which it can boast of following 
the old tradition perfectly » at the same time not hurt* 
lug the newly acquired sentiments of the society^ They 
prescribe that at the time of honouTing the guest a 
preparation of oow*a milk should be prepared^ so that it 
U a pari of the oow and yet there is no need to kill 
the animal. 

( 8 ) Cwlc* 

Ae for thb rite nothing particular is to be remarked, 
^ce there are very few variations among the 3ntras« 
( 9 } Upanapano^ 

The next rite m the Upauayana. But there b nothing 
to be remarked In respect of it; the ritCt being Impor¬ 
tant, has not much changed. 


THE CHLLD IS ANCIIBNr IMJIA 

We know that the fiiefi group is a southern gronp 
nnd the Be<;ond a northern groups And the nbor^ 
mentioned differences show that it dereloped without 
being muoh influenced by the sou them group, since ft 
was separated by distance both of tune and place^ 

ITow we turn to the Sutras of the SamaFeda. They 
represent a peculiar growth- They do not seem to he 
very nanch influenced by the other SntraA though 
they must have certainly drawn upon the same origi¬ 
nal stock of tTaditlons. They also seem to be sepa¬ 
rated from the earlier SQtraa by eome period of lime^ 
Let us note the peculiarities of this group one by 
one. 

I- Gairhk^hfina^ 

The bath with the remnants of eipiatqry oblatiqu 
b one of the peoutiar developments of this group. 

IL Ptimaocaad. 

The prooesa of preparing ^Kaeta\ which is to b« 
i near ted into the wife's noee, is note-worthy. 

The Jalmini Sutra of this group substitutee the 
wearing of a garland In the place of the ^ Naet&V 
{ It ie to be noted that the Manava also haa presorihari 
this wearing of a garland. ) 

I/Jp SlmantonnayMa- 

f & ). The lute-playing is absent. 

( b )* Jaimini presoribOB the right lock of the wife's 
hair being adorned with a garland of flowers. 

IF. Ja^l^^karmm- 

(a The secret name is giFeuin tihjsSPiyaiii3«bom^ 
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(th.« Bacrifiea for tha woman in laboar ). 

( b )■ Jftimuu presoribos the bonding orar of tbo 
obild to the care of the gods in imitatloa of the 
Upanarona. 

7. J7aeta-fciirape- 

There has boon an attempt at developing the rite 
of Name-karapa by the addition of the rite of touching 
the child, 

77. N^kroieapo- 

This group, like the eecond group of the Block 
Yajorveda, mentions this rite, which Is unknown to 
the earlier group and to the Ghtntamo-Sm^ti also. 

( It ie also to be noted that the moon is prominent 
In the litnkromapa; in the OarhhEdhana there are 
oblations to Soma, i. 9 , the moon.) 

777- Amtt'pr^a^ 

In Gohhila and Kbadira this rite is altogether 
absent. 

Jaimini presoribee it with floorificLal food.. Flesh 
is not p resort bed. 

77/7. Ce«fa. 

Verses have to be recited and particular deities ore 
to be meditated upon. This ie not foimd in other 
groups. 

Tk« ilalUT* of tho vbHoim {rmups tmd tht mtiruaf rthirienr 
0/ lAo S^raa Motti/inc to theftt. 

Let us take tho four groups ooe b 7 oae, 

I. First comes the groups of the ^gveda Sutras^ 
namely ijfvelayana, B'afikhyHyana and Eau%itaki. 
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This B^emB to be the old«fl| group, titoee 
(A ) Child-marriAge is not recommendedr and 
{ b ) Flesh is prescribed for the first feeding of the 
child with solid fcN^d and for honouring a guests 
Of the three, and can he said to be the oldest^ 
while K. follow9 S', so thoroughljr that it is a sort of 
abridged edition of 3^ It js possible that it was 
written when S\ was Looked upon as a standard work. 

11* Then comes the second groupt i. a. the first 
group of Black YAjurredaBntrasp uamoly BaudhA^ana, 
Apastamba, Hirauyakesfin, Bh&radiraja and Faraskara. 

Those seem to represent the same old timoe as 
the l^tgreda SOtias dc^ for the same aboTe^mentionecl 
reasons- 

Of these fire Sotiaa seems to be the tatest of the 
grcupp for it recommends ■ chi Id-marriage *. 

Of the remaining four Sutras B* ann Ap. are said to 
be the oldest. 

In the opinion of BUhler B. is the older of the two; 
for he holds old doctrines which wore out of date in 
ApABtamba^H time. 

These, according to himp are the older doctrines held 
by the school of B, ; 

(a) the Nij'oga; 

( b) the Paie'aoa-viraha i 
( 0 ) three different methods of inheritance. 

It is probably so and I am not in a position either 
to contradict or to support the above views^ since 1 ant 
not A student of these two Sutras in paridutar ; yet I 
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■hpuld, howBTer, jaat note down the facta which I came 
aoroaa in cannoction with the SatpahBraa and which I 
find to be repreaentatives of latef limea. 

These are the two facts: 

(a}. K^krataapa, a Saipskfira which is found is 
the later groups of Shtra, is meationed in B. 

(h ) Vishpu^baH, a Saipskira which ia absent ta 
Oantama Smrti and yet la mentioned by Ahgiraaa 
and AS'Talayana Smetis, is found is this Satra, It 
ia absent from all the other Batros. 

Of the remaining three SQtrss, we have already 
noted that Q. seems to be the latest. The point to be 
noted would be that it follows Ap. and baa a tendency 
to amplify the rites. It tries to interpret the mean¬ 
ing of the Tersas and the significaoces of the rite by 
giving addititional processes. 

The following two are the best illustrations of thifi 
kind. 

( a J tbe magic rite in PuipBavana ; 

( b ) the process of placing the child os a piece of 
stone in the jAta-karman. 

Bh. fairly agrees with B. and Ap. 

In the Jata-karman a peculiar process has been 
given. There is a rite of the father holding the 
ehild'a hand. It seems to be an imitation of a rite in the 
tTpaneyana, 

P. belongs to the White Tajurveda and in that way 
it could be said to be standing by itself. One, however., 
finds that it agrees muoh with this first group. 
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Th* points aT^ to noted aa epedal to i|; 

( a ) The tnedloal rita m FuipeaTana is like tho rite 
iu the YArAha* 

( Ij ) It mentions 4 curious rite named ■Knrtqa-pitta* 
( i. e. the plaaing of a iartoba-gall on the wifa's lap ) 
in Purpsavana. 

( a ) In the Sfmantnnnajana the order of ritoi agrees 
with that of the 9g^eda Satras. 

( d ) In the jAta-fcarmant thoro is a rite of reotting 
the name$ of the five breaths, namely Prapa, Apana, 
YyAna, Samena and Udana^ It Reema to be given 
there fa imitation of the Opanisads^ 

f e) It mentloiiB the rite of Ki^kramapa. 

Fte^h-eating does not seem to have bean prohibited 
in the time of these three Sntrae (H-, Bh* and P.J, It 
is Bscessary in thehononnng of a guest, though it does 
not seem to be prescribed in feeding the child* F. has, 
however, givets a long list of birds whoHo fiesh could 
be U 5 ad in feeding the child. 

As we have nSready remarked, H, recommends ohild^ 
marriage, 

IIL Of the three Sotras^of the third group, i, o. the 
setond group of the Black Yajurveds, namely Mhnavo, 
Yaniha, Msnava is the oldest. And now 
we have only to note how Ka. and Y» draw upon 
and develop sonio of the ritca^ 

( a ) In the SlmantonnayiLna M. han given the rite 
tie lfic:saning and snioothonlng of the the hair Kl» 
an i Y, add soaip more rites to It ao that the partii g 
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of the hair has beeamoda a mioof item of the prinoip&l 
rite of azrangjas the hair. 

(h ] la the JstaharmaD M, has girau a sort of 
religious touch to the feeding of the child. 

Ka. has deTeloped this feediug into an elaborate 
process by adding the touehing of gold, etc, 

( e) M. has only the Surya-dar/ona ( ehowing the 
sun to the child ). Ka. hae added one Candradant'ana 
(ehowiug the moon to the child ) to it. It 13 to he 
noted that Ki. and V. folbw M., and yet their develop- 
nient la not similar* 

The substitution of cow's milt In the place of cow’s 
flesh in the rite of honouring a guest and the recom¬ 
mendation of a ohild-brlde show that this group 
belongs to the later times. 

Tradition, however, decloree the Mttnava to be the 
oldest of all Satroa What then to the age of the 
Mtoava-Gfhya ? The question is still an open one ani 
Wft can nothing about it, 

TV• !rk^ Fcufih Group* 

Oobhila, KhBdira and Jaimlnl of the SAmavoda form 
the fourth group. Kh. has been said to be an abridged 
edition of G.* and so it follows that G. U the older of 
the two. 

It cannot be yet definitely said whether J, is older or 
younger thao the nthor two- 

We oan only note the points in which it differs from 
O. and Eh. 

*1 b! b . e., Voi, xxtx, ])Asq ail), ~ ““ ■ 

12 
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(a) In tka GarbhadMiia O, and Kh^ prasoriba a 
bath for the bride with expiatory oblatioDSf while 
mentions only that it should be remembered, 

{b) In the PurpaaTana^ presoribee 'Nasta." J, 
preeeribea the wearing of a garland by the wife in the 
place of the ^ Kasta " rite^ 

( 0 ) In the Simantonnayaiia prescribes that the 
bait of the wife has to be adorned with a wreath of 
flowers* 

( d ) In the JatakarmaUr hae the rite Farid£na« t 
the handing orer of the child to the care of gods^ It 
seems to be fashioned after the Faridana rite In the 
Upanayana. J. does not mention Ni^kramaisia; G« does 
not mention Annapra^ana; J, does mention it^ howoTert 
with the prescription of the sacrificial food. 

FLesh is not a necessity in honouring a guest and in 
feeding the child, J. recommends a bride who is not 
A child. This me^na that the question whether a bride 
should be a child or not was being discussed in his time 
and he has recorded his opinion against the child-bride* 
These two points show that this group is a later 
formation^ 



CHAPTER XVIII 


THE BEGINKING OF THE CUSTOM OF 

child-marriage 

« 

The subject divides itself into three distinct divlaions, 

( 1) the existence of the custom of chi]d.marriage; 

f 2 J the TelatiTe time of the beginning' of child- 
marriage; and 

( 3> the exact time of the beginning of the onstom 
of ehild-msrriage. 

The first two diviaioae of the problem have already 
been discussed by scholars and it is perhaps not neces¬ 
sary to deal with the question again, giving the same 
reaeons and quoting the same references. I tt 

wonJd be sniEcient if I mention the names of the 
echolars and their works in which they have discnsGed 
these questions. 

(1) Winternitz M., 

Die Frau in den Indiechen Religionen, 

Srster Teil, Berlin, 1920, 

Die Einderheirat; 

Jolly J.. 

Reoht und Sitte, ( Engliah edition, p. 126 ) | 

( 3 ) Dr. Bhandarhar R. O, 

The History of the Child-marriage. 
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( ZDMO. Vol. 47, p. 143 ) i 
(4) Vaidfti a V., 

The Effects of Child^mairia^eB^ 

( Essays on the ETolntion of Wometit Famphiel 

No, 3); 

The History of Medieval Hindu lixdia^ VoL I, 

p, 93, Vol II* 88, lOO, Vol III. p* 395, 

The first two have tried to collect all the material 
conoerniog the age of the bride and have sought to 
give the earliest refcreuoee as to the e^datence of the 
child-marriage. 

Dr. Bhandaricar has discussed the question with 
special reference to the G|hya Sutras and has triod to 
find out a sort of developmetit for the custom, 

Mr. C, V* Vaidya has discusacd the ques^on with 
special reference to the Smrti period! and has tried to 
find out the time of the beginning of this custom. 

Many scholars have thus thought over the question 
and most of the material has already been collected and 
quoted. In order to avoid repetition I would like to 
discuss the point in oonneotion with the marriage and 
Oarbb&dh^na ritual and then pass on to try to find 
out< if possible^ the exact time of its origin and the time 
when it came to he a onstom. 

We shall first deal with the age of the bride as it 
appears from descriptions of the rites of marriage and 
Oarbhadh&no, 

To begin with, it is necessary to make some remarks 
cm the naturo of the rite of OarbhidhEina. The Gar- 
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bhAdhAD&i whi^h Is counted ea one of the well-kaewn 
liitean SamskAra^ seems to be a combmstion of two 
rites; and wbiie dlBcnasitig the question I am goinB to 
tnention it an CatnrthlkarmaQ; for that portion of it 
ia directly' connected with the rite of marriage* 

It ifi necessary to note the difference in th« nature 
of the two ritee- 

The GarbhadhAna has its origin in the rite of the 
Putramantba in Brh. Up. (Vl.i.l4); its aim is the 
begetting of a learned son* weil^versedin the V'edaa, or 
of a learned daughter- It Is of an optional nature* 

The Catiirthlkaxman has its origin in the G^hya 
Sutras; it is a part of the marriage*rite j its alnt is the 
removal of the evil substance residing in the wife^ahody 
^before an. intercourse is to be had with her); it is of a 
compulsory nature. 



C&tur, 

GaibbS. 

B, 

1.6. 

1.7. 

fl. 

1.23.10-24.6. 

1.24.6-S5.4. 

A. 

1.11. 

1.14. 


These three Sutras mention these two rites side by 
•ido. The SaipskAra of GarbhSdhAna is a combination 
of these two rites^i^ 

JJow lot ua think of tha rite of Gaturthikaniian^ 
The following points as regards the rite soggeat the 
age of the bride, 

[Dr* HhlodstkAf hiMi fllionMwd tha -t^QCitleui wliQihdr It wkj Q^muy 
^ pcnfj^zm tbdi ep Um em poeiirr^uto oi tha m^aiH apd Ms tIm jj 

it Dot * 0 , II «al4 bu yortpapAd* ] 
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(a) It Is a part of tbo mBmage^rlte. 

(b) It can be said to be one of the rites of the sub* 
7ite of Grhaprares'a. 

(c ) It is preceded b? a period of vrata, i,e. the tow 
of abetinecce. 

ThefollowiDg facta from the ritual of the marriage 
are soggestlTe of the bride's age. 

( a ) It is preacribed that the bridegroom should hold 
tbe hfth finger of the hride lu case he wished that she 
abould give birth to daughters oaljr; the thumb, iu case 
he desired that she should giire birth to sons only; and 
the whole palm of the baud with the thumb up to the 
hair of the wrist) ia case he ware desirous of both 
(AG.I,T.3-7; APGjr.4.1U.15). 

( b ) The foilowiDg ia <ma of the mantras to bo 
recited when the bridegroom, accompanied by the 
hride, is oflfering oblations into the fire at tbe rite of 
marriage. 

“O Indra, thou graceful one, make her rich in sons 
and rich in luck. Put ten sons into her and make the 
husband the eloTenth { son >*' {MP. I. 6. 6; IPO. IE* 
5. 2). 

( e ) At the time of the rite of holding the hand, the 
following Is a part of the mantras which are recited at 
the time: 

**(I am Sllma and thou art ^c.) Let ub many and 
beget progeny.*’ (AG. L 7. 6.) 

(d) Similarly at the rite of taHng seven steps 
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together^ the following ia a part of the mantraa: 

“Let UB get mmj sons; may they reach old age/* 
(AG. L 7. 19.) 

From these mantiaa the immediate aim of the 
marriage seemB to be the begetting of progeny, 

f e) When the newly-married couple leaves for their 
home^ the beidegroom recites the foUowing verse at the 
time when the bride gets into the carriage: 

** Be thou a sovereigo ( power or authority) to 
your father-in-law; to youc mother-in,law; to your 
flJster-in-law and to your brother-in-law/^ (MP, L 
6. 6; APO. IL 5, Zl.) 

This euggeats the grown-up age of the briiot '^ho 
eould take up the management of her family into her 
hands as soon as she came to the new home- There 
would be no propriety in advising a chiid-bride to he a 
■overeign authority in the new family. 

In the whole ritual of marriage according to the 
Gihya 8atraa> the parents seem to have no direct 
eoucern in the rite except in the beginnlngi when the 
relationB of the bridegroom go to woo the bride on 
behalf of the bridegroouL { APG. H. 4. 1- ) 

In the later literature about the ritual we find two 
more rites added to the original Vedic ritual. They arer 
(1) Eanyftdana { the handing over of the daughter 
to the parents of the bridegroom). 

(2} Airapl^ftna (in which the parents of the 
bridegroom are requested by the parents of the girl to 
treat her with affection }■ 
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(Pniy«ga^rat)iA. p. 107, and 114. Also Saijiakara* 
ratna^niala, p. 551 ). 

Tlua is ODB of ths mantr&aused at (he rite of 
dins. AirspI is a big basket made of bamboos; some 
lamps, some flowers aad some sweets are placed in it. 
The father and the mother hold it on the heads of 
the father-in-law and the mother-in-law and other 
guardians, if there are any, and then recite the follow 
ing mantra: 

?Tg g^TPt II 

'* For eight years ( or whatever other age the hrida 
may have) I have brought up this daughter like anon- 
Now she la given to your son. Please treat her with 
affection," 

The addition of these two rites to the original Tedio 
rites is suggestive of the growth of the c^ild-marriage 
out of the original normal marriage after paberty. 

If) At the sod of the marriage and before the rite of 
Caturthlkarman all Satras prescribe, at least fo 
three days, a vow of abetinence on the part of the 
married pair from sexual intercourse. The oipression 
‘ iraJtmacanMn ' in AG. I. 8, 10, BG, I. 5, GO, Bh. O. 

I. 19, HG, 1. 23. 10, GG. II. 3. 15, Eh. G. L A 8 
and JG. 1, S2, the reference to firaAjinicar^om in 
KG. I. 17, APG, m, 8. 8, MG. 1.14. 14, KA. G.XXX.1 
and VG. XVIII, and the expression 
o^rvantou SG. I, 17. clearly indicate the grown-up 
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aga of the Lride^ fit for iaxuaL iDtercoureag and 
consequently for the beariaff of pTogenr» which is the 



So far we have mention ed the facts wMoh are in 
favour of the normal age for marriage^ Kow lat 
UB prccaad to the facts which go again et It And 
these consist of the prescrLptions of the Satrakaras as 
to the age of the bride. 

Most of the Sntrak&ras are silent on the point. 
Only eocne five Sutraa suggest it, Apastmaba does 
not meution any definite time, bat from the 
prcBcriptions ( where he mentions the qoaiities of the 
bride to be avoided ) it appears that In bis time the 
bride waa not a child (APG,I,S.ll), The following type* 
of the bride are to be avoided: 

Vikatft. --- On€ whose liinba are out of proportion. 

B-ata, One fond of enjoyment. 

Mitra. ... ^ne who has many ( male? ) friends* 

Var^athkirip ... One bom in the same year a* the 
husband (H.) or ope older than the husband (S.), 
(It is remarkable that these epithets of Apastamba are 
very similar to those of the Katnasdtra (lIIiil.B.12 and 
ni.3.10). 

Now let us mention the prescriptions which ore in 
favour of chi Id-marriage. 


MO, 

VO. 


Nagnika. 

1.13. 

X, 


brahmacaryam 


1.1414. 

XVIIL 


m 


TEIE IN ANClENt INITEA 


HG. 


L19.2. 

LSO. 


L23,I0, brahniacfiri 

1 . 32 . 


Four Sutras^ namely^ Mttnaira, Vfiraiiap Hiraoyfl' 
kes'in and Jatmini pja^^criba tha word nagnikft, aa a 
recom ED ended quality in the bride; it meaDsagirlT who 
could go without weartpg garmouta and yet oould not 
be fiahamed of herself» This voald Ibato do doubt aa 
to the existence of the ohild-bridep had there been no 
other contradictory facts. But as we aee from the 
above Sutras, these very Sotras prosoribe a period of 
abstinence from seiaal intercourse after marriago and 
mention the rite of Catnrthifcarman as a contmuatioa 
of maimage. There is neither constatency nor 
propriety in prescribing the vow of abstinence for a 
naguikft. How is this inconsistency to be accounted 
for? The SQtra^ras could have dropped the prescrip¬ 
tion, at least out of their love of brevity,, which has 
come to be a proverbial thing, if not out of a sense of 
propriety^ and yet they have kept it* 

The answer to the question lies in the love and 
regard of the SdtrakEras for the old traditioni They 
exactly wrote after the pattern of the old Sutras and 
were unwilling to change the order of rites and the 
words of the presoriptions, even at the cost of conais- 
tency* Yet some changes had crept over the society, 
which they could no longer ignore and had to mention 
them. And they could not have done it in a hotter 
way than by leaving all other prescriptions as they 
were and adding a word in stating the quBliUes of 
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th 0 bride% The words D&gnlkA ** (M^ 7*^ S*) and 

*•* anagaiki'' ( J. I- 2-0- ) tell us of the oontTOveray th^t 
might hnve raged in those daya^ M, and H+ record 
tbefr opinion £n favour of child marriage6, whtle 
records bis opinion against iti by the Degatlve uflo of 
the same word (anagniki)+ Like all other Sutra- 
kAraa he could have left It iiamendoned^ and that 
would have been ttrictty following the troditioa ^ but 
since the question was already being discusfiedp it was 
necessary to^ mention his point of view and that he 
did and recorded his opinion againet it, by using the 
very word use^ by the opposite (school of thought* 

Bo far about the beginning of the ohild-maniage. 
After a comparison of the earlier and later Snirtis we 
come to know of another siioh movement, by which it 
became a sin not to marry a girt hefore puberty* The 
Sm^ti literature is not my province, yet I would Jnst 
mention it as it relates to the custom of child-marriage 
and may help ue to understand the above-tnontfooed 
movement. 

The Baudhayana Bm^ti is one of the which 

accept the authority of the Manti’^Sinrti and mentione 
in the beginning that its prewriptiona are in keeping 
with those of Maun. Yet, in spite of this attempt of 
keeping to the tradition^ a new current has crept in and 
the SinxtikSra advocates opposite doctrinesi occa- 
■ionally uaLog very nearly an identical phraseology^ 
1 will just quote the versce and return to the original 
topic. 


^ 3iTB Ul ASmEMT tHDM 

^?nT ^ \ 

wnmwfV i ei^ ^ (I 

^5i*wr*RWTl%r|?l ^SS*?^ aifq l 

=J ^ W II 

^ a ^n^i^tT?jrrflr^ oesi <lfelH II 

f%A<<^i«1fTi IT ^ !T a r f ^iass itr li 

«3* 

^HJt iTftspT iT?Rlf^ I 
^ ^ iPn^tilTq %^5«Tr55R^ II 
*W^ IT ini^®fli I 

® 35*1 II 

H *IR% 5in?, ^T^ | 

^ q]^ *T33Sl^il 

^ ^1®53TT?ft I 

tRras^ 5 gxa || 

A comparlsoQ of tbiee two passages shows the 
change in thought. Id Manu more stress is laid on 
the ohotoe of a stdtable husband. The Smrti prefers 
to keep the uDmoiried daughters at homo for the whole 
of their Uvee to marrying them to an unmiitable bride¬ 
groom f while in Baudhayana the choice of a suitable 
bridegroom is an iminateria) things it is sufficient if 
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tho girl is married before puberty; to whom is not a 
matter of import anas* If really paaaca underetaiHl- 
Ine: why the late SmitikAraa deToLoped this peeuiiar 
memtality^ 

I should like to end this topio by giTliLg a short 
ennimaryof the views of Dr. B. G. BhAudOrkaLT^ the 
History of the Child Marriage, ZDMQ. roL 47, p, 143. 
I. As'valAyana aad other Sutras.—> 

From the nature of the ceremony and the silence 
about the age it seems that marriage after puberty 
was the order of those days* 

n, VAteyAyana and V'agbbata epeak of Kate 
marriages. 

Sutras of Jaimini and Hiranyakeslti ,—Chi Id- 
raarriage was coming: into practice, but was itot 
approved by Hira^yakes'in. (In the article is a long 
and interesting controvert as to the reading nf tbe 
term AnagnikA in H, In the texts, however^ which 
I have used therein the term “ nagnlkA in H. and 
-•^anagnifci” m J,) 

lY. The MAnava and Qobhila Satraa and Gobhila* 
pntra*s StLtrs-Saihgraha, _Late marriage practised 
bat falling into disropute^ Child-marriage was recom* 
laended. 

*■ V. Maau, Bandhayana and Yad^tha Smrtis. Child* 
marriage in full vogue, hut late marriage also practiBed. 

So far we have disouii^cii the felntive chronoiogy 
of the beginnings of child-marriage. Now let ue pass on 
to the next question^ that of the relativB chioaology 


11K) 


ms CBlLB IN ANCIENT 


of tb© bo£iniiiDE of tho cuEitom of tJif I d^in ft r riftgfl" Aixd 
then, if pot;siblo^ try to find out tho mt&oi timo of the 
bdgioDlngfi of thaso two. Here it muist be remotubered 
that eome roasoaable period of time must hOTe elapsed 
between the two* ea we see io other The 

beginning of the recommendatjona cannot be said to be 
a proof of the general prevalence of the on atom. The 
same could be made clearer by an example of the 
oppoAite easB^ The movement for the increase in the 
age^llmit of the bride has been going on in India) 
roughly speaking, for the last fifty years. And much 
literature bae beea written in advocating this social 
reform. I am reminded of a very popular play^ Mr* 

■ l>evare STirada, which advocates the marriage of 
a girl after puberty and paintu the evil effeote of a 
marriage between an old man and a chtld-brlde* 
It was first staged in the year 1905 or before. In 
the year 190fl. I remember hew the Masikn Manoran. 
jana^ one of the papular monthly magaxinea of 
MabBrE^fra) made a referendum and tried to settle 
the ^luestion of the suitable age a for hridogroom. 
And I have heard of eo many interesting contro- 
verriofl about the age of the bride to which Dr^ 
Bhand&rkar has referred in his article. Tet with all 
thatj the custom of the marriage of the girl com* 
pulsorily after fourteen *—at the threshold of the 
period of maturity,—cannot be said to have come inla 
vogue till it was enacted by the Saradl Bill in 198&. 

If Only the existence of literature could be taken as 
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the proof of the exiatenoe of the cufitotoi theta most of 
the literature would be found to be wrilten in t h t a 
period of fifty years, when the queation was on the 
As the question has been settled once for all now, 
naturally there will not be found so much literature. 

I haTe dealt with the question in rather a lengthy 
way to show how mere recommendations cannot be aald 
to be a proof of the general custem^ The later 
Smrtifi ffpeak of this custom in generaL But since the 
time of these Sm^tis is not definite I should like to 
try in some another way, if poeazble, to find out the 
relative time of the beginning of this nuetom. 

In order to find out a reply to the question as to when 
the custom came into vogue, it would be necessary to 
find out the reply to the qu^^tlons why and how. For 
this we must tap ail sources of information, I do 
not hope to answer this qnestion satisfactorily In 
thlfl chapter; I shall, however, give the plan of my 
inquiry and just mention the direction in which I 
ehould like to proceed. 


The eoTJBCEs of Iittormatiok, 



Direct 


external. 


' intemaJ, 

{ San skrit literature^) 


(the accounts of the tra* 
vellers who visited India, ) 




Tss CKtLii is jjraiEinr inuia 

l)Of these I have coDsulted ieme part ef 

the direct internal source, i. e. the Sanskrit Hterature, 
(Q|hf a Sutras, ) 

(2)1 shall diacuie just uow the igecuud direct 
external eourcci i* e, the acDonnta of the travellen^ 

{ 3 ) The third eource^ via. the indirect one, I shall 
leave out for the present. 

Tht Direct 

These are the accounts^ left by the foreign travel- 
letSj who viaitod India. The dates of tbeif Tisits are 
oertain and so it might be a help to us. 

Among these travellers may be mentioned: 

(a) Megaetheaes and other Oreek writers, who 
visited India at the time of Candragupta Mauiya 
(about 3* 300}; 

( b ) Chinese travellers^ who visited India ia order 
lo collect information about Buddhism and wished to 
visit the native Land of Buddha; 

(I) Fa llmn(m A O, ); 

(II ) RtoUE^ TEBArj& ( 629.645); 

(in) I<raiH&; 

(c) Moham^an writers, among whom Aibemni 
(about 1030 A«D») is the most impo^nt. 

It is perhaps better to give the whole text of the 
pas?^geson marriage than to refer to a sentence 
detached from the context. Let us therefore consider the 
text of each passage separately. 

(a) First come Greek writers* of whom Megas^ 
thenea is the foremost. 
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« Mag&9tbBDiHi (lays that the women of the Pandian 
realm bear children when they are ,ii year, nt 

“CKtarchas and MegaatheoeB oal! them hfandi 
and recfcoa the number of their village* at three hand, 
red. The females bear ohiidren at the age of seven 
and are old women at forty.* 

Ktesias aaserts on his own authority that the nam- 
ber of these men was upwards of 120,000. and that 
there fe a race in India whose females bear offspring 
but once In the course of their lives, and that their child¬ 
ren becomoatnnce gray-haired. ’■ In the fragment. Ifo. 
41. he speaks of women of Pandian country getting 
children at the age of sir. In another fragment. No. ao. 
Megasthenes and Clitarcbue speak of a land, called 
Mandi, where women bear children at the age of seven 
and are old at forty. In the aame passage »o. 30 
Ktosiaa asserts that the women bear offspring but once 
in the oourse of their life. 


The first important point about this deeoripticn is 
that they do not seem to have visited the Pandian of 
wWch they have written. Pandian was a (»ontry 
further south on the boundaries of the Aa'otan empire 
according to Ptolemyr “ Pftp,Jyaa were a people who' 
ruled near Tambapayui and were to the South of the 
As'okan empire, '‘a They have not eeen the country 
themselves, but are simply r ecording what they have 

1. Fiwn * Mnsnitbflicii and oSlirr Svch‘Dl wTIti^s* ilc^^Zs' 
Iflnb. SS, * 0| iht FdiidljLii l-nad/ 

9s 30, of fnbuleufi laoaiL 

^ A Fhp liita lim Eaxlj HJjtofr Jadii. ** * 
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hfiOLfd. bav« rt>cfird^ m^uj r^acb t^hingn; 

for exAtople^ they jipfak of f^btiiouEE lilLir* 

in^ throe eye« aad ho on (cf, fragment 3Q). Hat 
they seen cfa ikj-marriagaa in tho Maury a empire thof 
mu Id have written mu oh more on the subjeot, fiiue* 
it waa Btrunge to them and would not have i»lnipLy 
aaid that of the people only* They could 

have said it of India as a whole. This makei 
me inclined not to accept ibis toEt as a proof 
of the existence of the oustpm of ehild^marri- 
ageEi among the Aryans of India. It ia another ques- 
tion« if it existed among some uon-ATyan peopLe of 
India. 

(b) The aecoad source is the doeoriptton of the Chi* 
nese writers- Among the acoounts that are avaiiabEa 
now^ Fa Hien and I-Tsing do not write anything about 
marriage-customs. Hloucn Thsang* who visited India 
at the time of King Hanjii { in 629-645 ) has noted 

soma of the marriage-customs. This is the text of hie 

description, 

The momhorif of a caste marry within the castUt 
the great and the ohseure keeping apart. Belations, 
whether by thofalher'sor themother^s^doi do not inter¬ 
marry and a woman never cozitraetsaEecond marriuga„ 
Hiere are also the mixed castes, ttumerouji clans formed 
by groups of people according to ibeir klnds^ and these 
cannot be described/*^ 

2. Oa Yomu OiWftaR i Trnrolt la Idiji. 4 4, JXI fcy 

Tbomftft VTaIUtv, drieoUl TranilnUoii Fund. -»u% 
XT<TdUXTV.y.4MJ* 
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The followiDg poiaif were noted by bim: 

{1) the caste eysteni; 

( 2 ) msrris^e forbidden between near rel&tiooe ; 

f 3 ) women nerer contracting a second marriage ; 

( 4 J mixed castes. 

He seems to have fairly well noted the special fea¬ 
tures of the then existing Hiada society. Among the 
facts he neted, the age of the marriageable girl is oon- 
^icuous by its absence. He seems to have been a good 
observer and seems to have made minute observations. 
When he has noted and inquired into such details 
as the fwbidden degrees of marriage between near re¬ 
lations, it does not seem possible that he could not be 
Cupious as to the age of the marriageable girt. And 
Bince he does not make any reference to it, at the same 
time mentioning the forbidden degrees of marriage 
and the uhsence of widow-remarriage, it is posEtbie 
that there wos nothing striting to the eye of the Etrem- 
eer. as regards the age of the marriageable girl. It 
was the same as in other eountries, i. e. after puberty, 
and not at a premature age, as has latterly come to be 
the rule. 

( c ) In the end we come to Mohamedan writers. Of 
them AJberuui supplies us with valuable Information 
as regards this question. Here ti . translatJon of the 
tmesage t 

*" Every nation has partionlar customs of marriago, 
and especially those whoelaim to have a religion and 
Uw of divino origin. The Hindus marry at a very 
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mils ciriLtJ 


jouns agt; tharefofe the parents nrruDga the marriJUg*' 
for tbeLr a>ne.”^ 

Xt la e les^thj' dencriptiiott Aui comes much aearer 
to the la^tast Hindu conditions, but the ^bova ie au^cient 
for our purpose. This leSTOs no doubt ae to the 
existence of the ctietoni of child-marriage at the tiujo 

« 

of Aifaeruui, h Op shout 10S€ A. D. 

therefore, we were to decide simply on the 
strength of the desoriptfozis of the foreign t™yeU#TB. 
the foUowing results are obtsined r 

{a) We hare no definite information of the age of 
marriage about 300 B. C*i Megasthen 00*9 testimony 
being unreliable. 

(b) About €29-645, i, e. in the ??eYenth century there 
was nothing particular or special about the age of the 
maniageable girl. The child-uiarTiage, as a custom, 
did not attract the notice cf the foreign travellers, 

(c) About 1030 A. D. chiId-marrisges were in full 
YOgue, and the cii*!tom attracted the notice of strangers 

Th^t IsdiVdcl S<Mr£e4 
i Couiemporary Movomente ) 

In order to get the solution of the question when 
the custom came Into use we must try to answer the 
questioua as to why and how the custom was introduced. 

One more source has etil! been left to be tapped 
and that is the contemporary movefnenta that were 
the forerunuerfl of thu custom. This has not| however^, 

Aibfliuai'i Ibdis. hj Br. K. Vbl. IT, tXlX^ |, 

tionaDn^ ISID. 
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b«eu A flimplct but a veij compilicated tiask^ I fhalil 
juBt mention one instance and then leave ft aside at 
leaet for the present. 

It seemif ttiAi the child-mAiriage is a peculiar 
development in India* li bespeaks troubled times 
and abnormAl social conditions in-ns-much as pArents^ 
ai a mle, should be required to arrange for the 
mAiriage^ of their children, vrho were so 
that the settling of marriages came lo be more the 
duty of parents than of tbe children directly concerned 
This must have been so at least in the beginnings 
When after a time people were acoustomed to the 
new order of thingSr they were unwilling to revert to 
the old customfi even when the cauFe of the change 
had disappeared. 

1 should like to make it clear by one or two instaneee. 
After the great war in England — and perhaps in other 
countries also--it was thought advisable to enaet 
that chfldreUt born in that period of wnr^ though 
sometlmeB born out of the wedlock, should be treated 
aa legal children^ For they were the property of the 
natlou and the nation wanted them. This enactment 
points to a peculiar state of society* when It was 
desirable to take this step in the interests of the 
oountry^ It does not mean that England had i^tarted 
a movement which aimed at the removal of the 
marriage ineiitution. 

The problem of old maidens is another iniakance In 
point. The number of women in modern times exceeds 
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that of meat and it ia inathani3tieatl7 imposaibLo for 
all to got an opportunitr of marriago, not to 
into conaidoration tbo economic cooditionB and the 
other difficulties that might ba Htanding in the way. 

la the same way the introduction of the custom of 
the ohild'iu&mage tnuE^t have been the result of so many 
couditiouSf and what were they 1 The developiTteat of 
the mentality that a girl moat anyhow be moi^led 
indicates these difficulties which stood In the way. 

Recording to the views of varSoua scholart, th* 
following are the reasons that led to the beginning of 
the custom i 

( a ) The deTelcpment of the ooRtes and their rigidt* 
ty made it difficult to find suitable bridegrooms. { Bf. 
Wintarnita.) 

( b) The effects of the reaction of Buddhlmu. ( J. Jolly 
and V'aidyn C. V.) 

If we Could find out the period of these develop¬ 
ments, it may help us In deciding the period of the 
introduction of the custom of oh I Id-marriage, which 
wfli a feault of these RiOTemetttf*, 

Now I fliall take one Hiicfi conterapoTary nioTement 
for consideration. 

It is a fact ■worth notice that the very group 
of (Jfhya Sntrai^ which recouimojids the marriftg* 
of a nagnika at the sa^rne time advocates flsfiother 
change ftud that ia coni pie to abBtlnence from flwih- 
oatlng. Wo know that the killing of a cow waa a 
necesn^ at the rite of marriage .^nd for Madhuparka 
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(AG. L44. S3, t Ap9. 1. S. 9). In oasa the gueBt did do^ 
wieb this animal to bo killed, it was presoribed that 
he ehoald be gi»eo some other flesh: bat the rite of Ma- 
dhoparkn could oot be complete unless the guest wn> 
offered some flesh. This state of thiugs was completely 
obaaged in the time of these later Shtraa and they 
seem to haTe settled the question,—os they didin tfie 
oBseof the chi Id-bride—by proscribing some preparation 
of milk to be Forved at the time of dinner ; for milkwes 
a part of the cow; and so waFas good an offering os the 
flesh of a cow^MG- 1,19.33; KnG, XXIV, 31; VG. XU). 
So it seems that the movement of advocating the child- 
marriage started at a time when the question had near¬ 
ly come to be decided against the use of flesh of what* 
ever kind. A satisfaotosy subBtitution waa also found 
out. ITow could we fir the date when this movement 
woa going on t 

When we think over this point we shall see that the 
change from the religious neceffsity of the flesh of a 
flow to absolute abstinence from fleeb of whatever kind 
is not an affect to be produced in a abort span of time* 
Fossihly it took a couple of centuries. The doctrine 
of Ahimea is an outcome of BuddhiRm: and it was 
awimilated to the doctriues of the new Hlndnlsm 
that followed the fall of Buddhism ; for the mentality 
of the people was changed and it would not have been 
possible to effect a revival of the pure old form of 
the Aryan religion. In Buddhism also thla doctrine 
could not have ascured a firm hold in a short time. It 
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bad to wait for its timo to coma. 

Id Hioaen Tbssnsfi aofjount of bU travali (VoI‘ 
2tVt p. 54.} find the following account x 

" The Baddhiet bfothiea in the monaaterien of Yonki 
•'Ore pure aad strict in keeping sLL the laws and regu¬ 
lations of tbeir order according to tbeir own V in ay a. 
But in food they took, along with what wm orthodoxt 
the three kinds of {leeh, thetse being etlll held pure in 
gradual teaching. These threi; kiiids of flesih are ( 1 ) 
uneeen, { 2 } unheard, ( 3 ) onfluepected; that means when 
the killing of the animal U not made for tli© Bhikfua*‘ 
In the same Toltnne ( Voh XIV, p. 344 ) a deecrip. 
iioD of Uar^a'a administration is given : 

*• He caused the use of animal food to cease through' 
out the 6ve Indias." 

These things suggest that till the time of lliirsa'a reign 
the Buddha Bhiksus also could take some kind of Besh, 
he. the flesh deemed pure, e. g, when tbeanimal was not 
killed specially for them, and that King Horsa tried lo 
stop the killing of the animals with the help of the 
power he held. The oseiniilation of this doctrine in the 
new Hindnism is a stage which must come after the 
complete establishment of the doctrine among the Bud 
^ts thcnmelves and that stage had not been reached 
till the reign of Harsa, And sinoe the two developments, 
namely, child-marriage and abstinence from flesh^eat- 
ing, occurred side by side, or rather ana following the 
other, it la possible that the ether movement of 
ohild-marriage was not yet in vogue at that time. 


TiUt JbEOL^NlXO i>F OillLS-ltAimUftl Li-Ol 

1 U a detailsd account at tba end of the fourth 

cLhapter of the Har^a-carita hj Ba^a describing 
the man-ia^e of Rhiyas'rl, eiBtor of jHar^. It 
leayes no donbt u to the matnie age of the bride 
In other respecUi thia Carita has been found 
to bo an honest account of things and agrees much with 
the account of Hioucn Thaangi so there should be no 
res SOS why I oepeoiallj when other ciroamstantial 
evidence supports it^ this description—though a eolitarj 
piece of evidence—could not be recorded in favour 
of the existence of the normal marriage after puberty. 

Similarly, we could find the time when the caste 
Hyscem came to be very rigid so as to gbetruct tbe 
securing of suitable matches. 

The castes were not very rigid in the days of Manui 
he speaks of Anuloma marriagefiT while in the times of 
Yajnaralkya a later stage seems to have hoen reached ; 
for he disapproves of Anuloma marriages { III* 43^ 
Y. L UL 56-57), In this way if we teke up the 
different movements that led to the introduction of 
early marriage's we may come to some definite solu¬ 
tion m to the guestloo when the custom set In, 
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